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The Principles and Teachings of the Dialectical 
Theology. 
(Continued.) 


The principles ruling the dialectical theology are not those of the 
Reformation. Brunner repudiates the formal principle of Protes- 
tantism, the sola Scriptura. He refuses to accept Scripture as the 
sole authority, the only source and basis of doctrine. The bare words 
of Scripture cannot establish a doctrine. “In earlier days this dis- 
cussion [concerning the Virgin Birth] used to be cut short by 
saying briefly, ‘It is written’; that is, with the aid of the doctrine of 
verbal inspiration. To-day we can no longer do this, even if we 
would.” (P.323.) Brunner is consistent. Since he rejects the real 
inspiration of Scripture, he cannot accept the written word of Scrip- 
ture as a real authority. Since it is in itself the word of man and 
the word of man is subject to error, it cannot demand instant and 
unquestioning acceptance. We heard Brunner say that “the literal 
words of the Pauline tradition” are not “beyond the reach of criti- 
cism” (p. 544). Then we hear him say that “facts whose historical 
details are still uncertain are therefore a most unsuitable foundation 
for faith” (p. 378). We certainly accept that rule. And therefore 
Brunner cannot conscientiously find in the non-inspired, unreliable 
word of Scripture a suitable foundation for faith. Brunner believes 
in “the authority of the Bible,” but not in the sense that the real, 
bare, actual words of the Bible possess divine authority. That is 
“materializing” the authority of the Bible. “The doctrine of verbal 
inspiration materialized the authority of the Scriptures.” (P. 348.) 
He means, “In Protestantism everything was staked upon the Bible 
and within orthodoxy upon the legal authority of the actual letter of 
Scripture. Hence, when this foundation was destroyed, the whole 
building began to totter.... The orthodox doctrine of verbal inspira- 
tion has been finally destroyed.” But “the Reformers had a quite 
different conception of the authority of the Bible” (p. 105). It is clear 
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that Brunner denies the authority of the words of Scripture as they 
are written. In his The Word and the World he declares: “This 
materialistic, or to be more exact, this idolatrous acceptance of Bible 
authority has done great damage to Christian faith. ... Luther 
would never have approved of the opinion of later orthodoxy that 
everything in the Scriptures, just because it 7s in the Scriptures, is 
equally inspired by the Holy Spirit.” (Pp. 92.94.) We can under- 
stand why, when Brunner quotes the “well-known phrases: sola gratia, 
sola fide, soli Deo gloria” (p. 295), he omits the sola Scriptura. 

And still we are told that the dialectical theology is rejuvenating 
the principles of the Reformation. ‘Emil Brunner, staunch proponent 
of the theology of the Reformation” (Luth. Church Quarterly, July, 
1935, p. 211). “Karl Barth’s amazing success as a mentor of German 
theology in bringing it back from speculative labyrinths to the Bible 
itself” (1. c., p. 293). And Brunner himself insists that he is in full 
accord with the “reformers” in the matter of the formal principle. 

Is he in accord with the Reformed “reformers”? Chas. Hodge 
answers: “All Protestants agree in teaching that ‘the Word of God 
as contained in the Scriptures of the Old and New Testaments is the 
only infallible rule of faith and practise’” and quotes a number of 
Reformed symbols, for instance, the Thirty-nine Articles: “What- 
soever is not read therein (in Holy Scripture) nor may be proved 
thereby is not to be required of any man that it should be believed 
as an article of faith.” (Sys. Theol., I, p.150.) The founders of the 
Reformed faith did not consistently apply this principle. Frequently 
they bowed to the authority of reason. But they subscribed to the 
principle of the absolute authority of the actual letter of Scripture. 

Is Brunner in accord with Luther? “The Word of God shall 
establish articles of faith and no one else, not even an angel.” 
(Smale. Art., Trigl., p. 467.) Brunner, too, says that the only 
authority is the Word of God, but there he is not speaking the 
language of Luther and of the Lutheran Confessions. In Lutheran 
language the Word of God is Scripture. Brunner refuses to identify 
Scripture with the Word of God. But when the Lutheran Confes- 
sions speak of the Word of God, they mean Scripture. “The Word 
of God shall establish articles of faith” is equivalent to saying: “In 
this way the Holy Scriptures alone remain the only judge, rule, and 
standard, ete.” (Formula of Concord, 7'rigl., p.779.) And: The 
Augsburg Confession “has been taken from God’s Word and is 
founded firmly and well therein”; “e Verbo Domini est desumpta 
et ex fundamentis sacrarum litterarum solide exstructa.” (L. c., Trigl., 
p. 850f.) Verbum Domini and sacrae litterae are one and the same 
thing. The Bible is the sole authority. Not only “within orthodoxy,” 
but also in the theology of Luther everything was staked upon the 
Bible, the authority of the actual letter of Scripture. Brunner should 
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read Luther’s treatise Dass diese Worte Christi: “Das ist mein 
Leib,” ete., noch fest stehen. Luther bases his doctrine of the Lord’s 
Supper, of the Real Presence, on four little words of Scripture. 
He does not inquire what the “spirit” might say to the contrary, what 
might be the real “Word of God” back of this written word. He 
stakes everything on the actual letter of Scripture. Brunmer and 
those who think that the dialectical theologians are disciples of Luther 
should study these expressions of Luther: “Since the Holy Scrip- 
ture is among the Christians the empress” (XX, p. 763); “Here are 
the plain, clear words; they say: ‘This is My body’”; “This en- 
thusiasm is fighting against plain, clear Scripture”; “I shall, in con- 
tempt of the devil, treat at this time only one solitary passage: “This 
.is My body’”; “This one single verse is strong enough to silence 
their idle, wicked twaddle” (p. 767 ff.); “Mir ist also, dass mir ein 
jeglicher Spruch die Welt zu enge macht. Nun sie aber ueberhin 
flattern und denken, es set Menschenwort, ist’s leicht, dass keine 
Schrift sie zwinge” (p. 788); “Please count and examine every letter; 
you must not skip over the statements of Scripture so lightly”; 
“T insist that they produce clear Scripture” (p. 813 ff.); “Let them 
get a boy to spell out to them these words: “This is My body’ ” (p. 846). 
Those were the days when the discussion used to be cut short by 
saying briefly: “It is written.” Brunner is not following in the 
footsteps of Luther. 

He does indeed insist on the “authority of Scripture,” on “the 
Scripture principle.” “It belongs to the very nature of the Christian 
religion that all its theological statements should be examined in the 
light of the Scriptures and that without the authority of Scripture 
behind them they should be pronounced invalid, or at least, not 
binding.” (P. 171.) “The Scriptural principle of the Christian 
Church” must not “be thrown away.” (P.326.) “The apostolic 
witness to Christ is the basis of our faith in Christ, and the basis of 
the Church.” (P.574.) What can these statements mean in the light 
of the statements quoted in the preceding paragraph? In the first 
place, this looks very much like a contradiction. “All theological 
statements should be examined in the light of the Scriptures... . 
Without the authority of Scripture behind them they should be 
pronounced invalid.” That is Brunner speaking on page 171. “The 
process of producing arguments and proofs based on Scripture is 
untenable on general grounds. ... It is here especially unfortunate.” 
That is Brunner speaking on page 324. Can we be accused of 
captiousness if we pronounce these statements to be somewhat con- 
tradictory ? 


In the second place, it may be that, when Brunner disqualifies 
Scripture as the source of the saving doctrine, but still demands that 
all theological statements should be examined in the light of the 
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Scriptures, he is speaking under the influence of that vagary of 
modern theology which holds that, while men derive their theology 
from some other source than Scripture, they must use Scripture as 
a norm and see whether their teachings agree with Scripture. Hof- 
mann, who taught that the Christian consciousness is the source of 
the Christian knowledge, still says: “Certainly, Scripture and the 
Church will, under normal conditions, offer exactly the same truths 
which we have found within ourselves. But to find them there is the 
second business after the first one.” (Schriftbeweis, 2, I, 11.) Hof- 
mann is willing to have Scripture pass on what his Christian I has 
produced. (Cp. Pieper, Chr. Dogmatik, I, 67.) The second founder of 
this Ichtheologie within the Lutheran Church, Frank, operated with 
the same vagary. “The Christian consciousness draws the dogmatical 
truths out of itself; however, only in harmony with the testimony 
of the records” (Scripture) “as to Christian knowledge.” (System 
der christlichen Wahrheit, I, p.91.) Frank is pleased to know that 
what the I of the theologian has produced is going to agree with what 
the first Church recorded in Scripture. (Cp. Lehre und Wehre, 42, 
p.70; 25, p.120.) It may be that Brunner, when speaking of the 
authority of the Bible, is in part influenced by a similar conception. 
But then he should not have used these general terms “authority of 
the Bible,” “Scripture principle.” And he should not forget that he 
has rendered the Bible useless for this purpose. Since the Bible is 


not inspired and contains erroneous statements, that particular state- 
ment of the Bible which the theologian is using as norm may be one 
of the erroneous ones. 


In the third place, we shall find that Brunner constitutes the 
“Word of God” as the real authority. And when we understand his 
use of the term “Word of God,” we shall know how he can both assert 
the authority of Scripture (for the Word of God comes to us in 
Seripture) and deny the authority of Scripture (the bare word of 
Scripture as opposed to the “Word of God”). Still we are not satisfied. 
Such a use of language is not justifiable. 

What is the fundamental principle of the dialectical theology? 
This: the Word of God establishes the doctrine; the Word of God 
is the source of all saving knowledge; the Word of God is the source 
of spiritual life; the Word of God creates faith; the Word of God 
confers all spiritual blessings. We certainly subscribe to all of that. 
The “authority of Scripture” rests on this, that the “Bible is the Word 
of God”; that is “the Scriptural principle of the Christian faith” 
(p. 826 — quoted verbatim in the preceding article). “Faith tends 
towards mysticism if ... men maintain that it is possible to hold 
direct, immediate communion with the exalted Lord not mediated 
through the Word. This is the fanaticism which would turn the be- 
liever into a prophet!” (P.585.) “Faith arises out of the Word of 
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God.” (P.160.) But when Brunner tells us in what sense he is using 
the term “Word of God,” we cannot subscribe to these statements. 
What, then, does this term mean ? 

It does not mean Scripture. It has some relation to Scripture, 
but the written word of Scripture is not of and in itself the Word 
of God. Seripture is one thing, the “Word of God” another thing. 
Brunner will stake ali on the authority of the “Word,” but the 
argument “It is written” makes no impression on him. (P. 323.) And 
he has told us plainly: “He who identifies the letters and words of 
the Scriptures with the Word of God has never truly understood the 
Word of God.” (The Theology of Crisis, p.19.) The dialectical 
theology differentiates sharply between the Word of God and the 
word of Scripture. F.Gogarten, a Lutheran adherent of this school 
(the present state of theology makes such an alinement possible; 
a Lutheran may join what is essentially a Reformed school of thought 
and still retain his standing as a Lutheran), says: “Hs ist in der 
Tat nicht so, dass fuer den protestantischen Glauben an Stelle des 
lebendigen roemischen Papstes der tote papierne Papst des Bibelbuch- 
stabens getreten waere. Sondern der protestantische Glaube ist auf 
das lebendige, gegenwaertige Wort der Bibel gerichtet.” (Quoted in 
Schrift und Bekenntnis, 1928, p.100.) What is written in the Bible 
in so many letters and words is not the same as the “Word” of 
the Bible. 

What, then, is this “Word”? It is hard to understand what the 
dialecticalists mean by this term. It seems they cannot tell us plainly 
what is in their mind. A writer in the Lutheran Church Quarterly 
says: “I am not sure that I understand all that Barth means by the 
Word of God and that I grasp all the implications of his presentation” 
(1985, p. 298). The same difficulty is encountered in studying 
Brunner. Let him speak for himself. “Scripture knows of no other 
‘Word of God’ save that which has been given, and given in the form 
of an event.... The Word of God must be a free gift, through which 
God imparts Himself in saving power to the soul.” (P. 214.) Then on 
the next page: “Faith is related — quite consciously and definitely — 
to this actual Word, this Word which is an event. To be determined 
by this event, this fact of the Word, this Word Incarnate, is faith.” 
(Italics in the original.) Again: “This is the revelation of the living 
God, the marvelous Word of the Scriptures, Jesus, the Christ” 
(p. 315); “Jesus is the Logos. He is the Word God has to speak 
to us” (p. 232); “God comes in the Word, in the Personal Word” 
(p. 884). Once more: “God by His Word cancels the existence of 
sin.... This Word is Christ. That this Word, the Alpha and the 
Omega, speaks to us once more as to those who belong to Him, this 
is the reconciliation.... The Word is the reality which restores what 
was lost, wounded, broken.... Justification simply means that this 
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objective transaction becomes a ‘Word’ to us, the Word of God. 
When I know that it is God who is speaking to me in this event, — 
that God is actually speaking to me,—TI believe. Faith means know- 
ing that this fact is God speaking to me in His Word.” (P. 524.) 
“Word of God” in the vocabulary of the dialectical theology designates 
that transaction by which God, revealing His will to the believer, puts 
him into possession of the benefits of Christ’s death. It may mean 
a lot more than this. But this is the basic meaning: the believer 
knows that he has forgiveness of sins because God’s Word to that 
effect came to him, “because God speaks through Christ [the personal 
Word] to me and thus speaks in me” (p. 526). 

How is Brunner’s “Word of God” related to the Bible? He does 
not hesitate to say that “the Bible is the Word of God” (p. 326). 
But you must take these words in the Brunnerian sense. In the 
first place, he does not mean the whole Bible. He assures us that 
parts of the Bible are erroneous. These parts cannot of course be 
called God’s Word. And only so much of the Bible counts as sets 
Christ before us. Not the whole Bible is God’s Word. “The word 
of God in the Scriptures is as little to be identified with the words 
of the Scriptures as the Christ according to the flesh is to be identified 
with the Christ according to the spirit.... A better witness than 
Martin Luther we can scarcely call up. No man ever lived who knew 
better than he what the Bible is to the Christian. And Martin Luther 
placed side by side these two statements: “The Scriptures alone are 
God’s Word’ and ‘They are the cradle in which Christ is laid.’ Need 
it be mentioned that he busied himself with Biblical criticism? He 
who would know what constitutes the Word of God in the Bible” 
(italics our own) “must devote himself to Biblical criticism, and, let 
it be understood, to searching, fearless, radical criticism.” (The 
Theology of Crisis, p.19 f.)1) And in the second place, in what respect 
is what is left of the Bible after radical criticism has finished its work 


1) Brunner is distorting the words of Luther. Luther never said that 
parts of the Bible are God’s Word, other parts not. The statement quoted 
does not say it. Luther simply says: “Hier [in der Schrift] wirst du 
die Windeln und die Krippe finden, da Christus inne liegt.... Schlechte 
und geringe Windeln sind es, aber teuer ist der Schatz, Christus, der 
drinnen liegt.” (XIV, p.4.) The statement simply declares that the 
Scriptures contain Christ. It can never be made to say that only parts 
of the Scripture have to do with Christ —that only parts of Scripture 
are God’s Word. And in this same paragraph you can hear Luther 
identifying the words of Scripture and the Word of God. “Bitte und warne 
treulich einen jeglichen frommen Christen, dass er sich nicht stosse an der 
einfaeltigen Rede und Geschichte, so ihm oft begegnen wird, sondern zweifle 
nicht daran, wie schlecht es immer sich ansehen laesst, es seien eitel Worte, 
Werke, Gerichte und Geschicht der hohen goettlichen Majestaet, Macht 
und Weisheit” — these poor, weak, simple words of the Bible are altogether 
and throughout (eitel) words of the great God! 
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God’s Word? In themselves these words are not the Word of God. 
We need the Bible, surely; but only in this sense that God gives us 
the Word through this medium. ‘“We need the Bible because through 
this tradition alone can we know and understand Christ.” “Nothing 
can stand between God’s Word and myself, neither the Bible nor the 
Church nor a creed, although God gives us His Word through these 
media.” (Italics ours. Brunner, The Word and the World, pp. 85. 75.) 
So, in a loose manner of speech, we may call the Bible the Word of 
God. (“God’s Word is only indirectly identical with the Bible word, 
although we have the one only through the other” [The Word and 
the World, p.102].) Strictly speaking, only under certain conditions 
do the words of the Bible become to us God’s Word: only then when 
God speaks them to our souls. God’s Word is what we hear God 
speaking within us, independently of, albeit through the medium of, 
the Bible word. When the unconverted read the Bible, are they 
dealing with God’s Word? No, for the “Word of God must be a free 
gift through which God imparts Himself in saving power to the 
soul.” Justification becomes God’s Word to us. Only to the believer 
does God’s Word come. (See above.) “This testimony [of the 
apostles], this Word about Christ, becomes to us in the perceptions 
of faith the very Word of God.” (P.575.) “That which creates the 
power to obey is the Word, the Gospel of Jesus Christ, as it is attested 
as God’s Word by the Holy Spirit.” (P.589.) “Nothing can stand 
between God’s Word and myself, neither the Bible, etc. Believe 
I must in His own Word alone, and believe I can only because and 
when He speaks His own Word within me through His Holy Spirit.” 
(The Word and the World, p.'75.) The Bible is not God’s real, own 
Word. You must distinguish between the Bible and the Holy Spirit. 
The Bible is not sufficient to impart the saving knowledge. You must 
wait for the Spirit. 

Barth’s position is the same. It has been summarized thus: 
“Nur wenn ein Wort unser Herz trifft, ist es nach Barth Gotteswort, 
sonst Menschenwort, sei es in der Schrift selbst, sei es in der Predigt.” 
(Conc. THEOL. Mon., 1935, p. 846.) A. Keller, an adherent of Barth, 
thus summarizes Barth’s teaching: “When we call the Bible the 
Word of God, we are not referring to the human interpretation of 
God’s Word, but only to the act of faith by which we believe in the 
God who speaks in the Bible wherever, whenever, and through what- 
ever words He will.” (Religion and Revolution, p. 66.) Barth sharply 
distinguishes between the word of the Bible and the word of the 
Spirit. He keeps on repeating, on one page: “Schrift und Geist,” 
“Schrift und Geist,’ “Geist und Schrift’ (Das Wort Gottes und die 
Theol., p.186). On the same page: “We appeal to the open Bible 
and to the Spirit, who speaks out of it to the spirit.” Page 189: “Das 
durch Schrift und Geist verkuendigte Wort Gottes.” Otto Fricke 
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puts it thus: “Nur in der Kirche ist das auf Grund der Schrift 
geredete ‘Wort Gottes. ... Wann ist eine Predigt schriftgemaess? 
Wenn sie sich moeglichst wort- und sinngetreu an das Wort der 
Schrift anschliesst? Nein! Denn wort- und sinngetreue Wiedergabe 
des Bibeltextes koennte durchaus die Wiedergabe toter Worte und 
Buchstaben sein, und das waere dann durchaus NicuT schriftgemaess. 
Schriftgemaess ist eine Predigt dann, wenn sie die Schrift wiedergibt 
als Gotteswort. Das geschieht dadurch, dass sie sich zunaechst der 
Autoritaet der Schrift als dem Worte Gottes auf der ganzen Linie 
unterwirft, dass sie in jedem Wort der Schrift mit dem Deus dixit 
einfach rechnet und niemals mit diesem Deus dixit nicht rechnet, dass 
sie daneben in voelliger Fretheit der Schrift gegenuebersteht, indem 
sie sich bewusst ist, dass erst thre jeweilige Entscheidung das be- 
treffende Wort der Schrift zum Worte Gottes machen kann” — the 
decision [intention, attitude? —— whatever this may mean] of the 
sermon in any given case is needed to make any particular word of 
Scripture the Word of God. (Zwischen Zeiten, 1928, pp. 110. 122.) 
Gogarten puts it thus: “Der Unterschied zwischen dem katholischen 
und protestantischen Glauben ist aber der, dass fuer den protestan- 
tischen Glauben in aller Verlebendigung und Vergegenwaertigung, 
die das Bibelwort erfahren muss, um thm wirklich Gegenstand werden 
zu koennen, es doch nichts anderes als das Wort der Bibel ist, auf 
das er gerichtet ist.” Schrift und Bekenntnis points out what this 
involves: “Hs handelt sich darum, ob der Bibelbuchstabe an sich ein 
totes Ding sei, das erst von aussen her ‘verlebendigt und vergegen- 
waertigt’ werden muesse, um im Herzen der Leser oder Hoerer geist- 
liche Wirkungen, rechte Erkenntnis der Suende, wahren, seligmachen- 
den Glauben, also Bekehrung und Erneuerung hervorbringen zu 
koennen” (1928, p.100). “Hin totes Ding” — the dialecticalists them- 
selves use this term. Otto Fricke does. And according to Keller, 
Barth teaches that “God does not speak to us... in dead letters, but 
in an actual and dynamic Word which becomes, through the action 
of the Holy Spirit, a personal and ever-renewed event”; and Brunner 
declares that “the Law becomes God’s commandment only when it is 
vivified by God’s direct appeal” (Rel. and Rev., pp. 66. 176). 

The dialectical theology adheres, according to Brunner, to “the 
Scripture principle.” Barth lauds his Church for several things, one 
of which “is known in church history under the name of the Scripture 
principle (des Schriftprinzips).” “It has been called the formal prin- 
ciple of the Reformation.” (Das Wort Gottes, etc., p.193f.) They 
claim to be Biblicists. And they are so classified. (See Kattenbusch, 
Die deutsche evangelische Theologie seit Schletermacher, p. 125; 
Allg. Ev.-Luth. Kirchenz., Oct. 18, 1935, p. 987.) But whatever the 
term Biblicism may mean to-day, the dialectical theology is not 
Biblical theology, “Schrifttheologie.” The source of doctrine (and 
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the source of spiritual knowledge, of faith, etc.) is not, according to 
this school, the Bible, but the “Word of God,” as defined above. “In 
this Church, in this faith, Christ is the fundamental principle through 
the Word and as the Word” (p. 588), not through the Bible: “For the 
true Christian the Bible is not a divine oracle of instruction” (The 
Word and the World, pp. 83. 94. 104). 


In opposing this theological principle, we, the Old-School Lu- 
therans, cannot look for support to the modern theologians. Even the 
“positive” groups have set up the principle that not Scripture, but the 
Word of God is the source of saving knowledge. They were driven 
to do so because of their denial of Verbal Inspiration. Because of 
this denial they adopted — long before the dialectical theology arose — 
the theory that the Bible is not, but only contains the Word of God. 
Therefore not Scripture, this human word, but the Word of God is 
the source of saving knowledge. It will serve a good purpose to show 
that this plague-spot is not restricted to but one school, but has, in its 
general form and in its dialectical and near-dialectical form spread 
far and wide. Erich Schaeder, who is indeed closely in touch with 
the dialectical theology, but not exactly a representative of it, teaches: 
“Tt is God’s Holy Spirit who makes the human word of the Gospel 
to be God’s Word to us— zum Worte Gottes an uns macht.” (Glau- 
benslehre fuer Gebildete, p.30.) Again: “The Spirit-wrought faith 
applies a sifting process to the Bible word. Through this sifting 
process it gets the Word of God, the Word of Christ, to which it 
pneumatically adheres.” (Theozentrische Theologie, II, p.69.) The 
Allg. Ev.-Luth. Kirchenz. last year published a series of articles by 
Bishop Zaenker with the significant title “God’s Word in the Bible 
and God’s Word to us.” The writer states that present-day theology 
is concerned with “what the real Word of God is; what is God’s 
Word in the human word of the Bible?’ He presents the answers 
given by the dialecticalists, by Schaeder and by Martin Kaehler. 
Kaehler taught in his day — and he has a wide following to-day —: 
“The Christian faith has the Bible and in it God’s Word. ... God’s 
Word and the Bible are not one and the same thing. The word of 
the Bible, in so far as it contains God’s Word, turns into the viva 
vox evangelit, the ‘living voice of the Gospel,’ through which God 
immediately [italics original], to-day as formerly, speaks to us.” 
(Last sentence a summary of Kaehler’s teaching as given by 
Dr. Zaenker. — Oct. 4, 1935, p. 943.) Carl Stange: “Only then when 
the words of Scripture have found a living echo in our conscience 
and heart, can they be considered by us as the expression of truth. 
The letter of Scripture is God’s Word only then when it has become 
a living thing in its effect upon us.” (Dogmatik, I, p.193.) Paul Alt- 
haus of the university of Erlangen: “We are, while bound to heed the 
Word of God in the Biblical words, not bound to the latter, the words 
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of men.” (Die letzten Dinge, p.61.) Alfred Kurz: “The Spirit- 
wrought faith must always first make the Word a living thing, a real 
and personal word of God, in order to produce the assurance of 
salvation. Unless the word of Scripture is infused with life in faith, 
the promises of Scripture are worthless for salvation and without 
effect.” (Die Heilsgewissheit bet Luther, p. 223.— These views are 
imputed to Luther.) R.Jelke: “Inspiration does not cover every- 
thing in general, but only that which is, and is intended to be, God’s 
Word.” (Die Grunddogmen des Christentums, p.20.) The Lutheran 
Church Quarterly: “Seekers for authority in Scripture cannot there- 
fore find it in isolated portions and texts of the Bible, a procedure 
often followed in the effort to prove certain teachings or doctrines. 
The idea of verbal inspiration and the practise of literal interpretation 
may destroy the reality of the Bible’s message. Its authority is not 
to be identified with the form of the language which announces the 
truth of God, but must be found in the light of the experience through 
which the word of God came to the soul of a man.... The word of 
God in Scripture, culminating in Christ and His redemptive work, 
comes to the soul with its demand for decision, knocking at the door 
which can be opened only from within. And in the opening of it is 
experienced that which becomes finally authoritative. ... This is 
where Jesus and the writers of the New Testament placed religious 
authority: in the message of God certifying itself to the souls of 
men.” (July, 1935, pp. 260.263.) J.A.W.Haas: “There must be 
a clear distinction kept in mind between the Word of God and the 
Bible. ... The Bible is the Word of God because it contains the 
Word of God. ... The prophets and apostles spoke the Word of 
God. What they spoke in its essential features, but not in com- 
pleteness, has been preserved in the record of revelation. ... The 
record is only the container and conveyor of the living truth.” (What 
Is Lutheranism? p.176.) “The claims of a mechanically infallible 
Bible, verbally perfect, do not hold in the light of the facts. What 
the theologian calls the Word of God, namely, the spiritual content 
of the Bible, is an authority of freedom.” (What Ought I to Believe, 
p.29f.) A.R. Wentz: “This revelation of God is on record for us 
in the Bible. Because the Bible tells us the thoughts of God toward 
men, it is called the Word of God. Because it was prepared under 
a special direction of God, so as to make its message dynamic for 
all ages, it is called the inspired Word of God. That Word is Christ.” 
(What Is Lutheranism? p.88.) The teaching under discussion is 
not confined to the dialectical school. It has spread throughout the 
domain of modern theology, of modern liberal?) and modern “positive” 


2) The liberal theologian C.H. Dodd says in The Authority of the 
Bible, on page 16: “Not God, but Paul is the author of the Epistle to the 
Romans, though in a transferred sense we may describe the Epistle to the 





The Principles and Teachings of the Dialectical Theology. 171 


theology, including Neo-Lutheranism. The individual schools add 
their particular modifications, but they are one in declaring: You 
must not identify Scripture and the Word of God. The word of 
Scripture is the Word of God only under certain conditions. Not the 
word of Scripture, but the Word of God is the source of saving 
knowledge. 

We stop our ears against this cry. We will not have the word of 
Scripture made a dead thing which needs to be vitalized in order to 
become effective. “The words that I speak unto you, they are spirit 
and they are life,” John 6,63. And we have these words of Christ 
only in Scripture, nowhere else. The words of Scripture, they are 
spirit and they are life. “The Word of God is quick and powerful” 
(Heb. 4,12); “liveth and abideth forever” (1 Pet.1,23f.); “worketh 
effectually” (1 Thess. 2,13). And this living power inheres in the 
written word of Scripture. We have no other Word of God. The 
apostles distinctly state that their written word partakes of the same 
qualities as their preached word — “whether by word or our epistle” 


Romans as a ‘Word of God,’ meaning that in some way it mediates to the 
reader the truth which is the thought of God.” The concluding chapter is 
entitled “The Bible as ‘the Word of God’” and declares: “From what the 
New Testament shows us of the manner in which Jesus revealed God to 
men we may learn something about the way in which the Bible as a whole 
may become the ‘Word of God’ to us.... The traditional theory valued 
the Bible as giving authoritative information, in the form of dogma, upon 
matters known only by special revelation. ... When the reader has dis- 
covered what the writer actually said and meant, he wants to ask further, 
Is this what I am to believe about God? Is it trwe? Probably no one who 
reads this book will think that this question has the self-evident answer, 
Of course it is true, because it is in the Bible. ... The criterion lies 
within ourselves, in the response of our own spirit to the Spirit that utters 
itself in the Scriptures.” (Pp. 294—297.) George Wehrung says: “Die 
historische Forschung ... zwingt den Glauben, sich von Menschentheorien 
ueber die Bibel (z. B. als Lehrbuch) frei zu machen, selbstaendig vor sie 
hinzutreten. ... Das Urteil darueber, wann Gotteswort im Menschenwort 
wirksam wird, kann wieder nur dem Glauben zustehen; ihm muss kund 
werden, wo Menschenwort in reiner Demut sagen will, was ihm aufgetragen 
ist, wo also Gottes Geist handelt und treibt’?— faith must decide where 
God’s Word operates in the human word (of the Bible), must find where 
the Spirit of God is acting and operating. (Geschichte und Glaube, p. 84.) 
V. Ferm: “A literally infallible Bible, an assumption implied throughout 
the Lutheran symbols, verbally inspired, is a view that has passed by the 
board for good. The authority of the Sacred Writings is no longer found 
in ‘the letter’ and sustained by some artificial theory of divine inspiration, 
but in the appeal of its spiritual content. ... The term ‘Word of God’ 
should be used with discrimination. It is no longer tenable to use it as 
a synonym for the entire Bible, in spite of the reformers. The term is 
a reverent one and should be applied only when it can be done with the 
utmost reverence. To us the ‘Word of God’ is the validly spiritual content 
which rises unmistakably in Scriptural utterances and in the pronounce- 
ment of Christ-like seers.” (What Is Lutheranism? pp. 279. 294.) 
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(2 Thess. 2,15); “What I write unto you are the commandments of 
God” (1 Cor. 14,37); “All Scripture is profitable for doctrine,” ete. 
(2 Tim. 3,16); “We have also a more sure word of prophecy” — the 
prophecy of the Scripture (2 Pet. 1, 19 f.).3) 

The cry that the written word of Scripture is a dead thing; that 
“the Bible must not stand between God’s Word and myself”; that 
“that which creates the power to obey is the Word as it is attested 
as God’s Word by the Holy Spirit”; that “the word of the Bible must 
be vitalized” has been raised in the Church long before the rise of the 
dialectical theology, and always the Lutheran theologians have op- 
posed it, on the basis of Scripture. The Quakers long ago raised the 
ery that the word of Scripture is a “dead letter,” useless unless the 
Spirit gave it life. And before them the Heavenly Prophets and 
the Anabaptists said the same. Luther would have none of this. 
“For them [the enthusiasts] the letter is a dead thing on paper. But 
John says: ‘These things have I written unto you’ (1 John 5,13); 
‘These things are written that ye might believe’ (John 20, 31).” And 
after quoting, in addition, 2 Tim. 3,15—17 and 1 Tim. 4, 13, he asks: 
“Why does the apostle command that the Scriptures be read if they are 
a dead thing?” (IX, p. 1514). “At the present time all the land is 
swarming with these spirits who, deranged by the devil, look upon 
Scripture as a dead letter, which cannot give life, and pride them- 
selves on dealing with naught but the Spirit—and they lose both 
Word and Spirit. But here (1 Cor. 15,3.4) you see how St. Paul 
bases all on Scripture and declares that in no other way can our 
doctrine and faith be founded and preserved than through the ex- 
ternal, written Word, set down in letters and proclaimed by the 
mouth of the preachers; for he says clearly: ‘Scripture! Scripture!’ ” 
(VIII, p.1110.) The Lutheran dogmaticians took the same stand. 
They would not let the Quakers make of Scripture a “dead letter.” 
Quenstedt: “We say that there is a natural efficacy in the Word 
of God because it naturally belongs to it, and its essence and nature 
are such that it could not be the true Word of God unless it con- 
tained within itself that divine power and virtue to convert men, etc.” 
And Hollaz adds to this: “Nor is there any other Word of God which 
is in God or with which men of God have been inspired than that 
which is given in the Scriptures.” (H. Schmid, Doct. Theology of the 
Ev. Luth. Church, p. 5044.) A.Graebner: “The efficacy of the Bible 
is that property by which the Bible has indissolubly united with the 
true and genuine sense expressed in its words the power of the Holy 
Spirit.” (Outlines of Doct. Theol., § 16.) Quenstedt has a long list 
of men who distinguished between the word as written, the bare 
external word, and the powerful word of the Spirit. “Antithesis: 


3) Cp. the article in this issue Non est vis magica, pp. 179. 184. 
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1. Schwenkfeldianorum, Weigelianorum, Enthusiastarum, Anabap- 
tistarum aliorumque fanaticorum, ut ... Herm. Rathmanni, ... all of 
whom divide the Word of God into an inner and an external word. 
And only to the inner word (by which they understand the Son of God 
Himself or the Spirit of God coming from heaven and working in the 
heart of man...) they ascribe divine power; from the external word, 
as being a human voice, an evanescent sound, and dead letter, they 
take away all power and efficacy and divine power.... 7. Tremulan- 
tium in Anglia. 8. Iohannis de Labadie.” If Quenstedt were writing 
to-day, he would add: “9. Barthianorum.” 

Is Barthianism indeed enthusiasm? The classic Lutheran defini- 
tion of enthusiasm runs thus: “In those things which concern the 
spoken, outward Word we must firmly hold that God grants His 
Spirit or grace to no one except through or with the preceding out- 
ward Word, in order that we may [thus] be protected against the 
enthusiasts, 7.¢., spirits who boast that they have the Spirit without 
and before the Word, . . . who wish to be acute judges between the 
Spirit and the letter.” (Smale. Art., Trigl., p.495.) An enthusiast 
is one who bases his doctrine, and grounds his faith and hope, not on 
the Word written in Scripture, but on the Spirit. Brunner has the 
same definition. “Faith tends towards mysticism ... if men maintain 
that it is possible to hold direct, immediate communion with the 
exalted Lord not mediated through the Word. This is the fanaticism 
which would turn the believer into a prophet.” (P.585.) Brunner, 
one sees, abhors fanaticism (enthusiasm, Schwaermerei); but he and 
his associates are practising this very Schwaermerei, not indeed in its 
gross form, but in a subtle form. The very phrase used by him: 
“not mediated through the Word,’ reveals their Schwaermeret. God 
deals with us only through “the Word.” But recall their definition 
of “Word.” The letter of Scripture is not the Word of God. It only 
becomes God’s Word through an additional action of the Spirit. The 
Bible must not stand between God’s Word and myself. Faith is 
created only when God speaks His own Word within me through His 
Holy Spirit. (Quotation given above.) So dependence can be put on 
the written word of Scripture, not in itself, but only because of an 
intervening act of the Spirit. Brunner is not a gross enthusiast, one 
who has practically no use for Scripture, but he is a subtle enthusiast 
in that he “judges between the Spirit and the letter.” God deals with 
us through the written word, Brunner insists; but he and his as- 
sociates insist just as strongly that the written word is in itself a dead 
letter. It needs to be vitalized. And that is spiritualism, enthusiasm, 
Schwaermeret. The point at issue is not whether it takes the power 
of the Spirit to create faith. We are agreed on that. But the Lu- 
theran says that this power is inherent in the Word of Scripture and 
the dialecticalists say it must first be put there. Much less is this 
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the point at issue, whether some deal with the Word of Scripture 
without experiencing its power. Man has the power to make the 
living Word of Scripture of no effect. The sole point at issue is 
whether, when a man is converted, etc., he owes that to the Word 
of Scripture or to the power of the Spirit that was infused into the 
written Word at a given moment. The latter is the contention of the 
dialecticalists. And that is Schwaermerei. That separates the letter 
and the Spirit. Something is needed beside the written Word to 
save us! That is a species of the “Extra-Enthusiasticum.” — Katten- 
busch agrees with this verdict. “Die These der Barthianer lautet: 
Gott wiRKT ‘NUR’ UNMITTELBAR, vom Himmel her’ (Die deutsche ev. 
Theologie, p. 128).” 4) 
What is the evil of enthusiasm ? Tu. ENGELDER. 
(To be continued.) 


4) The dialectical theology, an offshoot of Reformed theology, comes 
by its Schwaermerei naturally. The germ of enthusiasm was lodged in 
Reformed theology from the very beginning. “Salvation is obtained in no 
other way than by the believer’s putting his confidence in the written Word, 
in Baptism, in the Lord’s Supper, and in absolution. The Reformed declare 
that this way of getting into heaven is too mechanical, and on hearing the 
Lutheran teaching, they denounce it as dead-letter worship.... They say: 
‘My sins are not forgiven except when God Himself speaks these words in 
my heart and makes me feel their force.’ That is the Reformed view.” 
(C. F. W. Walther, Law and Gospel, p.151.) Quenstedt has in his list: 
“5. Plerorumque Calvinianorum”; and while he quotes Calvin’s statement 
(Institutes, Book IV, chap. 14, § 17: that which God claims for Himself 
must not be ascribed to the outward action), Dr. Walther adds a quota- 
tion from Zwingli to the effect that faith is not produced by the externa 
concio, the “outward preaching,” but alone by the Holy Spirit. (See 
Zwingli’s Augsburg Confession, in Luther’s works, XX, p. 1566. — Baier, 
I, p.161.) Reformed theology denies that the power of the Spirit inheres 
in the outward Word. Second Helvetic Confession, chap.18: “Let us 
believe that God teaches us outwardly in His Word through the ministers, 
but that inwardly He leads the hearts of His elect to faith through the 
Holy Spirit.” C. Hodge: “It is necessary, in order to render the Word of 
God an effectual means of salvation, that it should be attended by the 
supernatural power of the Holy Spirit.” “The Lutherans, on the other 
hand, teach that there is inherent in the divine Word a supernatural, 
divine virtue, inseparable from it.” (Syst. Theol., II, 684; III, 472. 505.) 
W. Shedd: “The influence of the Holy Spirit is directly upon the human 
spirit and is independent of the Word itself.” (Dogm.Theol., II, 501.) 
J.G. Machen: “Proclamation of the Law, in word and in deed, can prepare 
for the experience [the conviction of sin], but the experience itself comes 
from God.” (Christianity and Liberalism, p.67.) The Reformed “acute 
discernere volunt inter Spiritum et literam” (Schmale. Art., see above). 
Cp. the article Non est vis magica in this issue, p.177. The dialecticalists, 
in their own way, do the same. 
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Non est vis magica. 


»&3 ift verfehrt, wenn die alte Dogmatif die [gqdttlicje] Offen- 
barung fogleich mit einer Mitteilung itbernatiirlider Wahrheiten ein- 
feben lapt. Gie [die alte Dogmatif] mu dabei an eine mechanijde 
Cingiehung jolcher Wahrheiten denfen, und diefe tragt nottwwendig magi- 
{chen Charafter, weil ihr die piydologifde Wntniipjung bei den Menjchen 
feblt.“” Dieje Wnflage erhebt Ricard Rothe gegen die genuin lutheri- 
{den Dogmatifer, wie D. Pieper, ,Chrijtlide Dogmatif”, I, 71, berichtet. 
Die alte Dogmatif habe eine medhanijde CingieBung iibernatiirlicer 
Wahrheiten und damit cin magifdhes Wirfen des Wortes Gottes gelehrt. 
Wie der Zauberer Simon, Wpojt. 8, habe fie gehalten, quod magica vis 
characteribus, syllabis aut sono verborum inhaereat, dap die Gnade in 
Dem Worte wie in einer Bauberformel cingejdhloffen fei, und wer die 
Worte iiber jich fprechen Laffe, dem vermittelten jie Gnade und Gunjt 
@otte3 ex opere operato sine bono motu utentis. Und dieje Anflage 
fei berechtigt, teil e3 in der alten Dogmatif an der notigen ,pfychologi- 
fen Wnkniipfung” oder ,Vermittlung” der Schriftwahrheiten feble. 
Unjere Wten hatten eben den Febler beqangen, die Schrift fiir die cingige 
Quelle und Norm aller Lehre zu halten, Hatten daher alle Wahrheiten 
Direft aus der Schrift gejchopft, direft mit der Schrift begriindet. Die 
unausbleiblicgbe Folge aber fet Sntelleftualismus, ein bloRes Verjtandes- 
chrijtentum, tote Orthodorie ohne innere Warme getvefen. 

Wenn man irgendtwo cine folche Wuffaffung de3 Wirkens des Wor- 
teS Gottes ertwarten twitrde, ware e3 doch im romijden Lager. Und da 
ijt fie auch gelehrt, aber vornehmlid in Verbindung mit den Safra- 
menten. ,Da3 opus operatum durddringt jauerteigartig das gange 
rimifde Lehrjyftem.” (Meujel, Rirdhl. Hand!l. V, 66.) ,,Die Gnade 
Ddarf nicht als etwas in Wort und Saframent Cingejdloffenes gedacht 
twerden. Das ijt papiftijde Brrichre. Cie hangt gufammen mit ihrer 
Lehre bom opus operatum und der magifden Wirfung de3 Worts und 
gumal de3 Saframent3.” (Ooinecfe, Dogm., IV, 15.) Durch die Ver 
Dderbung der Lehre von der Rechtfertigung in der rdmijdhen Kirche tourde 
auch die Lehre von den Gnadenmitteln verderbt, gunadjt und infonder- 
Heit die Lehre bom Wort Gottes als dem Primarmittel der Rechtfertigung 
und Wiedergeburt. An die Stelle der Rechtfertigung jebte man Die 
Heiligung. Demgemaf trat an die Stelle des Cvangeliums das Gefeb. 
Das Changelium ijt einfach cin hihere3, vollfommeneres Gejeb, durch 
deffen Beobadhtung der Menjch cine Gerechtigfeit erreicht, die itber die 
sorderungen de3 mofaijdhen Gefjebes hinausgeht. Bu den Geboten des 
Gefebes fommen nod) die consilia evangelica hingu. Cbhriftus wird ein 
neuer Gefebgeber. Nun ift das Gefeb aber nicht Gnadenmittel; e3 
fordert nur, ohne die Kraft der Erfiillung oder den Heiligen Geift mit- 
guteilen. Darum fann aud das Cvangelium als neues Gefeb nicht 
Gnade und Geijt mitteiflen. Das ganze Wort Gottes fann nur vor- 





176 Non est vis magica. 


bereiten auf die Redhtfertigung, als Heiligung gefakt. Es iibt nur eine 
natirlide Wirfung auf den Menfden aus. C3 belehrt den Menjfcjen 
nur Ddariiber, twas gu tun fei, um die gratia infusa gu erlangen. , G3 
vermittelt dem Menfden nicht das Heil, fondern diSponiert ihn nur fiir 
Dasjelbe, indem e3 die borbereitenden Wfte in jeiner Seele ergeugt, die 
septem praeparationes ad salutem bei ifm betwirft, mahrend der Geijt 
mit feinen Gnabdengaben durd das Gaframent eingegofjen wird.“ 
(Meufel, l.c., VII, 307.) Der Glaube, den e3 herborruft, befteht nur 
in Erfenntni3 und Beifall. Daher finden wir in den rimijden Dog- 
matifen den , Glauben” auch in der Sittenlehre untergebradht. Mit dem 
Vorjab, die Taufe gu empfangen, endet die Vorbercitung. Die Gnade 
felbjt und der Geilige Geift mit feinen Wirfungen, vom Worte Losgeloft, 
werden nur durch die Saframente bermittelt, die in magifder Weife dem 
Menfden Geredhtigfcit und Liebe mitteilen, twenn fie bon den von der 
Kirche damit Veauftragten bveriwaltet werden. Die Kirche ijt die groke 
Magierin. Nicht itber, fondern unter ifr jteht Wort und Saframent. 
Sn der romijcden Theologie ijt der Wrtifel von der Kirche, von der abfoz 
futen, unfeblbaren Oberhoheit de3 Papjtes, der Bentralartifel ibres 
gangen Lehriyftem3. Die Kirche, die auf Erden die Stelle Chrijti iiber- 
nommen Hat, ijt die eigentlide HeilZjpenderin und Heilsvermittlerin 
bermittels ihrer fieben Gaframente. Wilmer3 ,Gandbud der fatholi- 
fen Religion”, 1919, enthalt ,,die ganze fatholijd&e Dogmatif’; aber 
vergeben3 fucht man unter dem Wbjchnitt , Gnadenmittel” aud nur nad 
einer Crwahnung de3 Wortes Gottes. Vielmehr heift e3: ,,Gebet 
und Saframente find neben den guten Werfen die von Gott geordneten 
Gnadenmittel” (S.391). Unter dem Bauberftabe Roms verjchwindet 
das Wort Gotte3s gang von der Vildflace, und an feine Stelle tritt die 
Kirche und das Kirdhentwort, ,,die lebendige Lehrautoritat”, der Papft. 
Nicht nur rechnet man die Apofryphen gur Schrift, nicht nur erflart man 
die feblerhafte Vulgata fir authentifd, fondern als gleidberechtigt wird 
breit die iberlieferung alS auch Wort Gottes, vom Heiligen Geijt inz 
fpiriert, neben die Sehrift gejtellt, und dann werden beide ,,der lebendi- 
gen Lehrautoritat” auf dem papjtliden Stubl untertworfen. ,,Wir 
fonnten un bier”, fagt Wilmer S. 179, ,ecingig auf das friiher nach- 
getviefene Beftehen einer lebendigen Lehrautoritat berufen. Denn tenn 
e3 eine Hichjte, bon Schrift und Crblehre verfdiedene Autoritat gibt, fo 
haben die Glieder der Kirde fich ihr gu unteriverfen, folglicd) Sdrift und 
Tradition in dem von der Lehrautoritat erflarten Sinne gu verjtehen.“ 
Die Kirde ijt alfo nicht blope Tragerin und Verfiindigerin des Worts, 
fondern felbjtherrlide Mittlerin de$ Heil8, die allein die Heilsmittel 
wirfungsfrajftig fpenden fann. ,,Verleiht aber fie diefen Mitteln erft die 
Kraft, fo gibt eS fein in und durch fich felbjt wirfungstraftiges, meil 
eben geifterfiillteS Wort, fondern im Grunde nur nocd Zauberformeln 
und Zeremonien, durd) tweldhe die groke Magierin, die Kirde, ihre geijt- 
lichen, mie Teibliden Wunderfuren verrictet.” (Philippi, Dogm., 
V, 37.) 
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Wahrend die rimifde RKirde die Kirde der ZBauberei ift, ift die 
reformierte Rirche die Kirche der Geiftereit. Wber unter der Hand find 
fie BundeSgenoffen. “There is the secret affinity of error among them.” 
Die3 Wort Krauths gilt aud) von ihrer beider Heilslehre. Bentrallehre 
Dev reformierten Theologie ift ihre Lehre bon der Pradeftination, nad 
Der alle3 bon Cwigfeit pradeftiniert ijt, Sc&hopfung, Fall der Engel und 
Menjden, Siinde und Erldfung, Glaube und Unglaube, Seligfeit und 
Verdammnis, und felbjt die gottlide Cinfdshabung de3 unvollfommenen 
Leiden Chrijti als vollfommene Genugtuung. Dabei aber fallt die all- 
gemeine Gnade. Weder will Gott alle Menfdjen felig madjen, no hat 
Chrijtus alle Menjfehen erlojt, noch will der Geilige Geift ernjtlid) und 
fraftig an allen Menjfcjen wirfen. Bit aber Gottes Gnade nit allgemein, 
Dann fann e3 auch feine Gnadenmittel geben. Denn wie foll jemand 
aus Wort und Saframent, tworin allen Gnade angeboten wird, erfennen 
fonnen, ob er gu den twenigen gehirt, fiir die diejfe Gnade twirflid) vor- 
Handen und bermeint ijt? Darum miifjen fie in fich felbjt nad der Ge- 
wipheit fudjen, daw fie Wusertwahlte find, dag ihnen die Gitnden ver- 
geben find. Go jubjtituieren die Reformierten fiir die favor Dei propter 
Christum Die gratia infusa, fiir die gnadige Gefinnung Gottes in 
Chrijto die eigene Frimmigfeit, und damit find fie wieder in Rom anz 
gefommen. GSteif und feft alten fie dariiber, Daf der Geijt nicht durd 
das Wort fommt, fondern direft gegeben werde. Biwingli: ,Das Wort, 
twelches gehort wird, ijt nicht da3, wodurd wir glauben. 83 ijt offenbar, 
dak twir Dur das Wort, welche der himmlijde Vater in unjern 
Herzen berfiindet, todurch er uns gugleich erleudhtet, dak wir erfennen, 
und gieht, dak twir folgen, glaubiq werden.” (De vera et falsa rel., 
III, 1.) Bohl: Mur diefen durd den Heiligen Geift Lebendiggemachten 
gelten jene Sufiderungen SJCfu, dag das Wort fie reinige”; ,,tvo e3 
[da3 Wort] mit gleichartigen, bom Heiligen Geift in der Wiedergeburt 
[unmittelbar] erleudhteten Berfonlichfeiten gujammentrifft, dba fann 
Diefes Schriftwort feines Cindruct3 auf folde nicht verfehlen”. (itiert 
Pieper, Dogm., ITI, 186 fF.) Chas. Hodge: “In the work of regenera- 
tion all second causes are excluded.... The infusion of a new life 
into the soul is the immediate work of the Spirit.” (Syst. Theol., II, 
684 ff.) Miley, ein Methodijt: “In the miracles of our Lord the leper 
was not cleansed, nor the dead quickened into life, by the use of inter- 
mediate agencies; the divine power acted immediately upon the sub- 
ject of the miracle and so was efficacious in this work. Only in this 
mode can the Holy Spirit be efficacious in the regeneration of the 
soul.” (Syst. Theol. [1894], II, 334.) Mach reformierter Lehre geht das 
Wort der Wirkung de3 Geijtes vorher, e3 geht nebenher, e3 fommt 
hinterdrein, aber e3 ijt nidt das Organ de3 Geijtes. “Truth may ac- 
company or attend the work of the Spirit, but it has no cooperation in 
the production of the effect.... In all that thus precedes and follows, 
the truth has an important, in some respects an essential, part in the 
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work.... But regeneration itself, the infusion of a new life into the 
soul, is the immediate work of the Spirit. There is here no place for 
the use of means.” (Qodge, l.c., II, 684f.) Matiirlic) habe das ge- 
fcjriebene Wort Gottes, wie alle Wahrheit, eine moralifdhe Wire 
fung, a moral suasion. ber “the moral and religious effects ascribed 
to it never rise above, so to speak, the natural operations of the mind. 
The knowledge, the faith, the conviction, the remorse, the sorrow, and 
the joy which the Spirit is said to produce by these common opera- 
tions, are all natural affections or exercises; such as one man may 
measurably awaken in the minds of other men.” (L.c., 674.) uch 
belehrt Das Wort den Menfden und begeugt ihm auferlicd, twas innerlid 
dDurd den Geijt an ihm gefdieht und gejdhehen foll. 

Welch ein Hohn auf die Schriftlehre, dak man den Heiligen Geift 
durd das Wort wohl ein mechanijdes Chrijtentum, eine auferlice 
RebenSbefferung, eine biirgerlide Gerechtigfeit, aber feine twahre Be- 
fehrung twirfen [agt! Wber diefelben Leute, die den Geift fo energijd 
bom Schriftivort jdjeiden, fdreiben doch wieder dem Wort eine felig- 
madende Wirfung ohne Glauben auf feiten des Menjdhen gu. Honece 
gitiert Calvins Bemerfung: , Woraus folgt, dag die Kinder frommer 
Eltern nicht deStwwegen getaujt werden, dak fie dann erft Gottes Kinder 
twiirden, Die borher der Kirche fremd waren, fondern Lieber, dag fie Durch 
ein folennes Beichen deSivegen in die Rirde aufgenommen werden, teil 
fie aus Wohltat der Verheifung jdjon vorher zu Chrijti 
Kirper gehirten”, und bemerft dann dazu: ,, Weil aljo jchon dur die 
Verheipung ohne jeglidjes gucignendes Mittel die Kinder bereits gum 
Reibe Chrijti gehiren (vgl. Yoh. 3,6), dDarum fann die Taufe eben nicht 
mehr die Bedeutung eines Mittels der Wiedergeburt haben.... Wah- 
rend fie un$ Lutheranern andidten, dak wir die Taufe gu einem opus 
operatum madden, macen fie nun in Der Tat die Verheipung gu 
einem ex opere operato wirfenden Zaubermittel, denn fie madt ohne 
Aneignung jeitens der Kinder (denn dap die Kinder glauben, Leugnen 
die Calvinijten ja ausdriiclich)) fchon als nur gegebene Ddiefelben gu 
Gliedern der Kirche.” (L.c., IV, 89f.) Diefe Stellung Calvins, dak 
alle Kinder in der Welt frajt der Verheigung Chrijti Solder ijt das 
Reich Gottes” ohne Glauben Glieder der Kirde jind und im Sterbefalle 
felig twitrden, ijt nicht ettoa eine vereingelte Meinung, fondern allge- 
meiner Glaube der reformierten Gemeinfdaften. Will man alfo den 
Vortwurf einer mechanijden, magifden Wirfung des Worts erheben, 
Dann juche man diefe dort, two fie gu Haufe ijt, im romifden und refor- 
mierten Lager, aber nicht im lutherijdjen. 

Die treulutherijdhe Kirche leugnet jedes mechanijde, magifhe Wirz 
fen dDe3 Wortes Gottes. D. Pieper erflart: , Weder mu die alte Dog- 
matif an eine medanijde Cingiehung der itbernatiirlidjen Wabhrheciten 
denfen, nod) Hat fie an eine folde Cingiehung gedadt.“ (Dogm., 
I, 71.) D.Qénede jagt: ,,.Wir veriwerfen auf Grund der Sehrift und 
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mit unfern Dogmatifern jede Anficht bon der Schrift oder bon dem Wort 
Gotte3, wonad fie wie cin Zaubermittel, wie eine Medizin, magifd oder 
medhanifd-phyjifdh wirkt.” (Qogm., IV, 11.) Chemnik fagt: ,Das 
Evangelium ift die Kraft Gotte3 zur Seligkeit jedem, der da glaubt, nicht 
tveil irgendeine magifde Kraft den Budhjtaben, Silben, oder dem Klang 
der Worte innewohnte, fondern tweil e3 das Medium, Organ, oder Ynz 
ftrument ift, Durch welde3 der Heilige Geijt wirffam ijt, indem e3 
Chrifti Verdienft und Gottes Gnade vorjtellt, anbietet, fchenft, verteilt 
und appligiert, jedem Glaubenden gum Heil.” Die Wittenberger Theo- 
logen de fiebzehnten Jahrhunderts erflaren im Streite mit Rathmann: 
, Bir legen feinesiweg3 den Wortern, Silben und Buchftaben, wie fie auf 
das Papier gefdrieben, eine heimlide, verborgene, natiirlide oder maz 
gijde oder auch itbernatiirlide Kraft bet (dad ijt, wir fagen nidt, dak 
aus den Wortern als foldGen die Kraft herausgehe, e3 gefdehe auf 
cine magifde oder eine andere Art). (Bitate bet Hinede, U.c., IV, 
11 f.) 

Wer eine magijdhe Wirfung de3 Worts lehrt, hat nicht den rechten 
Begriff bom Wort Gottes. Was ijt Wort Gottes? Gottes Wort ijt 
gunadjt die Offenbarung von Gott und gittliden Dingen, die der Heilige 
Geift den gottliden Propheten und AWpofteln innerlid& gegeben oder ein- 
gehaucht hat. Hinede: Sn engfter Fafjung (specialissime) verjteht 
man unter Offenbarung die unmittelbare CingieBung gittlicer Cr- 
fenntniffe in Die Herzen der Propheten und Apoftel, aljo die Sujtande 
prophetijden Sdhauen3, 2 Ror. 12,1—7.“ (Qogm., I, 217Ff.) Diefe 
Offenbarungen aber tourden den Propheten und Apojteln gum Predigen 
und Niederfareiben gegeben, denn uns zum Heil find fie ihnen gegeben 
worden. Daher die nachfte Definition: , Yn engerer Fajjung (stricte, 
specialiter et usitatius) . . . verjteht man darunter (revelatio) die bez 
fondere gnadenvolle Offenbarung Gotte3 im Wort, tweldhe in der Sehrift 
felbjt als iibernatiirlide oder durch den Geiligen Geift gefdhehene Offen- 
barung begeichnet wird; ef. Matth.11,25.27; 16,17; 1 Ror. 2,10; 
Gal. 1,16.“ (Gonede, l.c., I, 217.) Mun haben wir givei Faftoren, 
den Ynhalt, Gottes Offenbarung, und fein Keid, die menjchlice Sprache, 
den auperliden Schall und auferliden Buchftaben famt dem grammaz 
tijen Sinn. Der Snbhalt liegt in den Worten. Sind dabher die Worte 
gunachjt auc) Beichen und Wbbildungen de3 Wortes Gottes, fo find fie 
Doch fiir un twegen de3 in den Worten ausgedriicten Sinnes mehr als 
auperlide Beichen. Ldber: ,,.Weil denn der GHeilige Geijt . . . den Hei- 
ligen PBropheten und WApofteln das gepredigte Wort in den Mund und 
das gefdhriebene in die Feder gelegt und fie gu reden und fehreiben dejjen, 
vas er ihnen eingegeben, angetrieben, fo ijt folch geredet und gefdrieben 
Wort, wenn e3 nicht allein nach dem Schall und Budftaben, fondern auch 
nach dem Darin begriffenen Sinn, Begriff und Meinung betrachtet wird, 
nidt ein bloRes Beicen und Wbbildung, fondern auch dasjenige, twas 
Gott, fo gu reden, in Gedanfen gehabt und den feiligen Mannern in 
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die Gedanfen gegeben, folglid) wahrhaftig und ecigentlid) Gotte3 Wort.” 
Yukerlidhes Wort und Ynbalt gehiren gufammen. Diefe gufammenz 
genommen bilden fiir un3 Gotte3 Wort, denn der Ynbalt, die gbttlicjen 
Gedantfen, die gottlide Offenbarung ijt un3 nur durch das Keid, menfd- 
lide Sprache, Predigt, Sdrift, grammatifden Sinn, erreidbar. Yn 
Ddiefem Ginne fagt die Schrift bon fic) aus, daR fie Gottes Wort fei, 
1 Theff. 2,13; dm. 3,2; 2 Ror. 5, 20; 1 Kor. 2,13. Demgemasf lehren 
wir aud) die Sdentififation bon Schrift und Gottes Wort. (Cf. Pieper, 
Dogm., I, 256 ff. 80.) Go fteht auch die Tatfache fejt, dak Gottes 
Rede in der Schrift durch Herablaljung zu der menjfdhlicjen Rede und 
dem menfdliden Stil der Schreiber nicht aufhort, voll und gang Gottes 
Wort gu fein.” (L.c., I, 282.) Wollen wir den Snbhalt behalten, dann 
miiffen wir an den Worten fefthalten. Wollen wir die goitlide Wirfung 
deS Ynhalts erfahren, dann miijfen wir in den Worten Gottes Stimme 
horen. ,Wenn die Meinung ausgefproden worden ijt: ,Das durch den 
Druc bervielfaltigte Schrifttwort getwinnt Taujenden und aber Taufen- 
Den gegenitber den Charafter einer Wirfung in die Ferne 
(actio in distans), fotwohl in raumlicer wie in geitlicer Hinjicdt’, fo 
ijt Das nicht die Schuld deS Schrifitwworts, fondern der Refer, die das 
Wort der Schrift nit fiir Gottes Wort halten, und namentlid aud 
die Schuld der theologifchen Profefforen, die folde irrigen Gedanfen iiber 
die Schrift unter dem Volf verbreiten. Wer aber die Schrift fiir Gottes 
eigenes Wort halt, wie fie felbjt fordert, der denft, . . . dak, fooft er die 
Bibel Viet, Gott felbjt mit ihm redet. (Pieper, 1. c., I, 
126.) Die Sdhrift ijt alfo Deus loquens. Sn dem locus ,,Gefek und 
Cbangelium” bemerft D. Pieper: , Hier haben wir uns daran gu erz 
innern, dak Gejeb und Evangelium nicht als Wbjtrafta in der Luft 
jdtweben, jondern beide Gottes Wort an die Menfden find. Das 
Gejeb ijt Deus propter peccata damnans, und da3 Evangelium ijt Deus 
propter Christum absolvens sive iustificans.” (Z.c., III, 276. 294.) 


Wahrend man aber den gottlicken Ynhalt, Sinn und Meinung nicht 
ohne die bon Menjchen aus Cingebung de3 Heiligen Geiftes verfapten 
Worte haben fann, jo fann man hingegen wohl den auferlicen Schall 
und duferliden Buchitaben de3 gefchriebenen Worts haben, ohne den 
gottliden Snhalt, Ginn und Meinung gu haben. Trennt man den 
duperlicen Schall und die auperlicke Schrift bon dem gottlich intendier- 
ten Ginn, dann hat man nidts als tote Buchftaben und nicht mehr 
Gotte3 Wort. Bur Taufe der Antitrinitarier mit den Worten Matth. 
28,19 fiihrt D. Pieper D. Walthers Worte an: ,,Cin folder feberijder 
Prediger tauft nidt nur ohne Glauben, fondern aud ohne 
Gottes Wort; den Laut dedsfelben behalt er wohl, aber gur Be- 
geicjnung eines gang andern Ginne3”, und bemerft dann felber: ,,Bet 
diefer Taufe fommt nidht Gottes Wort gum Baffer, fondern ein 
Menjfdhengedanfe, der zugleid) eine Verjpottung der Taufworte Chrijti 
ijt.” (L.c., III, 307 f.) Und bom Abendmabhl der Reformierten erflart 
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er: ,Die reformierte Lehre bom Abendmabhl ijt eine tatjachlice Los- 
fagung bon den Abendmahls worten Chrifti. So haben fie gu ihrem 
UWhendmahl fein Wort Gottes.... CSowenig die Unitarier die 
Griftlide Taufe erteilen, weil fie fich Sffentlich bon Vater, Sohn und 
Heiligem Geift als dem einen, wahren Gott losfagen, wenn fie auch 
die Worte noch beibehalten, fo wenig verwalten die Reformierten das 
hrijtlice Whendmabl, weil fie fic) sffentlid bon dem Ginn der Abend- 
mabhl3worte [osjagen, wenn fie auch die Worte dem auferen Schall nah 
gebraudjen.” Und dagu fiihrt er Luther an: ,,Gie haben auch die Worte 
und eingefebte Ordnung Gottes nicht, fondern diefelbigen nach ihrem 
eigenen Diinfel berfehret und vberandert.” (L.c., III, 432 f.) 


Genau genommen, find alfo Gottes Wort nidt die Laute, Buch- 
ftaben, Schrifizeidhen, Silben, Worter, Sabe, die gefprocjen, gedructt, 
gelejen werden, fondern Gottes Wort ijt Gottes eigene Lehre, Anfdauung 
und Urteil, Gottes Rede, der gittliche Sinn de$ in der Schrift Gedrucf- 
ten oder Gelefenen, der gottlice Gedanfe, die auSgefprodene Wahrheit, 
die Weisheit Gottes, der Rat Gotte3. Honecte tweijt darauf hin, dak, 
wenn die Laute, Tine und Worter nicht nur materia, fondern forma Dde3 
gottlichen Worts waren, feine itberfebung de3 WAlten und Neuen Tejta- 
ment$ Gottes Wort jein wiirde, weil fie nicht die urfpritnglicen Worte 
enthielte. €3 todre alfo alle Predigt des Cvangelium3 in andern 
Spraden unmiglid. CSelbjt der grammatijde Sinn an fich ijt nicht das 
Wefen de3 Wortes Goties. ,,Sofern die Schrift nicht iiberhaupt jchlecdht- 
weg Wort, fondern Gottes Wort ift, fo ijt das eigentlide Wejen 
(forma interna) der Schrift nicht der grammatifde auch jedem Unz 
wiedergebornen erreidjbare Sinn, fondern der innerlide, geift- 
lide Sinn (sensus divinus et internus), Der nur dem Wieder 
gebornen durd den Heiligen Geijt gegeben wird.” (Oogm., IV, 1 ff.) 
Quenjtedt jprict fich iiber die Unterfdheidung von Kleid und Ynhalt fo 
aus: ,Man mu unterfdheiden giwijden Wort Gottes materialiter be- 
trachtet, al8 an Papier oder Pergament haftende Schrifizeiden, Stride, 
Vuchjtaben und Silben, wodurd) das Wort de3 Heil3 ausgedriict twird, 
oder auch als Ton oder auferlide in der Luft gebildete, vergehende und 
berjchiwindende Stimmen (welche eher des gdttliden Worts Gefahrt oder 
Wagen find, dDadurch jene3 an die Ohren und danach in das Herg des 
Menfdhen getragen wird, al3 das Wort Gottes felbjt) und Gottes Wort 
formaliter, al3 der in gejdhriebenen Budhftaben und Silben und gepredig- 
ten Worten ausgedritcdte und gegeigte gottlicje Gedanfe und Ginn. Nach 
jener Weije wird e3 nur uneigentlich und onuaruxds (bildlich) Wort 
Gottes genannt, nach diefer Weife aber ijt e3 xvoiwe (jtarf) und eigent- 
lid Wort Gotte3, Weisheit Gotte3, Sinn Gotte3, Mat Gottes. Nicht 
jenem, fondern diejem jchreiben wir gottlice Kraft und Wirkfamfeit gu. 
Wir halten namlich feinesweg3, dak den Budhftaben, Schriftgeiden, 
Silben oder Wortern jfelbjt, als jolchen, irgendiwelche gittlide, be- 
fehrenbde, twiedergebarende, erleudhtende ujiv. Kraft fubjeftiv innetwohne 
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und inhariere.” Saier (Comp., 1, 156) ftimmt dem gu. Das hat aud 
Hodge als lutherijde Lehre erfannt und fagt daber: “Lutherans do not 
attribute divine power to the visible words or to the audible sounds 
uttered, but to the truth which these conventional signs are the means 
of communicating to the mind.” (Syst. Theol., III, 483 f.) 

Diefe Unterfdeidung von materia und forma de3 Worts Gottes 
betwabrt bor dem Srrtum ciner magijfden Wirfung de3 Worts. Nur wer 
den Trager de3 Worts Gottes, die Buchjtaben, Worter, Sage, das Ge- 
Drudte, den Klang fiir das Wort Gottes halt, wird der Schrift eine 
magifde Wirfung Zzujdjreiben fonnen. Wer aber, wie unfere alten 
Theologen, den von Gott in den gefdriebenen Worten intendierten 
Sinn alS da3 Wort Gottes im eigentliden Sinn erfennt, dem mu der 
Gedanfe an eine mechanijde, magijde Wirfung de3 Worts ganz fern- 
Tiegen. 

Nehrten unfere alten Theologen eine magijde oder phyjijch-mecha- 
nije Wirkung de3 Worts, dann miiften fie auch cine untwiderjtehlice 
Wirfung Tehren. Aber die Stellung D. Piepers (1.c., II, 31): ,,Die 
Wirkfamfeit Gottes, die fich durch die Gnadenmittel vollzieht, hat die 
Cigenart, dDaB ihr twiderjtanden werden fann, wielwohl e3 auch eine WAil- 
machtswirfung ijt”, jtimmt mit der unjerer alten Theologen. 

Andererfeits aber leugnen wir, dak contritio twie fides durch 
»wiffenfdaftlic) vermittelte” WnfdGhauungen herborgerufen werden, twie 
Die modernen Theologen meinen. (Pieper, l.c., I, 74 Ff.) Nach Chrijti 
Weifung ijt einfach Gefew und Evangelium 3u Lehren, foll e3 bei einem 
Menfdhen gum Glauben fommen. Der Glaube entfteht, indem das 
Schriftwort, unabhangig bon menfdliden Vetweifen, in eigener Kraft jid 
in den Menjchen Wnerfennung verjchafft. (Pieper, l.c., I, 372 Ff.) Der 
Menjfedh fteht dem Worte Gottes, dem Gejeb twie dem Coangelium, feindz 
lich gegenitber. Cr wei alles befjer. Der natiirliche Menfch glaubt 
tweder das fchrecfliche Urteil des Gefebes, wie e3 in den Worten der 
Schrift borliegt, noch da trofiliche Urteil de3 Evangeliums von der Verz 
gebung der Giinden allein um Chrijti willen, wie e3 ebenfalls in den 
Worten der Schrift vorliegt. Ynfonderheit ijt ja das Wort des Cvanz- 
geliums bon der Siindenvergebung propter Christum crucifizum jedem 
natiirliden Menfaen ein Wrgerni und eine Torheit.” (Pieper, I. c., I, 
379.) Bom Gefeb heipt e3 Pj. 90,11: , Wer glaubt e3 aber, dak du 
fo febr giirnejt?“ Bom Cbvangelium flagt Sefaias (Rap. 53,1): ,, Wer 
glaubt unjerer Predigt?” und der Heiland: ,,.Qhr habt nicht gewollt”, 
Matth. 23,37. Das fommt dabher, da die Vernunft Herrin fpielen 
will, wo fie Magd fein foll. 

Gotte3 Wort fordert allerdings den Gebrauch der Vernunft. Der 
Menjdh fann Gottes Wort nicht wie cin Kleid angiehen oder wie Medizin 
einnehmen, fondern er mu e3 in feinen Geift aufnehmen und im Geift 
ertoagen. ,Wer das liefet, der merfe draufl” Matth.24,15. And 
Ruf. 2,19; Boh. 5,39; Rim. 10,1.17. Yn der Sdhrift hat Gott feine 
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erhabenen Gedanfen in unfere Sprade, unfere Graninatif, unfere Ihe- 
torif, unjere Logif eingefleidet. Scriptura sacra est Deus incarnatus. 
Die Schrift ijt auch eine Menjdhwerdung Gottes. Daher miifjen twir 
darin unfere Vernunjft gebrauden, dah wir uns an die in der Schrift 
porliegenden Spradgejebe und menfdjlicken Denfgefebe alten. Theo- 
logia debet esse grammatica. Luther betont tieder und wieder, wer in 
der Grammatif irre, werde auch in der Theologie nicht das Redhte 
treffen. (Odnece, Dogm., I, 422.) OQuenjtedt fdreibt: , Ohne Gebraud 
der Vernunft oder de$ Verftandes fann niemand mit der Theologie fich 
abgeben.... Man mu unterjdheiden gwifden werfzgeugliden 
Pringipien, al ta find Grammatif, Logif, Rhetorif, Sprachftudium 
ujiy., und jtreng philofophifaden Pringipien. Nene find in der 
Theologie gu vertwenden (namlich als Hilfsmittel gur Erlangung der 
Theologie), weil ohne jene weder Sinn nod) Bedeutung der Worte 
fonnen aufgefunden (twas der Grammatif gufommt) nod die Formen 
und Redetveifen abgetwogen (twas der Mhetorif gufommt) nod die Verz 
bindungen und Folgen wahrgenommen nod der Vortrag unternommen 
werden (Iwas der Logif gufommt).... Man mu unterfcheiden siwifchen 
dem Dienft der Vernunft, two das Cinfommen der Magd itbergeht auf 
die Herrin oder Gebieterin, und dem Herrfmderamt der Vernunft, 
two fie fic) cin Urteil anmaft iiber Dinge, bon denen fie nichts wei 
und die iiber ifr Vegreifen gehen.... Man muh unterfdeiden aiwifden 
Vernunft, jich felbjt iberlajjen und ihren natiirliden Grundjaben ge- 
maf ridftend, und Vernunft, innerhalb de3 RKreifes de3 Wortes Gottes 
abgefechloffen und in Zucht gehalten oder von der Geiligen Schrift er- 
leuchtet. Dak lebtere in Gachen de3 Glaubens richten finne, leugnen 
wir nicht; dak erjterer aber das Urteil in Sadhen de3 Glaubens guftehe, 
feugnen twir.” (Sitiert bei Pieper, 7. c., I, 240.) 

Gotte3 Wort ijt eben Lehre. Schon die erjte Verheipung vom 
Weibesfamen war Lehre. Das Alte Teftament ijt uns gur Lehre ge- 
geben, dm. 15,4; 2Lim. 3,16. Chrijtus lehrte in den Tagen feines 
wleijdhes, benubte auch noch die bierzig Tage gwifchen feiner Wuferitehung 
und Simmelfahrt gum Lehren. Gein Auftrag an feine Kirche lautet: 
/Xehret fie halten alles, wad ich euch befohlen habe!“ Paulus hat nicht 
abgelajjen, offentlich) und jonderlid) den gangen Rat Gottes gu lehren, 
AWpojt. 20,20.27. Dem Timotheus und dem Titus gebietet er, an der 
bon ifm gelernten Lehre feftgzubalten, 2 Tim.1,13; Tit.1,9; 2 Tim. 2,2. 
Cin Vifdhof joll lehrhaftig fein, 1 Tim. 3,2. Die Gemeinden follen an 
der Lehre bleiben, Rol. 3,16; 2 Theff. 2,15. Da fie beftandig in der 
Lehre blieben, wird an den Gliedern der jerufalemifden Gemeinde ge-z 
fobt, Wpojt. 2,42. Die Bruderjchaft joll dem veriveigert werden, der die 
Lehre Chrijti nicht bringt, 2 Yoh. 9—11. Schon jedes menjdjlice Lehr- 
buch, jede menfdlide Schrift itbt aber einen Cinfluk aus, hat eine Wirz 
fung, hat Kraft. So hat auch Gottes Wort, eben weil e3 Wort oder 
Rede ijt, als foldhes fcon Kraft, Cinflup, Wirfung auf den Lefer oder 
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Qorer. C8 richtet fich an den Geijt de3 Menfden, 2 Petr. 1,19; Matth. 
24,15. €8 gibt Crfenntnis, 2 Ror. 4,6; Pj. 119, 104.130; Eph. 3, 
6—19. €8 trojtet das Gemiit, Pjf.119,32. Die Heilfame Lehre er- 
mabhnt, itbergeugt und ftrajt, twiderlegt die Widerjprecer, Tit. 1, 9. 
» Die Wirkung der Sehrift geht alfo nach Wusfage der Schrift in einer 
dem geiftigen Wefen de3 Menjdhen angemeffenen Weife vor fich; fie ijt 
qgeijtig bermittelt. Die Kraft de3 Wortes ijt, wie wir e3 ausdriicéen, 
eine piychologijch wirfende.“ (Hodnece, I. c., IV, 10.) 

Unitarier, Pelagianer, AUrminianer und Calbvinijten geftehen dem 
Wort Gottes nicht mehr als fold eine rein moralifde Wirkung zu. Was 
das Wort Gutes wirfe, da3 twirfe e3 durch feine moralijde iiberzgeugung 
und iiberredung twie menfdlide Schriften. Weil aber Hodge als Cal- 
biniften der Menfch nach dem Fall doch geijtlic) tot ijt, fo ijt ihm die 
Schrift gur Rettung de$ Menfdjen fraftlo3. “All the resources of 
moral power are exhausted in the Bible. Every consideration that can 
affect the intellect, the conscience, the feelings, and the hopes of man 
is therein presented: yet all in vain.” Wergeblich habe felbjt der Sohn 
Gottes den geijtlich Toten feiner Beit gepredigt. “It is vain therefore 
to talk of the moral power of the truth converting men.” (Z.c., III, 
A72f.) Den Beitglauben gwar wirfe das Schriftwort. (L.c., II, 673.) 
Die wirklich befehrende Gnade aber iibe feine moralijde Wirkung aus: 
“Tt is no less clear that efficacious grace is not of the nature of ‘moral 
suasion.’” (Z.c., II, 684.) ier feblt alfo die pfydologifhe Vermitt- 
lung der gittlicken Wahrheit allerdings total, und die Befehrung voll- 
gieht fich einfach durch cin gottliches fiat. 

Das Wort Gottes hat gwar moralijdhe Wirfung wie andere 
Seriften, aber nicht nur, fondern ihm twohnt eine iibernatiirlide Kraft 
inne. Nur im Geijte des Menfden fann man diefe iibernatiirlicde 
Kraft fdheiden von der moralijden. Bm Wort Gottes ijt e3 die cine 
iibernatiirlide Kraft, die auch allemal moralijd wirft. (Sdnece, 1. c., 
IV, 13.) ,Die Seilige Schrift wirkt im Menfden folde Dinge, die iiber 
alle menjdlide Kraft hinausliegen.” (Pieper, l.c., I, 381.) C3 
ijt nicht ein toter Buchftabe, ein ermahnendes Beichen, cin leerer Schall, 
twogu erjt nocd das innere Wort, der Geift, fommen miifte, um frajftig 
gu fwerden (reformierte Lehre), jondern als das Wort des Lebendigen 
Gottes ijt e3 fdon an fich felbjt fraftig, um das gu wirfen, twas e3 Lehrt 
und Iwozu e3 gejandt ijt.” (Rohnert, Dogm., 79.) Baier: ,,.Denn die 
Kraft der Schrift ijt weder eine im Schmuc der Rede nocd in der Ge- 
wichtigfeit der Gedanfen oder im rednerifden Gewicht der Griinde gu 
juchende, fondern eine aller gejdajfenen und begrengten Wirfungsfraft 
iiberlegene, . . . mit Dem Wefen der Schrift aus gottlider Ordnung eng 
berbunden.” (Comp., I, 154.) iilfemann: ,Das Wort Gottes hat 
eine befondere Kraft vor iibergeugenden menfdliden Worten; denn e3 
iibergzeugt die Hirer bon dem, twas dem menfdhliden Sinn nidt ent- 
fpredjend ijt, meder im Cinflang ijt mit dem Verftande, der durch die 
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Ginne wwahrnimmt, nod mit dem Willen, der das Angenehme und Unz 
angenehme nad der iibereinftimmung mit den Ginnen bemift.” (Gonece, 
IV, 13.) 

Und gwar fommt diefe iibernatiirlide Kraft und Wirfung forwobhl 
dem gangen Worte Gottes (Gebr. 4,12) als aud den eingelnen Teilen, 
dem Gefeb (5 Mof. 32,2; 2 Ror. 3,6; Rim. 7,10; 4,14.15) tie dem 
Gvangelium (Rim. 1,16; 1 Ror. 1,18; Yoh. 6, 63.68) gu. OQuenjtedt 
fagt: , Wenn wir dem Wort Gottes oder der Heiligen Sehrift gottlide 
Kraft und Wirkfamfeit gufdhreiben, geijtlide Wirfungen herbvorgurufen, 
wollen twir dies nicht nur bom Cbangelium, fondern auc) bom Gefeb 
berftanden haben.“ Gerhard: ,,.Obwohl namlid da3 Gefeb nicht das 
Mittel oder Organ ijt, durch weldhes Gott den Glauben an Chrijtum 
angiinden will, ijt dDasfelbe doch nicht ein toter Buchitabe, jondern ein 
totender, twie Der WApoftel 2 Ror. 3,6 fagt, ein Born anridtender, Rim. 
4,15, und fo in feiner Urt nicht weniger wirfungstraftig als das Cvan- 
gelium.” (odnece, l.c.,1V, 4.) Schon fchildert diefe Kraft des Gefebes 
wie DeS Evangeliums D. Pieper. (Oogm., I, 381 ff.) 

Dieje wunderbare, iibernatiirlice Kraft wohnt in dem BWorte, ijt 
ungertrennlicgh mit dem Worte berbunden, ijt nicht auger und neben dem 
Wort, jondern durch das Wort wirkfam, ijt dem Wort eigen. (Honecfe, 
lc. IV, 4.) Hat aber da8 Wort feiner Natur nad foldhe Kraft, 
dann hat e3 fie aud) auperhalb de3 BrauGs. (Honede, l.c., 
IV, 4f.) uther: ,Und algdenn ijt abermal hier die Kraft und das 
Wort nicht gu fdeiden, fondern da3 Wort und die Kraft ijt ein Ding, 
nicht anders denn fo biel gefagt: al8 cin tatiges oder frajtiges Wort, dap 
Die Kraft fet das Wefen und die Natur de3 Worts, das in allen Dingen 
wirtt.“ (Leip3z., XIII, 136.) OQuenftedt fagt: ,Ob das Wort gelejen 
oder nicht gelefen wird, ob e8 gehirt und glaubig angenommen wird 
oder nicht, dDennoch twohnt ihm diefe Kraft der geiftliden Wirfungen 
immer inne aus gottlider Verordnung und Mitteilung; fie fommt nicht 
nur hingu beim Gebrauch felbft.“ (Sd&hmid, Dogm., 371.) Gollag: ,,€8 
hat und bebalt feine innerlide Kraft und Wirkfamfeit auch extra usum, 
wie Der Gonne erleudtende Kraft bleibt, obgleid, wenn der Schatten des 
Mondes davorliegt, niemand fie jehen fann; und gleichtwie der Game an 
innerlicher Kraft ftarf ijt, wenn er auch nicht auf den Wefer gefat ijt... . 
Die Hand cine fhlafenden Menfden tut nichts, doch ift weder die Kraft 
de Handelns ihr vergeblich mitgeteilt, nod ijt die Hand, tweil fie nicht 
tatig ijt, tot.” (Schmid, 1. c., 371 Ff.) 

Darum wirkt Gottes Wort auch, two immer e3 mit einer menfdh- 
iden Geele in Beriihrung fommt, 1 Theff. 2,13; Yoh. 7,46; Tit. 3, 
10.11. Luther jfagt im Groken Katehismus von der Wirkung des 
Worts: ,Wiederum hat e3 die Kraft, wo man’s im Ernijt betradtet, 
hiret und handelt, dak e3 nimmer ohne Frudht abgehet, fondern allegeit 
neuen BVerftand, Lujt und Andacht ertwectet, rein Herz und Gedanfen 
machet; denn e8 find nicht faule noch tote, fondern fdajtige, Iebendige 
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Wort.” (Trigl., 608. 101.) Aber auch an denen, die im Unglauben 
beharren, ertveijt eS fich frajtig. Mach der Schrift gibt e3 eine durd 
Das Mittel des Cvangeliums fich vollziehende gittlide Wirfung zum 
Glauben und zur Seligfeit auch in denen, die unglaubig bleiben und 
verlorengehen.” (Pieper, 1. c., III, 152. 182. 560.) ,, G8 ift nicht nur 
da fraftig und wirffam, wo e3 glaubig angenommen wird, fondern aud 
Da, two eS beriworfen twird; dort wirft e3 gum Leben, hier ijt eS ein 
Gerud de$ Todes gum Lode.” (Rohnert, Dogm., 79.) ,,Gottes Wort 
hat primo loco eine erleudtende, secundo loco eine verblendende Wir- 
fung. Wer eS durch Wirfung de3 Heiligen Geiftes im Wort nicht als 
Menfdhentvort, fondern, wie e3 denn wabhrhaftig ijt, als Gottes Wort 
aufnimunt, oie Die Theffalonider (1 Theff. 2,13), den erleuchtet e3; mer 
ihm die Kritif jeines Yeh entgegenjebt, den vberblendet e3.“ (Pieper, 1. c., 
I, 142.) Quenjtedt fagt: ,.Obwobhl daber die Wirfung des gepredigten 
gottliden Worts manchmal verhindert wird, fann doch die Wirkfamfcit 
felbjt oder die innerliche Kraft nicht bom Worte genommen oder getrennt 
werden. Und jo twird e3 per accidens untwirfjam, nidt aus Mangel an 
Kraft, jondern durch Regung der Vosheit, wodurd) feine Betatigung ge- 
hemmt twird, fo dak e3 feine Wirfung nicht ergielt.“ (Sdmid, 1. c., 369.) 
Namlich die bon Gott beabfichtigte gute Wirfung wird nidt ergielt. Die 
Gnade Gottes im Wort ijt eben resistibilis. 

Wher darum folgt noch nicht, was H. Schmid behauptet: ,Ob e3 
aber den von Gott beabjidtigten Erfolg hat, hangt gugleich bon dem 
Verhaltendes Menfaden ab.“ (Dogm., 369.) Das verfohiedene 
Verhalten des Menfden, fein befjeres VBetragen, feine Selbftbejtimmung 
fiir die Gnade ijt der ErflarungSgrund der Synergijten fiir die Be- 
fehrung Dderer, Die befehrt werden. Dagegen ift fejtguhalten: Die Wirk- 
famfeit deS Worts hangt nicht ab von der Wiirdigkeit des Horers. C3 
fteht nicht fo, dDaB Darum und dann eine Wirfjamfcit und Wirfungsfraft 
im Wort ift, weil und wenn der Menfch fich recht verhalt. CGotwenig der 
Glaube das Wort zum Worte Gottes macht, fo wenig macht er e3 wirk- 
fam. Fides ex parte hominis ad salutem consequendam necessaria est. 
Diefer Glaube aber ijt ganz gittlide Wirkung in den geijtlich toten 
Menjdhen. (Pieper, Ul. c., II, 476 Ff.) 

Ebenfowenig aber jteht e3 fo, ,als ob die Gnadenmittel nur dann 
ihre redte Kraft und Wirkjamfcit hatten, wenn fie bon den fo [namz- 
lich durch Fortpflangung de3 ,,geiftliden Standes”, durch den Paftoren-z 
ftand] gujtande gefommenen AWmtsperfonen veriwaltet wiirden”. (Pieper, 
l.c., III, 511.) Wobl ijt die Perfonlichfeit de3 Predigers und die Art 
der Verfiindigung nicht gleidgiiltig fiir den Erfolg des gottliden Worts. 
Der Prediger fann den Erfolg hindern und die Herzen gegen den Cin- 
dDrucf deS Worts verjtocen. Wndererfeits fann die Art der Verfiindigung 
und die Perfonlichfeit des Predigers betwirfen, dak die Menfden gern 
und mit Wufmerfjiamfcit gubiren. Dennod bleibt mahr, twas Meufel 
fagt: ,Da3 Wort Gottes ijt und bleibt der Trager, baw. das Organ, 
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de3 Geiftes und fann, wenn nur inhaltlid) rein, aud) im Munde eines 
unglaubigen, geijtlofen Prediger3 wirffam fein, Phil. 1,15 ff.“ (Lex., 
VII, 308. Bgl. Pieper, Ul. c., ITT, 511.) 

Unabhangig vom Verhalten der Bubhdrer oder von der Befchaffen- 
heit des Predigers iibt das Wort Gottes diefe ihm eigene Kraft, weil 
diefe Kraft Gottes Geijt ijt, der fic) und feine Heilswirffamfeit an das 
Wort gebunden hat. ,,Geijt nid&t ohne Schrift, Schrift nicht ohne Geift, 
dad ijt gefunde Lehre.“ (Honecfe, I. c., IV, 17.) Luthers befannte Worte 
in Den Schmalfaldifden Artifeln, Trigl., 494, § 3 ff. Zu Soh. 6, 63 fagt 
er: ,Gott hat jeinen Heiligen Geijt geordnet, daB er ordentlicheriveije 
fomme Durcd da3 Wort. CSolches fpricht Chriftus felber an diefem 
Ort... . Cr will dir nicht gulajjen, dak du hin und mieder flattern 
follejt, einen Geift gu fuden und gu ertraumen, dak man fpredje: Dh 
habe e3 aus Cinfpredjen des Geiligen Geijtes. ... CSolch Cinfprechen 
will Chrijtus nicht haben, bindet allein an das Wort; er will den 
Geijt nit abgejondert haben von feinem Wort. 
Darum, horft du einen rithmen, er habe ettvas aus Cingebung oder Cinz 
fpredhung deS Heiligen Geijtes, und e3 ijt oh ne Gottes Wort, es fei, 
twas e8 iwolle, jo {prich, e3 fei der leidige Teufel.” (VII, 2389. 2388. 
Val. auch XX, 202 Ff.) Gang im Geijte Luthers redet D. Pieper, Dogm., 
II, 477f. SRidtig jagt daher Hinece: ,. Wenn die Schrift die Wieder- 
geburt und andere twirft, fo ijt die’, wie Chemnib fagt, die operatio des 
GHeiligen Geijtes felbjt.” (L.c., IV, 16.) 

Cine jelbjtandige, vom Heiligen Geijt unabhangige Wirkfamfecit des 
Worts gibt e3 nicht. AWber darum ijt das Wort doch fein totes Ynijtru- 
ment twie Art, Hammer, Sdiwert, fondern ein lebendiges Organ; nur 
dDaB fein Leben, feine Kraft eine mitgeteilte und nit felb- 
ftandige ift. C8 ijt eben die Kraft de3 Heiligen Geijtes, die untrenn- 
bar mit dem Wort verbunden ijt. Gomenig das innerlide Wort, das 
Wort jeinem Wefen nach, namlicd als der godttlide Sinn, die gottlice, 
wirfungsfraftige Wahrheit bom augeren Wort, der Schrift, gejchieden 
werden fann, jolwenig dart das Wort, das innere wie das aufere, vom 
Heiligen Geift getrennt werden. Wenn Gott einen Gedanfen, eine 
Wahrheit ausfpricht, dann ijt der Gedanfe damit durdaus nocd nicht von 
ifm getrennt. Cr ift und bleibt fein Denfen, fein ununterbrodenes 
Wollen, feine ftandig twirfende Kraft. Wohl hat Gott durch das Wus- 
fpredjen feinen Gedanfen in Worte gefapt, hat ihm ein menfdhliches Keid 
gegeben. Wher die Worte find nun Trager de3 godttlidjen Gedanfens und 
dDarum der gottliden Kraft. So ijt Gottes Kraft im Wort und damit 
Gott felbjt, fpegiell Gottes Geijt, der von feiner Kraft nicht gu fcheiden 
ijt und nicht getrennt werden darf. GSchreibt daher die Heilige Schrift 
auch in einer Reihe bon Stellen die Befehrung Gott zu (1 Kor. 12,3), 
in einer andern Reihe dem Wort (Rim. 10,17), fo werden damit nicht 
atvei fontrare oder ergangende Urfjaden der Befehrung genannt, fondern 
e8 fommt auf eins hinaus, wie denn die Schrift felbjt die beiden Dar- 
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ftellungen harmonifiert in Stellen wie Zaf.1,18: ,, Er hat uns gegeugt 
nad feinem Willen Durd das Wort der Wahrheit”, und 
1 Ror. 1,21: ,,Gefiel es Gott wohl, durd tiridte Predigt 
felig gu maden die, fo daran glauben.“ Mit Recht betont dabher 
D. Pieper, daB fo viele die Vergebung der Giinden durch Menjdjen, die 
Wort und Saframent handhaben, argerlid finden, fomme daher, dak 
fie Gottes’ Wort nidt fiir Gottes Wort halten. C3 
ijt eben giweierlet: in Der Theorie fagen, dah die Schrift Gottes Wort 
ijt, und in Der Praxis diefe Wahrheit aud fejthalten.... Dies ijt 
nur dann der Fall, wenn wir glauben und fefthalten, dah Gott felbft 
in feinem Wort ftets gegentwartig ijt und felbft mit uns Menfdjen 
Handelt, einerlet, wie und durch wen fein Wort an uns heranfommt. .. . 
Wie gang ander3 und viel geijtlider witrde jich unfer Chrijtenleben ge- 
ftalten, wenn twir Gottes Wort, das auf fo mannigfacde Weife (durdh 
Lefen der Schrift und chriftlicher Viicher, durch die Hffentlice Predigt, 
durch den Verfehr mit Chrijten uj.) an uns fommt, immer mit redtem 
Ernjt fiir Gotte3 Wort hielten.” (L.c., ITI, 244f.) ,Wer aber die 
Schrift fiir Gottes cigenes Wort halt, wie fie felbjt fordert (2 Tim. 
3,16; 2 Betr.1,21; 1 Ror. 15,37), der denft, . . . dak, fooft er die 
Vibel Viejt, Gott felbft mit ihm redet.” (S.126.) Luther: ,,Gott 
hat gejagt: Wenn das Wort von Chrijto gepredigt wird, dann bin iG 
in Deinem Munde, und ich gehe mit Dem Worte dDurd deine 
O}ren in das Herz.” (III, 925.) Gottes Wort und der Heilige 
Geijt wirfen alfo nicht parallel nebeneinander, indem das Wort inz 
formiert und eine moralijde Wirfung auf den Menfden ausiibt, der 
Heilige Geijt aber dDaneben eine iibernatiirlicde, gittlidhe Wirkung. Die 
Kraft der Vefehrung ijt auch nicht eingejdhloffen in dem Wort, felbit 
twenn Ddiejes jeinem Wefen nach als der intwendige Ginn gefakt wird, 
und damit vom Heiligen Geijt getrennt. Gondern Geijt und Wort 
twirfen bei ungertrennlider Verbindung jtets in einem untecilbaren 
Wt gujammen. Daher fommt Hinece fcdlieblich gu diefem Mefultat: 
/ Wir twerden das Verhaltnis gwifden Geijt und Sdrift uns am bejten 
fo vorjtellen, Dak Der Heilige Geift beftandig das Wort 
und Die SdGrift erfillt” (Lec., IV, 24. Bgl. Pieper, Dogm., 
ITI, 181.) 

Qn demfelben Sinn fprecjen fic) auch unfere alteren Theologen 
aus. Daf die Wirfung de3 Worts und de3 Heiligen Geijtes nur eine 
fei, jpredjen die Wittenberger Theologen mit diefen Worten aus: ,,Sn 
Der Pringipalfrage diejfes Orts erfennt die Benfur nicht coniunctionem 
nod unionem duarum actionum, sed unitatem actionis, nit atveierlei, 
fondern einerlet Erleudtung. Denn nicht der Heilige Geift fiir fich an 
einem Orte erleuchtet und befehrt, fondern e8 ijt einerlet Erleuchtung 
und Befehrung, tweldje vom Heiligen Geift durdhs Wort als fein heiliges, 
bequemes Mittel anfahet und ausgehet.” Chenfo Quenjtedt und Ger- 
hard. Chemni’ in feinem Enchiridion: ,Auer Frage ijt gewik, dab 
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piefe Kraft und Macht nicht den Silben und Sdhriftgeichen innewohnt. 
Auch die wollen wir nicht, daB die verfdwindende Stimme des Prez 
diger3 fo madjtig fei, DaB fie per se dies bewirfen finnte. Denn dad 
Herg entgiinden und befehren, Supe, Glauben und neuen Gehorjam anz 
fangen und twirfen, find allein die fraftigen Wirfungen Gottes, weldje er 
fraft feiner Wimacht im Menjchen verridtet. Und ohne jene Kraft des 
Geijtes ijt die Schrift blog toter Buchjtabe. Wher der Heilige Geijt will, 
dak jene Kraft nicht arbeite ohne Mittel, fondern er hat bejtimmt, dak 
Wort und Saframent die ordentliden Mittel feien, twelche er als feine 
augerliden Organe oder Ynftrumente gebraucht, um durd) fie die ge- 
nannten Dinge in den Herzen der Menfden gu twirfen, gu mehren und 
gu erhalten.” Saier redet dDaber bon Mitteilung der gittliden 
Kraft an das Wort; Wernsdorf, Profeffor in Wittenberg, gejtorben 
1729, redet bon ftandigem Hineinflus de3 GHeiligen Geijtes, durch 
den Das Wort gleichfam befeelt wird; Hollag lehrt eine unio mystica 
de3 Geiftes mit dem Wort. 

Wegen diefer Lehre wird nun einerfeits gegen un der Vorivurf 
erhoben, twir machten alles Cintwirfen de3 Heiligen Geiftes auf den Menz 
fen unmoglid, andererfeits, wir madten da8 Wort Gottes gu Gott 
felber. odge erflart: “This theory cuts us off from all intercourse 
with the Spirit and all dependence upon Him as a personal voluntary 
agent. He never comes; He never goes; He does not act at one time 
more than at another. He has imbued the Word with divine power 
and sent it forth into the world. There His agency ends.... The 
Spirit has nothing to do with the conviction, conversion, or sancti- 
fication of the people of God or with illuminating, consoling, or guid- 
ing them beyond once for all giving His Word divine power. There it 
is: men may use or neglect it as they please. The Spirit does not 
incline them to use it.” (Syst. Theol., ITI, 482.) Rathmann, gejtorben 
1628, und fein Anhang hingegen befduldigen uns: ,,.Wer in allem drauf 
dringen twill, de3 Heiligen Geijte3 und der Schrift Wirfung fei numero 
eine actio, eine Wirfung, der mu auch zugeben, dak der Geilige 
Geift und die Schrift eine CEfjeng und ein Wejen find.” (Hinece, 
l.c., IV, 20.) DagR Hodge mit feiner Anflage die lutherijche Lehre 
groblich entitellt, wird jedem Lefer aus unjerer WAusfiihrung flar fein. 
Auf Rathmanns °Anflage antivorten die Wittenberger: ,,Das heift iibel 
gejchloffen. 3 ift gwar de3 Heiligen Geijtes und der Schrift Wirfung 
nidt einerlei Wirfung, denn der Geilige Geijt wirft als Gaupt- 
urfade, die Heilige Schrift als Mittelurjade; aber doch ijt’s und bleibt’s 
eine Wirfung, denn der Heilige Geift und die Heilige Schrift wirfen 
coniunctim, tanquam causae subordinatae, al Saupt= und Mittel- 
urfaden durch gdttlidje Ordnung vereinigt. Gleidmagig wird dabher 
dem Wort wie dem Heiligen Geijt die Crleuchtung gugefdrieben, aber 
nicht auf gleiche Weije.“ 

Dies ijt in furgen Biigen die lutherifdhe Lehre von der Kraft de3 





190 Der Schriftgrund fiir die Lehre von der satisfactio vicaria. 


Wortes Gottes. E83 findet alfo feine magifde oder medanifde Cin- 
giegung iibernatiirlider Wabhrheiten jtatt, fondern Gott hat feine Kraft, 
feinen Willen, feinen Sinn gu unferer Mettung in menjdlide Worte ge- 
fleidet und tritt in diefen Worten an unfere Geele heran, gerfdlagt 
unjere Gelbjtgerechtigfeit, erleuchtet unjern Berjtand, andert unfern 
Willen, bewegt unjer Gemiit, vermittelt alfo feine rettenden Wabhrheiten 
piydologif ganz ridjtig, und bringt uns fo gu einer gang neuen Herz 
gensftellung gegen ifn, gum Glauben an ifn, unfern Geiland, aus der 
siniternis gum Licht, aus der Getwalt des Satan gu Gott, aus dem 
Tode gum Leben. Er befehrt uns alfo gu fich, nicht wie ,der HSenfer 
einen Dieb an den Galgen geucht”, jondern in der Weife, daB er durch 
das Changelium ,da3 Herz ertweicht” (Luther, VII, 2287 ff.). 

Dennod bleibt — das muk zum Schluk noch hervorgehoben iwer- 
den — die Vefehrung eines Menjden, das Wirfen der gottliden Kraft 
im Menfden ,ein geheimnisvoller Vorgang, der, weil er von un8 nidt 
betwirft, bon un3 auch nicht ,rationell erfagt und erflart’ werden fann“ 
(Pieper, 1. c., III, 153). ,,Wir glauben nad der Wirfung feiner madj- 
tigen Starfe”, Eph. 1,19. Luther: , Wenn Gott den Glauben fdhafft im 
Menjden, fo ijt e3 je ein jo groR Werk, als wenn er Himmel und Erden 
twieder fchaffete.” (IX, 972.) G8 bleibt ein Schipfungswerf. C3 bleibt 
fein Zujtandefommen ein Myfterium. Wie Gott das Unmodgliche durch 
fein Wort fertig bringt, werden wir nie der menfdliden Vernunjt guz 
friedenftellend erflaren finnen. ,,Der Wind blafet, to er will, und du 
horeft fein Saufen wohl; aber du tweift nicht, bon wannen er fommt und 
twohin er fabrt. Wlfo ijt ein jeglicjer, der aus dem Geift geboren ijt”, 
Joh. 3, 8. 

Springfield, Sl. Walter Albredt. 
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Gal.3,10—13: Wie viele namlid aus Werfen des 
Gefeges find, unter dem Flug find fie; gefdrieben 
namlid fteht: Verfludt ein jeder, der night beharrt 
in allen Dingen, die gefGrieben find in Dem Bude 
Des Gefebes, fie gu tun. Dak aber im Gefes nie- 
mand geredtfertigt mird bei Gott, ift Elar; denn 
»dexr Geredte wird aus dem Glauben leben”. Das 
Gefeb aber ijt nigt aus dem Glauben, fondern , wer 
fie [die Gebote] tut, wird Teben in ifnen”. Chriftus 
Hat uns Tosgefauft vom Flud des Gefebes, indem 
er fiir un3 ein Flud ward; gefdrieben namligf fteht: 
Verfludt jeder, der hangtam Holy. 
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8 geniigt bei diefer Schriftitelle nicht, fic) auf den einen Vers 13 
3u befhranfen, da fonft die bolle Tragweite de3 Vegriffs ,,Fluch” nicht 
erfannt wird. Paulus will hier namlich beweifen, dah durd den Glau-z 
ben der Segen, der Abraham Zzuteil wurde, allen andern mitgeteilt wird, 
die in derfelben Weife wie Abraham die Verheifung im Glauben er- 
greifen. 

Hier fihrt der AWpojtel fein Argument nun tweiter, indem er mit 
dem Gegenjak operiert: Wie viele namlid aus Werfen des 
Gefebes find, unter dem Flu find fie. Néwoc ohne 
Artifel begeichnet das Gefeb, fpezifijch das Moralgefeb im abfoluten 
Ginn, und der Wusdrucé ,,aus de3 Gefebes Werfen” besieht fich auf die 
Gefebesleute, auf Menfden, die durch die Erfiillung de3 Gefebes ihrer- 
feitS die Gerechtigfeit Gottes gu befriedigen fuchen, oder, wie Luther fie 
furg und treffend nennt, , Werkheilige”. Menfchen diefer Wrt, und gwar 
fie alle, doox, die fo gefinnt find, Tiegen unter dem Fluch, wie der Apoftel 
die Durch die emphatifde Voranjtellung de$ ixo xatdgay betont. Sie 
find in einem ZBuftand de3 Verfluchtfeing, folange fie diefer faljchen Mei- 
nung buldigen und fich von ihr beherrjden laffen. Dieje Behauptung 
erhartet Paulus durd ein Zitat aus dem Wlten Tejtament, aus Deut. 
27,26, das Hier fret nach der Septuaginta angefiihrt wird: , Verflucht 
cin jeder, Der nicht beharrt in allen Dingen, die gefdrieben find im Bud 
deS Gefeges, fie zu tun.” Wenn ein Menfch wirklich durch die Crfiillung 
de3 Gefebes fich die Seligfeit ertverben will, dann ift e3 fiir ifn not- 
wwendig, alle dejjen Verordnungen boll und gang 3u erfiillen und darin 
gu beharren. Tut er nicht alles, und gwar vollfommen, wie e3 ge 
jhrieben jteht, jo rubt der Fluch de3 geredhten und heiligen Gottes auf 
ifm. Das Wort befagt im Grunde dasfelbe, was Jaf. 2,10 ausgejagt 
ijt: ,So jemand da3 ganze Gefeb halt, und fiindiget an cinem, der 
ijt’ gang fdulbdig. “ 

Hier diirfte vielleicht jemand einwenden, daR ein Widerfprucdh 
aiwifden der Wusfage de3 Apojtels und dem Bitat aus Mofes befteht. 
Diefjer fcheinbare Widerfpruch wird in feiner Weife geldjt in Luthers 
Auslequng de3 Galaterbriefs (Wusgabe des Caliwer Verlags): ,,C3 ijt 
aber eine tounderlide Beiveisfiihrung und aft fich anjehen, als twolle 
Paulus fein Ya mit einem Nein betweijfen. Denn Paulus jagt: Wer 
deS Gefebes Werke tut, der ijt verfludt; Mofes aber fagt das Wider 
fpiel, dah, wer deS Gefebes Werk nidt tut, der foll verflucht fein. 
€3 find aber dieje giween Spriiche nicht twidereinander, twie e3 twobhl 
fdeint, fondDern haben einerlei Sinn. €3 Tiegt namic) alles an dem 
Wortlein ,tun‘; denn dad Gefeb lat fich nicht mit auerlicden Werfen 
erfitllen und tun, e3 twill bon Herzen recht und vollfommen getan und 
erfillt fein. Darum find gweierlei Tater des Gejewes: die 
einen find die Werkheiligen, die tun e3 (ohne Glauben) nach dem Buch- 
ftaben, twie der PHarifaer Quf. 18, 11.12; die andern find, die an Chri- 
ftum glauben. Wider die erjten ficht Paulus hier und anderSwo; denn 
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das heift nicht das Gefeb tun, wie fid) die Heudhler traumen Iafjen, 
fondern foll e3 getan eigen, fo mugR von Gergen, das ijt, mit rechtem, 
twahrem Ernjt und ganz vollfommen getan fein alles das, fo im Gefeb 
geboten ijt.” (SG. 124.) 

Hat der Apoftel nun erflart, was e3 heift ,unter dem Fluch” fein, 
fo fiibrt er nun fein Argument weiter: Dak aber im Gefeg nie=z 
mand geredtfertigt mird bei Gott, ift flar, denn 
»dexr Geredte wird aus dem Glauben leben”. Pier ift 
das erjte du ausfagend oder deflarativ, das atweite faujal, und der 
Gegenjak ijt gwifhen Gefeb und Glaube. Der Apoftel weift gu- 
nadjt den Gedanfen guritci, al3 ob irgend jemand, er fei, wer er twolle, 
im Gefeb, im Sfopus de3 Gefebes, durch Halten des Gefewes, gerecht- 
fertigt werden finne bei Gott. Und als Bemweis fiir diefe Ausfage fiihrt 
er dDen Sprud) Hab. 2,4 an, daB der Geredhte aus dem Glauben 
leben werde. Das Zitat ift fret nach der Septuaginta, daher aud) ohne 
Zitationsformel. Weil die Schrift die Behauptung aufftellt, dak der 
Geredte aus oder durch feinen Glauben Empfanger des Lebens fein 
twerde, dDarum folgert nun der Apojtel, dak aus dem Gefeb, durch das 
Halten de3 Gefebe3, niemand geredtfertigt twerden fann bet Gott. Cr 
betont dabei nicht fotwohl iiberhaupt die Unmiglidfeit, dak irgendein 
Menjeh imjtande ijt, das Gejeb gu halten, fondern die Tatjade, dak eine 
Rechtfertiqung bei Gott, fotweit fiindige Menfden in BVetracdht fommen, 
nicht dDurd) das Gefek gujtande fommen fann. 

Der Apoftel wiederholt nun feine Behauptung in anderer Form: 
Das Gefesb aber ijt nit aus dem Glauben, fondern 
nwwer fie tut, wird leben in ifnen”. Das Gefeb operiert 
nicht mit dem Glauben, fondern verlangt Gehorfam, Erfiillung. Dabei 
wird Lev. 18,5 obne Bitationsformel angefiihrt. Der Plural, adra, 
geht auf die eingelnen Gabungen de3 Gefebe3, die der AWpoftel eben 
gerade Dadurd in ihrem Charafter betonen twill; e3 find ihrer fo viele 
eingelne, fchivere Wnordnungen, und e8 gibt feinen Menfdjen, der im- 
ftande ijt, Diefe Sabungen jamtlich gu halten und gu erfiillen. Died 
Verjtandnis de Lertes deckt fich mit dem, twas Luther dariiber fagt: 
ny bleibe aber bet Dem Werjtande, dap diefe Worte jtrads der Mei- 
nung geredet feien tvie Quf. 10,28: ,Zue dad, fo wirft du Leben‘; tmelche 
Worte Chriftus ettvas fpittijch meint, als ob er fagte: Ya, Lieber Gefell, 
tue e3 nur! 8 will aber Paulus hier aufs geiwijfejte und treulicfte 
anzeigen, twas beide, die Geredhtigfeit, fo aus Dem Gefeb fommt, und die 
Geredhtigfeit de Coangelii fei. Die Geredhtigfeit des Gejebes fteht dar- 
auf, Dak man das Gejeb tue, wie gefdrieben fteht: Der Menfd, der 
e3 tut, wird dadurch leben‘; die Geredjtigfeit aber, fo durch) den 
Glauben fommt, fteht darauf, daR man glaubt, nach dem aud ge- 
fdrieben jteht: Der Geredjte wird jeines Glaubens leben.6 Darum 
tut da Gefew nicht mehr, denn dak eS von un3 fordert, was wir Gott 
tun und geben follen; der Glaube aber fordert nichts von un3, das 
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wir tun follen, fondern fordert, dak tir Gottes Verheifungen glau- 
ben und bon ihm alles Gute empfahen follen.” (SG. 129 Ff.) 

Und nun folgt der Hdhepunkt de3 Arguments von der durch) Chri- 
ftum gefdehenen Befreiung bon der Verfluchung, die durch das Gefeb 
iiber Die Menfdjen gefommen ijt: Chrijtus hat uns losgefauft 
pom Flud des Gefebes, indem er fiir uns ein Fluq 
ward. Luther jehreibt gleich gu Anfang feiner Erflarung diefes Verfes: 
,oier faffen fich’3 Hieronymus und die Sophijten ifm nach fehr fauer 
werden und germartern Ddiefen allertrojtlidjten Text aufs jammerlidjte, 
wollen ihres Bediinfens aus gutem Cifer verbiiten, daR Chrifto diefe 
Sdhmach ja nicht auferlegt werde, dak er cin Fluch folle geheigen werden; 
denn eS toare gu biel und der Chre Chrifti gu nahe geredet, fold) unz 
geretmt Ding von ihm gu fagen, daf er folle cin Fluch geworden fein. 
€3 hat aber Paulus feine Worte fehr vorficdtig gefebt; denn er fagt 
nidt, dDaB Chrijtus gum Fluch worden fet fiir feine Perfon, fon- 
dern fiir uns. Darum liegt der Nachdruct auf dem Wortlein , fiir 
uns‘. Denn foviel feine Perfon betrifft, ijt Chriftus freilid unfduldig, 
hatte dDerhalb nicht diirfen an3 Holz gehangt und ein Fluch werden.” 
(SG. 181.) 

Vedes Wort ift in diefem Zujammenbhang von fchtwertwiegender Bez 
deutung. CHhrijtus hat uns losgefauft, befreit, erlojt bom 
Slud des Gefebes. Er hat den Preis erlegt; er hat die Schuld 
begahlt, 1 Ror. 6,20; Eph. 1,7; 2 Retr. 2,1; er hat volle Genugtuung 
geleijtet, und gwar dadurd, dak er an unferer Statt gum Flud ward, 
dak er den Fluch, der un treffen mufte, auf fic) nahm. “The figure of 
a ransom, which this word conveys, is doubly appropriate in this con- 
nection. Men needed a ransom, for the Law had left them prisoners 
under sentence of death, and Christ had Himself to pay the price. He 
had to become a man like His brethren save in sin and to endure the 
penalty denounced on malefactors and hang on the accursed cross as 
if He had been guilty like them.” (Exp. Greek Test.) Qundem Chrijtus 
fo an unjere Statt trat und fich als unfer Stellvertreter dem Fludh 
unterjtellte, hat er bewirft, Daf wir nun Teer ausgehen, dak wir gang 
fret find bon Fluch, Sdhuld, Strafe und Verdammnis. Diefe Freiheit 
durch Chrifti Losfaufung befdreibt Luther in den Worten: ,,Sofern nun 
Chrijtus durch jeine Gnade in den Gergen der Glaubigen regiert, ijt da 
feine Giinde, Tod nod Fluc) mehr; two aber Chrijtus nicht erfannt 
wird, da bleiben fie; derhalb aud alle, fo nicht glauben, diefer Gnaden 
und Wobltat entbehren miiffen. Denn unfer Sieg, damit tir iiber- 
inden, ift der Glaube, 1 Boh. 5,4. Wenn wir mit Chriftt Perfon be- 
fleidet find, das ijt, wenn wir glauben, dak unfre Giinden, um deren 
willen er ein Fluch worden ijt, auf ihm Tiegen und dak feine Unjchuld 
unfer eigen fei, jo find wir fret und [03 bom Fluch de3 Gefebes. Goviel 
du nun folde3 glaubjt, fo viel bift du foldjes Sieges teilhaftig. Glaubjt 
du, DaB die Siinde, der Tod und Fluch vertilgt feien, fo find fie tahr- 
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haftig vertilgt; denn Chrijtus hat fie durch fich felbjt iibertounden und 
hingerichtet und fordert von uns den Glauben, dag, gleidivie in feiner 
eigenen Perjon feine Siinde noch Zeichen der Strafe der Siinden, das ift, 
DdeS Todes, mehr gu fehen ijt, aljo foll auch an uns derjelben feines mehr 
fein, two twir’3 anders glauben, fintemal er alle3 gumal fiir un3 und 
unfertiwegen getan hat.” (SG. 134.) 

Dabei beruft fich der Wpojtel in feiner VBetweisfiihrung auf da3 Alte 
Tejftament: Gefdrieben namlig fteht: Verfludt jeder, 
Der hHangt am Oolg. Das Bitat ijt aus Deut. 21,23, mit einer 
fleinen Ynderung. Die Worte sxd Geod werden ausgelafjen, wahr- 
fdeinlich um angudeuten, daB die Offenbarung der Gnade und Varm- 
herzigfeit Gottes in Chrijto die frithere Verurteilung durch das Gefes 
aufgeboben hat. 

Udhten wir auf den Nachdrud, mit dem der ganze BZujammenhang 
die satisfactio vicaria Darjtellt. Yedes Wort und jeder Ausdrucé fiigt 
ein toeiteres Clement der Vetonung Hingu. Das Verbum sayoodley 
pragifiert die vollfommene Losfaufung, die vollige Genugtuung. Ym 
Gebrauch de3 Wortes xardoa haben wir die Sebung eines Abjtraftums 
pro concreto, twodurd) twiederum die Wirfung der Worte verjtarkt wird. 
Val. 2Ror. 5,21. Chriftus hat nad der Ausfage de3 Apoftel3 nicht nur 
die Verfludung auf fic) genommen, fondern er twurde an unferer Statt 
gu einem Flud, er hat fich ftellvertretenderiveife gu einem Flic an 
unjerer Statt madjen laffen. Darin liegt der Trojt diefer Bentrallehre 


deS Chriftentums. PB. E.R. 





“ > 
<f > 


Sermon Study on 2 Cor. 7, 4—10. 


Eisenach Epistle-lesson for Fourth Sunday in Lent. 


In the first section of his Second Epistle to the Corinthians, 
chap. 1—7, the apostle rejoices over the obedience of the Corinthians 
to the various instructions of the First Letter. At the same time he, 
as a faithful pastor, admonishes them to still greater zeal in sanc- 
tification. He concludes this section with a hymn of joy and gratitude, 
laying bare his very heart, his conflicting emotions, with a frank- 
ness possible only to one who places fullest confidence in his readers. 
The Ejisenach Epistle for Laetare Sunday is part of this conclusion, 
which really begins with v. 2. 

“Receive us,” make room for us. As there was no room for 
Christ in the inn, so there had been little room for Paul in the 
hearts of the Corinthians; they were straitened in their own bowels, 
chap. 6,11; their affection to him had become cramped, due chiefly 
to the insidious calumnies of the opponents. Therefore he pleads, 
Make room; we, Paul and his associates, have wronged no man; 
corrupted, harmed, injured, no man; defrauded no man; taken un- 
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due advantage of, endeavored to lord it over, no one. I am not writ- 
ing this to condemn any one. No; my sole purpose is to show how 
utterly unfounded are the charges raised against us, the suspicions 
which you may have harbored against us. How could I condemn 
you, since you are in my heart, as I have said before, chap. 6, 11. 12, 
to die and to live with you? So closely am I united to you and you 
to me that neither death, which may come to me or to you at any 
moment (the aorist infinitive), nor life, living (the present infinitive), 
life with all its changes and vicissitudes, shall ever affect our union, 
ever change our affection to you. (We see here the Una Sancta in 
time and eternity and have a practical application of this precious 
truth.) How, then, could I say anything by way of condemnation ? 
I would be condemning myself, being so closely united with you. 

“Great is my boldness of speech toward you; great is my glory- 
ing of you. I am filled with comfort; I am exceeding joyful in all 
our tribulation,” v.4. Paul repeats what he had told his readers chap. 
6,11. His mouth was indeed opened, for he spoke out of an “en- 
larged” heart, out of that which filled his heart, the sincere regard 
for you, the earnest desire to safeguard your souls’ salvation, the 
joy over your obedience to my words of admonition and rebuke. So 
complete is our trust in you that we speak with greatest boldness, 
with utter frankness of speech, hiding nothing from you, no, not 
one thought, not one emotion passing through our soul. With ab- 
solute frankness I call your attention to every danger threatening 
you, to every sin to which you are inclined. On the other hand, 
with like unreservedness “great is my glorying of you.” For such 
glorying compare chap. 3, 2. 3; 6, 16—18; 7, 11—16. This frankness 
both in speaking of your faults and loudly glorying in your virtues 
flows from the fact that I am filled with comfort. I have been filled 
and now am full of comfort; I am exceeding joyful; I superabound 
in joy. The apostle places the article before comfort and joy, that 
comfort, that joy, fill his heart to overflowing to which he had re- 
ferred throughout the letter, to which he again refers in v. 6 ff., which 
came to him at the good news from Corinth brought by Titus. 
This joy, like a strong undercurrent, flows through the entire first 
part of the letter and every now and then comes to the su..ace with 
overwhelming force. Still, however great is his joy and comfort, he 
cannot yet forget the “tribulation,” the agony of mind, preceding it. 
For a similar mingling of present joy with the memory of past 
anxieties compare 1, 8 ff.; 2, 12—14; 4, 8, ete. Of this tribulation 
he speaks in v. 5. 

“For when we were come into Macedonia, our flesh had no rest, 
but we were troubled on every side; without were fightings, within 
were fears,” v.5. Paul refers to those anxious days and weeks during 
which he was awaiting the return of Titus, whom he had sent to 
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Corinth to set matters right and who was evidently to report to 
Paul at Troas on the outcome of his mission. Titus seems to have 
been delayed. Paul, who had left Ephesus and gone to Troas to preach 
the Gospel while waiting for Titus, had found an open door, a splen- 
did opportunity to establish a congregation. Yet so worried was he 
at the failure of Titus to return that he was compelled by an inner 
restlessness to leave Troas and hurry on to Macedonia. But while 
at Troas he had found no rest, no relaxing, in his spirit; while 
in a state of nervous tension, of mental strain, he had arrived in 
Macedonia, matters did not improve, but grew worse there. His 
mind found no rest, nor did his body have the rest which at least 
he had enjoyed at Troas. We were troubled, distressed, pressed 
hard upon, on every side, in every manner. Without were fightings, 
waza, battles, strifes. The apostle does not divulge the exact nature 
of these fightings, whether they were quarrels and contentions (in 
this sense the word is used 2 Tim. 2,23; Jas. 4,1, ete.) or maltreat- 
ment, bodily injuries, such as he had endured at Philippi and Eph- 
esus; most likely the two combined to torment his flesh. Within 
were fears, worries, gnawing anxieties. Did I write too harshly? 
Was it right to leave the open door and waste my time here wait- 
ing for Titus? Is not this present tribulation a penalty for leaving 
that wonderful opportunity slip by? What will Titus report? Shall 
all my efforts, my tears, my labors, for many years be in vain? 
Poor Paul! Fightings without, fears within, his soul, which usually 
feared neither sin nor Satan, neither imprisonment nor death, riven 
now with doubts, misgivings, worries, fears. It was one of those 
evil days when Satan marshaled all his forces against this noble 
soldier of Christ in a concerted effort to vanquish him. No wonder 
that Paul trembled. Even if his fear was not a fear of his enemies, 
but fear for the salvation of his beloved Corinthians, he ought not 
to have feared; he ought not to have worried. It was not his 
battle that he was waging; it was God’s own battle, God’s own 
cause. Why then fear? Yet Paul experienced the truth of 2 Cor. 
4,7. He still was hampered by the weakness of his flesh. Even Paul 
needs a Savior, who alone, though tempted in all things like as we 
are, was without sin, Paul’s Savior, the Savior of every pastor. And 
where is there a pastor who has not gone through similar experiences 
and was troubled with like fears? — How frankly does Paul confess 
his own weaknesses! He boasts not of perfection, but as a sinner 
admonishes his fellow-sinners. Humble, noble Paul! A splendid 
example for all pastors. 

“Nevertheless God, that comforteth those that are cast down, com- _ 
forted us by the coming of Titus,” v.6. While cast down, lying on - 
the ground, depressed, dejected, feeling his own helplessness, despair- 
ing of his own resourcefulness, while crying, Lord, help us; we | 
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perish! God was shaping, God had already shaped, events at Corinth 
in a manner which showed the utter futility and foolishness of Paul’s 
worries and anxieties. If only we could trust Him to do that at all 
times, as He who comforteth those that are cast down (cp. Is. 49, 13; 
51, 12 ff.; 57, 15 f.) has promised to do! And now He sends a mes- 
senger of joy to Paul, filling his heart with comfort and consolation. 
Titus came. What joy! We can imagine Paul anxiously waiting, 
seeing Titus approach in the distance. At last I shall hear from 
Corinth! At last my uncertainty shall end! At last I shall be able 
to speak to one who knows and understands the situation at Corinth 
and my worries! 

V.7. “And not by his coming only, but by the consolation where- 
with he was comforted in you, when he told us your earnest desire,” 
your longing to see me, “your mourning,” your wailing, lamentation, 
giving verbal expression to your sorrow, for having caused me grief, 
“your fervent mind toward me,” your zeal, your ardent determina- 
tion, to do all I asked and demanded. This was the news brought 
by Titus. The state of affairs at Corinth was not nearly so hope- 
less as the apostle had at times imagined; it had filled Titus with 
comfort and consolation; and having been comforted by the God of 
consolation, he could comfort, set at rest, the anxious, worried mind 
of Paul. Cp. chap.1,4. “So that I rejoiced the more,” my joy ex- 
ceeded even my former sorrow. John 16,21.22. Even the object of 
his worry, the sharpness of his letter, was no longer a cause for sor- 
row, but had been turned into a source of joy. This is the thought 
carried out in v. 8 ff.; hence the “for” in v. 8. 

“For though I made you sorry with a letter,” with the letter, 
referring to his first letter to the congregation, “I do not repent,” 
ov wstauéhouct. I no longer regret having sent that letter; it is no 
longer a worry, an anxiety, a care, to me, “though I did repent.” He 
admits that there had been a time when he regretted having sent 
so sharp a rebuke, fearing that it might have an effect contrary to 
that intended by his solicitous love and regard for their eternal wel- 
fare.) “For I see” —I say truthfully that I have made you sorry, 
for I now perceive from the report of Titus, “that the same epistle 
hath made you sorry, though it were but for a season,” an hour, 
a short time. “Now,” after hearing the full report, “I rejoice, not 
that ye were made sorry” (that was not a pleasant duty for me and 
still is not the cause of joy to me. Who should rejoice over the 


1) The regret of Paul does not conflict with the inspiration of this 
letter. Lenski aptly remarks: “Neither revelation nor inspiration lifted 
the apostles above their poor cdoé, or human nature (here mentioned twice: ~ 
7, 1 and 5), which in hours of weakness and depression asserted itself even 
in the form of doubts and regrets.” (Interpretation of First and Second 
Corinthians, p. 1141.) 
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sorrow of his friends?), “but that ye sorrowed to repentance.” Your 
sorrow was indeed a sorrow to repentance, “for ye were made sorry 
after a godly manner that ye might receive damage by us in nothing,” 
the nature of your sorrow precluding the possibility that any harm 
should come to you as proceeding, €, from us. It cannot be other- 
wise. “For godly sorrow worketh repentance to salvation not to be 
repented of; but the sorrow of the world worketh death,” vv. 8—10. 

What is the meaning of the phrases “sorrow to repentance,” 
“sorry after a godly manner,” “godly sorrow worketh repentance to 
salvation”? Does the apostle mean to say that sorrow, at least godly 
sorrow, is one of the conditions which man must fulfil, a meritorious 
act, which he must perform in order to be saved? or that godly sorrow 
is not only necessary, but possible to a person who has never yet 
repented, since godly sorrow worketh repentance? Let us see. 

What is meant, in the first place, by the word repentance? The 
word used by the apostle, uetavoéw, means, properly, to think or con- 
sider afterwards, then, to change one’s mind; the noun, afterthought, 
a change of mind. In Heb. 12,17 the noun is used in this general 
sense; there was no change of mind on the part of Isaac. Paul 
uses the noun four times, twice in our passage, vv. 9.10; Rom. 2, 4; 
2 Tim. 2,25; the verb he uses only once, 2 Cor. 12,21. In Rom. 2, 4 
the context very clearly brings out the nature of the change described 
by this term. It is a change from a state in which a man is doing 
the same things he condemns in others, v.3: despises the riches of 
God’s goodness, etc., v.4; is contentious, not obeying the truth, etc., 
v.8; treasures up unto himself wrath after his hardness and im- 
penitent heart, duetavdntoy xagdiav. In the same sense the word is 
used 2 Tim. 2, 25, where this change of mind is characterized by 
the direction in which it is effective; it is a change fo, eis, the ac- 
knowledging, the knowledge, of the truth. It is a change out of 
spiritual ignorance to saving knowledge, 1 Cor. 1, 18—31, and, further- 
more, a return to soberness and soundness of mind, an awakening out 
of a state of spiritual drunkenness, in which as in a snare Satan held 
man captive to do his will. The change of mind of which Paul speaks 
in these passages is therefore the same change elsewhere designated 
as regeneration, illumination, conversion, a change wrought solely by 
the almighty grace of God through the creation of faith in man’s 
heart, 2 Cor. 4,6; Eph. 2,1—22. In this same sense the term is used, 
e.g., Mark 2,17; Acts11,18; 17,30, ete. This change naturally im- 
plies sorrow for sin, as without sorrow for sin, repentance, faith, is 
impossible. Why should I accept Christ as my personal Savior if 
I do not feel the need of a Savior from sin, if I still love my sin, 
if I still do not recognize my sin, do not feel sorry for it? This 
sorrow for sin which is implied, presupposed, in the use of the term 
repentance brought out above is very much in the foreground of the 
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apostle’s thought in the only passage where Paul uses the verbal form, 
2 Cor. 12,21; they did not change their mind over, ézi, (the only 
time this preposition is employed with this verb), did not feel sorry 
because of, still continued to love their former impurities. This use, 
a narrower use of the term, is found also elsewhere, e. g., Mark 1, 15: 
Repent ye, and believe the Gospel; Luke 24,47; ete. In 2 Cor. 7, our 
lesson, evidently the apostle uses the word repentance in the wider 
sense, since he speaks of sorrow to repentance, the sorrow or contri- 
tion which leads to true repentance, to that spiritual change in man. 
The word repentance, however, is used not only of the first repentance 
in regeneration, as in the examples cited above; it is also quite fre- 
quently used of a repentance of believing children of God, who have 
experienced regeneration long ago. So Luke17,3.4, the believing 
brother trespassing and repenting seven times a day; Rev. 2, 5.16; 
8, 3.19, addressed to Christian congregations. Since our letter was 
addressed to a Christian congregation, chap. 1, 1, which had been 
a Christian congregation already before and while the rebuke had 
been administered (ep. 1 Cor.1,1ff.; 5,7—13; 6,11—20), it is evi- 
dent that here the apostle speaks of the repentance of believing 
children of God. The question naturally arises, Why is repentance 
and sorrow to repentance necessary for a Christian? The answer is 
simple. After being converted, the Christian is not yet perfect. 
Though a new man has been created in him, which is perfect, 
Eph. 4, 24, which cannot sin, 1 John 8, 9, yet the old man has not been 
exterminated, Rom. 7,17 ff. There is a constant warfare within a 
Christian, his two natures, his new man and his old man, incessantly 
striving for supremacy. In the measure that a Christian will follow 
the impulses of the one or the other he will either advance in true 
holiness or begin to be blinded toward the wickedness of sin, rendered 
indifferent to the will of God, to his Savior’s grace and loving- 
kindness, and gradually, but surely again surrender to sin. That was 
the danger threatening the congregation at Corinth. Unless this 
carnal security, this smug self-reliance, this love of sin, that again 
began to take possession of them would be destroyed, shattered; 
unless that sincere sorrow for sin that had been engendered in their 
hearts in their conversion would be again wrought and strengthened 
in them, they were on the straight road to perdition. Paul had 
written his letter for the sole purpose of reawakening this sorrow. 
The letter had accomplished its purpose. They had been made sorry, 
v.8; and while that was the sorrow of Christians, yet it was sorrow 
keenly felt by them. They had wept bitter tears, had broken out in 
loud lamentations, v.7. The Christian’s sorrow over sin is not a 
pleasant experience; cp. Rom. 7, 24 and the Penitential Psalms, 
written by penitent children of God. Still the apostle rejoices, not, 
however, because they are sorrowing, weeping; far more would it 
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have pleased him if there had been no occasion for such sorrow on 
the part of the Corinthians. He rejoices because their sorrow, though 
so bitter an experience, was a sorrow to repentance. That had been 
the divinely intended purpose of such sorrow; that was the goal at 
which the sorrow of the Corinthians had arrived, since it was not 
a sorrow of the world, but, thank God, a sorrow of believing children 
of God. Why the sorrow of believers is a sorrow not unto death, 
but unto repentance and salvation is stated in the next words. 


“For ye were made sorry after a godly manner,” xara dedy. 
The preposition xatdé with the accusative quite commonly denotes 
some kind of reference or relation, be it that of cause, of likeness, 
of a standard, etc. Some interpreters adopt the causal relation here, 
a sorrow caused, wrought, by God. While it is true that repentance 
is a work of God, this causal relation hardly was in the mind of 
the apostle here. God works not only the sorrow to repentance, the 
sorrow of a Christian, he works also, through His Law, a sorrow in 
the children of this world, which may be a sorrow to death and will 
be that as long as they reject the Gospel. The reason why one sorrow 
is a sorrow to repentance, another a sorrow unto death, does not 
lie in the cause, the authorship, of this sorrow. The relation which 
the apostle has in mind is rather that of conformity with a standard, 
that of agreeableness with the will of some one. God has set up 
certain standards for man’s sorrow which must be complied with 
if man’s sorrow is to be according to God’s will, acceptable to Him. 
Man’s sorrow, his contrition, in order to be xara dedv, must flow 
from that perfect love of God, embracing heart and mind and 
soul, without which no man and no work of man can please God, 
Matt. 22,37. Contrition in order to be acceptable to God, accounted 
a good work, dare not originate in a mind that is enmity against 
God; a mind filled with love of sin, with self-righteousness; a mind 
that is sorry for a given sin merely because of certain inconveniences 
or evil consequences traceable to that particular sin; a mind that 
would just as soon commit the same sin again were it not for the 
loss of self-respect, of health, reputation, etc., that indulgence in this 
form of sin would incur. Such a sorrow, the only sorrow of which 
an unbeliever is capable, is certainly not a good work; much less 
does it in any way prepare the sinner for salvation; he remains 
dead as ever in trespasses and sin. Cp.v.10. True sorrow after God, 
in keeping with His will, in accord with His standard, grieves over 
every sin because it is a transgression of God’s holy Law, a grieving 
of our heavenly Father, of our Savior, of our Sanctifier; it is a 
sorrow over the dreadful power of sin still residing in his old nature, 
sorrow over the depth of depravity within his own bosom, which 
every sinful act reveals to the child of God. Such sorrow after God, 
in a godly manner, while demanded by the Law, can never be 
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engendered by the Law, because the Law works not love, but wrath, 
Rom. 4,15; 5,20. Godly sorrow is the product of the Gospel alone 
and is wrought in believing Christians only. This godly sorrow, 
therefore, is indeed a good work, a living thing, productive of good, 
of a change of mind from a state of indifference to that of spiritual 
zeal and effort. As often as a Christian is sorry for his sins, he will 
at once turn to the Savior for forgiveness, at once renew with in- 
creased vigor his struggle against the Old Adam, at once rededicate 
himself to the service of the Triune God. Godly sorrow can do this, 
because it is the sorrow of a Christian, who can do good works by 
faith, in keeping with God’s will. Whatever is imperfect in the 
sorrow of a Christian, any lack of thoroughness, any imperfection 
in its motive, ete., is covered up and atoned for by the perfect sorrow 
of Him whose soul was sorrowful even unto death, Matt. 26, 38; 
Heb. 4,15; 5,7, whose perfection is ours by faith. Hence, while 
godly sorrow is truly a good work, it does not merit salvation nor 
any part of it, nor does it prepare the sorrowing subject for salva- 
tion, but is the result of faith which has accepted salvation, and is 
possible only in one who has life and salvation by faith. 

“That ye might receive damage by us in nothing.” “Jva is used 
here of the result attained; cp.1 Cor.7,29; 2 Cor.4,7, ete. The 
sorrow had accomplished its divine purpose, that no harm might be 
done to them by, é&, from, the apostles, who were not to be hindrances, 
but helpers of their joy and faith and salvation, 2 Cor. 1, 24. 

“For godly sorrow worketh repentance to salvation not to be 
repented of,” v.10. The apostle proves his statement in v. 9 by laying 
down a general rule. The article before diay distinguishes this 
sorrow, the sorrow xata Yedv, from all other sorrow, none of which 
has the power to do what the godly sorrow does and constantly does. 
The present éoyatetat is the gnomic present, “that is timeless in 
reality, true of all times.” (Robertson, Greek Grammar of the N.T., 
first ed., 806.) Cp. Matt.6,2; 28,3; 1 Cor.15,42 ff. That kind of 
sorrow which is in keeping with God’s standard invariably works 
repentance to salvation, to spiritual welfare in time and eternity. 
Cp. v. 11, where the apostle enumerates some of the blessings directly 
traceable to this godly sorrow. Such sorrow is indeed “not to be 
repented of,” not to be regretted, not a cause of regret, but of joy 
to all who experience it and to all instrumental in calling it forth. 

“The sorrow of the world worketh death,” v.10 b. The sorrow of 
the world is the sorrow in the manner of the world, a sorrow pro- 
ceeding from a heart that, though terrified by the majesty of God’s 
Law and the consequence of its wrong-doing, still is enmity against 
God, still is ruled by Satan, still rebels against the Just and Holy 
One, a heart that hates God, who demands what man dislikes and 
forbids what man delights in; who threatens, condemns, damns, 
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all that will not confirm every word of His Law to do it. This 
sorrow works death; again the gnomic present, stating a general 
rule which admits of no exception. The sorrow of the world, a work 
of man dead in trespasses and sin, is invariably a savor of death 
unto death. Odvatoy without the article stresses the qualitative force 
of the noun, death in whatever form it may exist, spiritual death, 
temporal death, eternal death. The sorrow of the world works death, 
and death only, death at all times. So little does this sorrow con- 
tribute toward life, repentance, salvation, that it invariably works 
just the opposite. And as long as a man has not come to faith in 
Christ, his sorrow is a sorrow of the world; for without Christ we 
are without the commonwealth of the Church, without God and with- 
out hope in this world, Eph.2,12. The sorrow of the world serves 
only to harden man in his enmity against God, drags him ever 
deeper and deeper into spiritual death, rouses all that is godless and 
antagonistic to God’s will and opposed to His Law, causes despair, 
frequently suicide, plunges him into everlasting death. Whether 
this is a sorrow of man’s own making, due to a misunderstanding 
or misinterpretation of God’s Law, or a sorrow produced by the holy 
Law of God, or the sorrow over the loss of some temporal blessing, 
or a combination of all, so long as it is the sorrow of the world, of 
an unbeliever, it works death.?) 





In the midst of the Lenten season, the season devoted to the 
contemplation of Jesus’ suffering and death, the season of sorrow 
and repentance, Laetare Sunday bids us rejoice by its very name 
and the introit which gave this name to the Sunday, Is. 66,10. The 
Ejisenach Epistle-lesson is well chosen for this Sunday. We find here 
the same close intermingling and interrelation of sorrow and joy, 
tribulation and consolation, mourning and rejoicing, that, paradoxical 
as it may seem, is so well known and seems so self-evident to every 
Christian. For, after all, the experience of Paul and the Corinthians 
is the experience of every faithful pastor, yea, of every faithful 
Christian. In laying bare his own heart, the apostle actually reveals 
the emotions, conflicting though they seem, of every believing child 
of God. And in describing the sorrow and the repentance of his 
readers, he merely paints a picture in which every Christian will 


2) The question may come to some whether the sorrow, the terrores 
conscientiae, produced by the Law of God in the heart of the unconverted 
is good or evil. Says Dr. Pieper: “There are indeed previous to conversion 
motus “from the Holy Spirit, but not with the Holy Spirit.” These motus 
may be termed “spiritual” or “good” motions only inasmuch as they are 
called forth by the Holy Spirit, but viewed from the standpoint of the 
condition of man whose will is still at enmity with God they are carnales 
or animales, as expressed by Chemnitz and Calovius. (Pieper, Conversion 
and Election, p. 117.) 
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recognize his own experience. In various manners the rich content 
of this passage may be brought to the attention of our congregations. 
We may point out Paul Revealing His Inmost Heart to His Co- 
rinthians, a heart filled with loving regard for their salvation, often 
disturbed by fears and misgivings, always rejoicing at every evidence 
of spiritual life.— Or we may show that God Comforts Those that 
are Cast Down. He causes our godly sorrow to work repentance to 
salvation. He makes us joyful in all our tribulations. — Whom shall 
We Follow, the Old or the New Adam? If we follow the old Adam, 
we shall sin and sorrow unto death. If we follow the new, our godly 
sorrow will work repentance unto salvation. In the first part show 
from the context the sins prevalent in Corinth because they followed 
the old man and from v.10 the consequence of this sin. — Referring 
to the first of Luther’s Ninety-five Theses in the introduction, one 
may speak on The Daily Repentance of the Christian. Its necessity, 
its nature, its fruits. — Love of Christ and the Fellow-Christians the 
Necessary Basis for the Proper Relation between Pastor and Con- 
gregation. In true love the apostle had rebuked the congregation. 
In true love the Corinthians obeyed unto repentance and salvation. 
THEO. LAETSCH. 
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angenommene Cyangelienreihe. 


Juvocavit. 
Qu. 4, 1—15. 

Die Heilige Schrift twwird viel gepriefen, aber im allgemeinen twenig 
gelefen und nod) weniger forgfaltig jtudiert. Man jdheint gu denfen: 
Wenn ich glaube, daR ich allein durd den Glauben an Chrijtum jelig 
werden fann und in den Behn Geboten unterridtet bin, fo dak ic) weik, 
was gut und bofe ijt, Dann bin ich ficher. Cingehenderes Schriftitudium 
ift nicht nodtig. 

Das ijt aber nicht richtig. Wllerdings wird man allein aus Gna-z 
Den um Chrijti twillen felig, felbjt wenn man wenig von der Schrift tweif. 
Ob man aber ohne tiefere Schriftfenntni3 in diefen jchtweren Zeiten 
unter den WAngriffen de3 Teufels im Glauben an Chrijtum beharren 
fann, ijt eine andere Frage. Viele Chrijten fallen ab und gehen ver- 
foren, tweil fie nicht feft in Gottes Wort gegriindet find. Deshalb 
heute — 

Warum 8 fiir einen Chrijten fo widtig ijt, in der Heiligen Schrift 
genan Vefdeid gu wiffer. 

1. Beil die Sgwrift unfere Waffenfammer wider 

Den Teufel ijt; 
2. weil fie uns fiir jeden Angriff des Teufel3s 
Die geeignete Waffe bietet. 
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1. 

Chrijtus jelbjt geigt uns in feinem Kampf gegen den Teufel, dak 
Die Schrift die Wajfenfammer der Kinder Gottes ijt. Dreimal greift 
ibn der Verfucher an; dreimal ibertwindet ihn der HErr mit ,,C3 fteht 
gefdrieben”. Cr argumentiert nicht mit ihm, fondern gebraucht einfad 
die Waffen, die Gott uns in der Schrift gegeben hat. Das war immer 
feine Weife. (Beijpiele.) 

Auch wir werden taglid vom Teufel verfucht, oft fogar heftig anz 
geqriffen. Wollen wir ftandhajft bleiben, fo miifjen wir FCju Beifpiel 
folgen. Mit unferer Vernunft ridten wir im Kampf mit dem Teufel 
und feinen Knedjten nichts aus, denn die Wahrheit erjdheint dem menjdh- 
lichen Verjtande oft recht unlogifd, V.3.4; obendrein find unfere geijt- 
licen Feinde Hinterlijtig und unehrlich, V.10.11; wvgl. B.6.7. Der 
Teufel und feine Rotten fonnen nur durch Wort iibertwunden werden, 
Denn das ijt die Kraft Gottes. 

Hatte Chrijtus aber wohl jo regelmakig und mit folchem Gefchict 
das Wort Gottes gebraucht, wenn er e3 nicht fleipig ftudiert und darin 
gelebt hatte? Kaum. Yn diefer Hinficht fehlt eS aber bei den meijten 
bon un3. Desbhalb fallen auch jo viele dem Verjucher gur Veute. Das 
tritt im folgenden Teil nod Marer gutage. 


2. 

8 geniigt nicht, nur oberfladhlid) mit der Schrift befannt gu fein. 
Gie ijt eine Waffenfammer mit verfdhiedenartigen Waffen.  Diefe 
Waffen mug man Zu finden und gu handhaben wwijjen, oft in einem 
AWugenbli€ und ohne Vorbereitung. Gatan greift auf berfchiedene 
Weifen an und berfjudht, uns gu itberrumpeln. Da gilt e8, in der 
Waffenfammer Befdheid gu mwiffen und mit den eingelnen Waffen ber- 
traut 3u fein. 

Seht, wie der Teufel Chrijtum angreift und jedesmal mit einem 
pajjenden Schrifttwort gu Boden gefdhlagen wird. Cr verfudht, ifn durch 
den Gebraucd feiner Vernunft in geijtliden Dingen gum Biweifel an 
Gottes Liebe und Fiirforge gu bringen, V.3; Chriftus iibertwindet ihn 
mit 5 Mof. 8, 3. Er verfucht, ihn durd Verjtimmelung und Ver- 
Drehung der Schrift gur Schwarmerei und gu verbotenen Dingen 3u 
berfiihren, B.9—11; Chrijtus itberwindet ihn mit 5 Mof.6,16. Er 
berfudt, ihn durch Weltlujt gu Fall gu bringen, V.5—7; Chriftus 
ibertwindet ifn mit 5 Moj. 6, 13. 

Gang verfdhiedene Verjudungen, und gegen jede Verfuchung eine 
beftimmte Waffe mit gropem Gefchice gebraudt. Wie gut fam dem 
HErrn doch bei diejer Gelegenheit fjeine Schriftfenntnis zuftatten! 

Wuch wir werden auf verfdhiedene Weifen bom Teufel angegriffen. 
Auf dem Wege der Vernunft, indem er uns zum Biveifel gu bringen 
fucht, befonder3 in Tagen der Triibjal und angefichts der groken Lebens- 
fragen; durch falfce Lehre, die durd Verftiimmelung und Verdrehung 
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der Schrift gujammengejtubt und im Namen Gottes vorgetragen wird; 
durch Fleifcheslujt, Augenluft und hoffartiges Wejen. Und der Ver- 
fucjer tritt unangemeldet an uns heran. Geine Angriffe fommen, wenn 
wit fie am twenigiten ertwarten. Da gilt 3, toh! geriijtet gu fein. 

Wohl geriijtet ijt man aber nur dann, wenn man in der Schrift 
genau Befdeid weif und im Augenblic feinen Finger auf den Sprud 
legen fann, den man in feiner befonderen Notlage nodtig Hat. Bit ein 
Chrift fo geriiftet, Dann twird er ftetS fiegen. Gatan wird tweidden, 
%.13; die Engel werden dem Chrijten dienen, Matth. 4,11, und in des 
Geijtes Kraft wird er fein Werf auf Erden fortfeben, B. 14. 

ShlupR: Ermunterung gu fleigigem Vibeljtudium, privatim und 
in Vibelflajjen, Hausgottesdienft, Kirchenbefuch uf. Go riiften wir 
un3 zum Gieg itber den Teufel. ©. J. Friedrid. 


Reminiscere. 
Yoh. 12, 20—26. 

, Wir wollten SEfum gerne fehen.” Diefer Wunjfch, wenn er das 
rechte Heilsverlangen ausfpricht, foll durch die Betrachtungen in diefer 
heiligen Pafjionszeit in Chrijtenhergen recht geftarft und in den Herzen 
anderer erivectt werden. Mur Ddiejenigen, die fon hier auf Crden 
SEfum fehen, werden ihn ecinjt im Himmel fdauen diirfen. Go fraz 


gen tir: 
Wer find die, die FEfum fehen? 
Das find die, 
1. Die thn im Glauben als ifren Heiland erz 
fennen; 
2. die ihm nadfolgen und ifm dienen und fo ifn 
befennen; 
3. bet Denen dann auf das geiftlid@e SGhauen aud 
das leiblidhde Shauen JECfu in feiner ewigen 
Herrlidhfeit folgen wird. 


1 


a. SCjus will jie bon allen Menfden fehen laffen, denn der Sohn 
Gottes ijt Menfch getworden, um alle Menfehen, Suden und Heiden, von 
ihren Giinden gu erlofen, Quf. 2, 29—32; Rom. 3, 9. 29. 30; Boh. 
3, 16; Gal. 3, 28; Rol. 3, 11. Das ijt nicht erft ein neuteftament- 
licdher Gedanfe, fondern das ijt fohon flar im Alten Tejtament ausge- 
fprocjen, Sef.60,1—12. Go finden wir {chon bei der Menjchiwerdung 
dDe3 Sohnes Gotte3 Heiden, die Weijen aus dem Morgenlande, die ge- 
fommen find, ifn al ihren Seiland angubeten; und al SEfus feinem 
lebten Leiden und feinem Tod entgegenging, jind wieder Heiden, etlide 
Griecen, da, die fagen: ,Wir wollten FEjum gerne fehen”, B. 20. 21. 
Sn feinem Changelium, das er in aller Welt gu predigen befohlen fat, 
will fich SEfus von allen Menfchen fehen lafjen. 
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b. Damit ijt aber nicht gunachjt ein leibliches, fondern ein geiftlides 
Sehen gemeint. Wls einft BEfus ficdtbar auf Erden wanbdelte, faben 
biele ihn leiblic) mit ihren Wugen, und doch gereichte ihnen das nicht gu 
ihrer Geligfeit. Warum nicht? Gie ftieBen fich an feiner Niedrigfeit, 
1 Ror. 1,23. Und doch nur fo fonnte YEjus der Menfden Heiland 
twerden. Das hat er mit dem Gleichni3 bom Weigenforn, BV. 24, jenen 
Grieden und den Umijtehenden gu bedenfen gegeben. Goll das Weigen- 
forn nicht allein bleiben, fondern Frucht bringen, fo muB eS durch den 
Tod hindurd, mug fterben; das ijt das von Gott felbjt berordnete Natur- 
gefeb. GSollte SEfus den Biwek feines Rommens auf Crden erreiden, 
eine reicdje Crnte von feligen Menjchen einheimjen, fo mute er durdh 
den Tod hindurd, mute jterben, jo mupte er unfere GSitndenftrafe 
biipen, auf dak wir fret ausgehen fonnten, Sef.53,4—6; uf. 18, 
31—33. Das war nicht ein menfchlices, fondern ein gottlides Mu; 
denn aljfo hatte eS Gott aus Liebe zur Giindertvelt in Ciwigfeit be- 
fdlofien. Mun werden aber nur diejenigen mit rechtem Heilsverlangen 
fagen fonnen: ,QWir twollten FECjum gerne fehen”, die al arme buf- 
fertige Giinder gu ifm fommen und mit den Augen de3 Glaubens ihn 
anblicen und fich feiner freuen, Yoh. 3,14. 15. 

Haft du SEfum im Glauben erfannt? Wobhlan, dann wwirjt du 
auc) dDurd deine Nadfolge und durch deinen Dienjt YEfum vor Men- 
fen befennen. - 


a. Von Natur dient der Menfd nicht Gott und feinem Heilande, 
fondern feinem Fleifch, der Welt, dem Teufel, der Siinde, Rim. 3, 
9—12. Das ijt ja der Jammer in der Welt: die Menfchen wollen von 
Gott nichts wijjen; nicht GotteSdienjt, fondern Goskendienjt findet man 
bet ifnen, 1 Goh. 2,16; Gal. 5,19—21. Aber ,,die folches tun, werden 
Das Reich Gottes nicht erben”. Das find folde, von denen YEfus in 
unjerm Tert fagt, dap fie ihr Leben nicht hafjen, fondern lLiebhaben, 
B.25. Das ijt die fiindliche Selbjtlicbe, die e3 nur auf den Genuk de3 
irdifden Lebens abgefehen hat und daran feinen Whbruch erleiden twill. 

b. Doch, die wirFlich JEfum fehen, die haben der Welt, dem Teufel, 
dem Fleifd entfagt. Sole hajfen ihr Leben um YEfu willen, da3 
heigt, fie haffen alles, was gtwifden fie und ihren Heiland tritt, fet e3 
aud) Vater, Mutter ufw., Vuf.14,26.27. Wer BEfum im Glauben 
erfannt bat, der fann fein Siindendiener mehr fein; er wird nun feinem 
Heilande dienen und an dem Wobhlgefallen finden, was ihm gefallt, ifm 
nadfolgen, ifn bor Menfden mit einem gottesfiirdtigen Wandel bez 
fennen, B. 25.26. Aber durdhs Kreug gur Krone! Ohne Kampf und 
Leiden wird e3 dabei nicht abgehen. Taglich muk der Chrift der Siinde 
abjterben, und dabei wird ihm fein Fleifd viel Not maden, und an dem 
Hak der Welt und den Fauftfehlagen Satans wird e3 auch nicht feblen. 

Wie fteht eS nun mit dir? Bwar der Glaube allein madt einen 
gum Chriften, aber ebenfo twabr ijt e3, dak der Glaube fein totes Ding 
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fein fann. ebjt du noch fo wie die Welt, dann ift dein fogenanntes 
Chrijtentum nur Heudelfdein. Cin jeder priife fich felbft! 

Hajt du JEfum im Glauben erfannt und bijt nun fein Nadfolger, 
fo gilt dir auch die Verheigung unfers Textes, dak auf das geijtlide 
Sdauen einjt das leiblide Schauen YEfu in feiner ewigen Herrlichfeit 
folgen wird, B. 25. 26. P 


a. ,W8o id) bin, da foll mein Diener aud) fein”, B.26. Aud 
%.25: ,Der wird’s erhalten gum etvigen Leben.” Welch eine herrliche 
Verheipung! Das macht uns recht Mut auf unferer Pilgerreife durch 
Diefes Sammertal. Mofes diene uns als Veifpiel: Hebr. 12,24—26; 
pal. Rim. 8,17. 18; Matth. 5, 11. 12; 1 Petr. 4, 18. 

b. , Wer mir dienen wird, den wird mein Vater ehren”, BV. 26. 
Weldhe Chre! Und gang unberdient. Das ijt lauter Gnade. Welcher 
Troft! ,,Sit Gott fiir uns, wer mag iwider und fein?” Rim. 8,31—39. 
Gott befennt fich fehon hier gu den Seinen und einjt in alle Cwigfeit. 

, Wir wollten SCjum gerne fehen.” Wohl allen, die foldhes Heils- 
berlangen haben! 3 ift wahrlich) eine groke Gnade und eine groge 
Chre, ein Chrijt gu fein. Lied 129, 3. 6. %. ©. ©. Fri. 


Denli. 
Xoh. 2, 18—25. 

Die Heilige Schrift warnt un3 oft vor blokem Namenchrijtentum. 
Wer denkt hier nicht uniwillfiirlich an das Gleichni3 von den gehn Yung- 
frauen, die alle Lampen trugen, wahrend doch fiinf von ihnen fein SI in 
den Lampen Hatten. Mit gropem Ernijt zeigt un der Heiland, daR der 
dupere Sdein durchaus nicht geniigt. C3 ijt ja wahr, dab das eingige, 
twas uns rettet, der Glaube an SEfum Chrijtum ijt. Aber das ijt die 
qroke Frage: Bft der Glaube wirklid vorhanden, oder taufden wir uns 
felbjt und andere, tvenn tir bon uns al3 von Glaubigen reden? GSelbjft- 
priifung ift immer notig. Ym Terte haben wir 


Cine Warnung vor Scheindriftentum. 
1. Slopes RKirdengehen und aduperlihe Buge- 
Horigfeit gu einer Gemeinde verfest nist ins 
Reith Gottes. 
2. Huperlidhe Verehrung ZEfu mast uns nog 
nit gu feinen Siingern. 
1. 

Qu der borliegenden Erzahlung fehen wir FCjum beim Pafjabhfeft 
in Serujalem, wohl im Yahre 27. Wie alle andern YSraeliten, ging 
er gum Tempel. Diefer war ein grogartiges Gebaude, dejfen Pract 
gerade in den lebten fedhSundbiergzig Jahren, feit Herodes der Grofe 
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angefangen hatte, e3 gu erneuern und gu bverfdinern, befonders ein- 
DrudSboll getworden war. Die Yuden hingen mit allen Fafern ihres 
Hergen3 am Tempel und wehrten eifrig aller Verunreinigung de3 
Heiligtums. Ym Vorhof der Heiden jedoch geftatteten fie ein miiftes 
Getriebe; fie erlaubten, dak dort Opfertiere verfauft und Geld ge- 
twechfelt tourde, und aiwwar mit Profit fiir die Gefdhaftsleute, die wahr- 
fdeinlic&h miederum den Hobhenprieftern einen Teil des Profits iiber- 
lajjen mupten. Go war ein Teil des Tempels, der dem Dienfte Gottes 
getveiht war, gu einem RKaufhaufe gemacht worden. 

&8 erinnert dieS dDaran, dak wir alle, wenn tir {chine Kircjen er- 
bauen, fie mit Wtaren fdmiicen und uns dort regelmagig verfammeln, 
fo Dak e3 ausfieht, als waren tir aufs ernjtejte Darauf bedacht, Gott gu 
dienen, in Gefahr ftehen, e3 beim auperliden Sein betwenden 3u lajjen 
und in unfern Herzen nicht bor FCju gu fnien, fondern un in unfern 
Gedanfen mit irdifcdhen Dingen gu befchaftigen und in ihnen das Biel 
unfer3 Dafeins gu fucen. So machen wir tatjacdhlic) de3 HErrn Haus 
gu einem Raufhaus. 

Cbenfo verhalt e3 fich, wenn jemand da8 Rirdengehen und die 
Bugeborigfeit zur Gemeinde lediglid) anfieht als etwas, das ihm Beit- 
bertreib und Vergniigen bringt. Fiir ihn ijt des HErrn Haus gu einer 
Vergniigungshalle geworden, und man fonnte auch bon ihm fagen, dak 
ex Das Gotteshaus zu einem RKaufhaus gemadt hat. 

Mit welchem Born VEfus fich gegen fold eine Behandlung de3 
Tempels twwendet, fchildert der Tert anjchaulid: BV.15—17. C8 mar 
ja nicht berfehrt, Dak Opfertiere verfauft wurden und dak Leute da 
waren, Die fiir die Pilger den nodtigen Werhfel darboten. Aber dah 
folche Gefdafte, die an und fiir fich berechtigt waren, im Tempel ftatt- 
fanden, daS erfiillte SCjum mit heiligem Zorn. 

8 ijt Durhaus nicht berfehrt, dak ein Chrift fic mit irdifdhen Be- 
rufsarbeiten abgibt, dak er fic dann und wann Beit gur Erholung 
gonnt und fic) mit feinen drijtlicjen Freunden in rechter Weije ein 
paar bergniigte Stunden bereitet. Wher das ijt verfehrt, dak er fich den 
Anfohein gibt, als fike er gu YCju Fiiken und Hore feiner Rede gu, 
wahrend er tatjachlich fich irdifcen Qntereffen widmet. Das ift ver- 
twerflich, Dak man fich einer Gemeinde anfdliekt, als ob man in ihrer 
Mitte durch den Dienjt des Wortes das eine, das not ijt, fuche, 
twabrend man dod in Wahrheit nur auf fein Vergniigen bedacht ift. 
Unfere chrijtlichen Rirchen find ja Gotteshaufer anderer Art alB der 
Tempel. Dort war alles genau borgefdrieben; bei uns herrjcht Frei- 
Heit. Aber die grope Wahrheit gilt fiir uns ebenfowoh!l mie fiir die 
Vuden gu YCfu Beit, dak wir das Gotteshaus und den Gottesdienjt 
nidt einfach als Wushangefdhild gebraudjen diirfen, dabinter mir den 
Dienft unferer eigenen Yntereffen und Vergniigungen verbergen. Tun 
wir das, Dann ift uns das Gotte3haus nur ein Raufhau3s, und wir 
treiben Heuchelet und Selbjtbetrig. 
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2. 

Auch in den lebten Verfen de3 Texted findet fich eine ernjte War- 
nung. SEfu Predigt und Wunder in Yerufalem madchten tiefen Cindruc. 
Viele erflarten unumtwunden, dag er ein grofer Prophet fet und dak fie 
bereit feien, ihm gu folgen. Gie behaupteten, dah fie an feinen Namen 
glaubten. Das horte fic fhin an. Waren fie aber wirklid Anhanger 
SEjur? Gie fahen in ifm nur einen groken Lehrer. Dak er wirklid 
der bon Gott gefandte Meffias war, das glaubten fie nicht. NKEfus, der 
Hergensfindiger, bertraute fich ihnen daber aud nidt an. Gr fah fehr 
wohl, dak trok ihrer anerfennenden Worte ihr Herg fern bon ifm war, 
dak fie fich nicht in wahrer Siindenerfennini3 demiitigten und in feiner 
Gerechtigfeit voll und gang ihr Heil fuchten, dak er ihnen nit Gott und 
Grlodfer war. 

Cin widhtiges Wort gerade fiir unfere Beit. SEfu Lob hort man 
pon fajt allen Lippen; aber leider ijt foldes Lob haufig nicht ein Vetweis, 
dah man fein Evangelium annimmt, fondern e3 veritecit fic) hinter den 
Lobfpriiden bittere Feindjchaft dex Gnadenbotfdaft, die er verkiin- 
digt hat. 

Wher felbjt fiir unS, die wir Durdhaus nicht die herrlide Runde bon 
Chrijti Verdienft fiir un3 arme GSiinder veriwerfen twollen, ijt die ein 
warnendeS Wort, das twir notig haben. Wir geraten fo leicht auf den 
Gedanfen, dak bloke Wnerfennung YCfu mit den Lippen geniige, daf 
Vefenntnis de3 Namens BEfu wohl nodtig fei, dak e3 uns aber auch zu 
feinen tvahren Viingern made. Da fommt twie ein Keulenfdlag diefer 
Lert und jagt un3, dak das Lob YEfu auf unjern Lippen uns nods 
nicht in Den Kreis feiner Vinger berfebt, Dak BYEfus vielmehr das Herg 
priift und gufieht, ob diefeS ihn aufridtig als Gott und Geiland aufz 
nimmt. Das auferliche Befenntnis ift notig, aber ohne die redhte 
Serzensftellung ift eS ,ein tinend Erg oder eine flingendDe Schelle”. 
Wer fic) damit begniigt, wird gu feinem Sdhrecéen erfahren, dak SEfus 
ifn nicht als den Seinen anerfennt. 

Dap hier fein Schergen gilt, zeigen die Worte YEfu bon feinem 
Leiden und Wuferftehen, V.18 ff. Nicht nur fieht er, was die Bufunft 
bringt, fondern er felbjt ijt e3, der die Todesfeffeln bricht und feine 
Seele und feinen Leib wieder vereinigt. C3 tweijt die3 auf feine Gottheit 
und fein Erlojungsiwerf hin. Ohne ifn gibt e3 fein Heil. Darum priife 
fich jeder, ob er recht gu ihm und feinem Worte jtehe. W. Arndt. 


Latare. 
X oh. 11, 46—57. 

Shon feit den erften Tagen der Welt hat der Teufel und feine Ge- 
noffen, die bdfen Menfehen in der Welt, verfucht, die Welt nad eigenen 
Gedanfen und Planen gu regieren, dem menjdhlichen Gefdlecht joviel tie 
moglih Sdhaden gugufiigen, Menfdjen in Giinde und Verderben Zu 

14 
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ftiirzen. Man denfe nur an den Giindenfall uf. Wie oft fdien e3 
nicht, als ob e3 Teufel und Welt gelingen miirde, ihre bdfen Plane aus- 
gufiibren! Wber wie oft hat nicht Gott alles gum beften gelentt! 


Der Menfdh denft, aber Gott lenft. 


1. Die Feinde Chrifti gedenfen e3 bife gu magen. 
2. Gott Tenft alles gum Bejten der Menfa Heit. 


1. 


A. Rontert. Wufertwecdung de3 Lazarus. Das grépte Wunder des 
Heilandes mit Wusnahme feiner eigenen Wuferftehung. Folgen diejes 
Wunders. Yoh. 11,45, viele glaubten. Uber nit alle, BV. 46. So tief 
getwurgelt war der Unglaube diefer Leute, dak fie felbft trob diefes Be- 
tweifes feiner Gottheit nidt an BEfum glauben wollten; fo groR war 
ifr Hab, dak fie auch nach diefem Ertweis feiner Heilandsliebe ihn nod 
immer hapten und gu feinen Feinden liefen, um ihnen die Nachricht 
feineS Wunders gu bringen. Gie redeten die Wahrheit, fagten etwas 
Gute3 bom Heiland und batten dod eine bije Whficht dabei. CS geht 
noch heute fo. Gott fann noch joviel mit jeiner Gitte und Gnade locfen, 
noch joviel Segen iiber die Welt ausgiefken, noch fo jchredlich mit feinen 
Strafgeridten dareinfahren, e3 gibt immer neben foldjen, die glauben, 
auch folde, die nicht glauben, 2 Ror. 2, 14—16. 

B. Verfammlung de$ Hoben Mats, BV. 47. Cine Folge des VBericdhts 
iiber die Erivectung de$ Lazarus war eine Ertraberfammlung de3 Hohen 
Rats. Diefe Fihrer de3 Volfes meinten, daB diefes Wunder die Sadhz 
Tage noch berfdlimmere. Cie muften zugeben, dak SCfus viele Wunder 
tue, B.47b. Sie mupten auch gugeben, dak SEfus immer mehr Anz 
Hanger getwinne, B.48a. 2Aauch meinten fie, dagB e3 leicht gefdhehen 
fonne, dDaB das Volf in feinem Cifer ifn zum RKinig ausrufen, eine 
Emporung veranjtalten werde, und dann die Romer dem Hohen Rat 
wohl auch den lebten Reft feiner Wutoritat nehmen twiirden, VB. 48b. 
Die Glieder de$ Hohen Rats waren ziemlich ratlos. ,,Was follen wir 
tun?“ €8 geht den Feinden Chrijti und der Kirche noch heute fo. RKom- 
munijten und Moderniften maden auc allerlei Plane, den Anhang de3 
Heilandes gu bverringern. Viele Plane fdeitern. Die Feinde find oft 
ratlo3, wie fie ihre bife Whficht ausfiihren fonnen. Rupland. NRadifale 
euhrer der Kirche in Deutfdland. 

C. Rat de3 Kaiphas, BV. 49 und 50. a. Erjter Teil der Rede des 
Hobhenpriefters war gerade fein Lob. Scharfe ZBurechtweifung, beinahe 
Veleidigung: ,Vhr wikt nichts.” Faft alle Leute in der Welt twollen 
flug fein, jelbjt die Ditmmiten. Hier redet Raiphas mit Gliedern de3 
Hobhen Jiats. Kluge, angefehene Leute. Er fiigt hingu: ,bedenfet auch 
nichts”. Bhr iiberlegt euch die ganze Sache nicht recht. 

b. wer bitterbdje Rat des Kaiphas, V.50b. Wn fich fein itbler Ge- 
Danfe. Ciner follte fterben, um das Verderben vom Volfe abguwenden. 





— 
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Gar mander Soldat ift fiir feine Vaterftadt, fiir fein Vaterland ge- 
ftorben. SRaiphas hat aber eine gang andere Abfidht. Yhm lag nichts 
an dem Woh! des Volks; er wollte nur YEfum von Nazareth lo3 fein, 
twollte einen Unfdhuldigen opfern, um felber die Getwalt und Wutoritat 
im Lande gu bebalten. 

ce. Boje Plane, V.53.57. Die Glieder de3 Hohen Rats verfam- 
melten fic) immer wieder. Beratjdlagten jedesmal, wie fie FEfum 
titen fonnten. ieBen endlich Haftbefehl ausgehen, V.57. All dies 
geigt uns den Ha diefer Menfden gegen den HErrn und feinen Ge- 
falbten. 

d. Wie toricdht ijt e3 doch, gu handeln wie Raiphas und feine Ge- 
noffen! Michts Neues. Py. 2, 2 zeigt uns, dak Mtenfdjen fic fdon 
immer gegen den HErrn und feinen Gefalbten aufgelehnt haben. Gott 
regt fich itber folche Menjchen nicht auf, Pf.2,4. So geht e3 auch noch 
heute. Noch heute twiiten die Feinde Chrifti. Wber noch immer fibt der 
HErr im Regiment. Menfden migen denfen, dah fie die Welt oder dod) 
einen Teil der Welt regierten, aber Gott im Himmel Lenk nod immer 
da3 Weltall. Wie damalZ, fo fiihrt und leitet er noch immer alles zum 
bejten feiner Kirde. 

2. 

A. Gott fann feine Feinde gebrauden, feine Gedanfen und feine 
Plane ausgufiihren. Dhm mu ja fjogar die unbverniinftige Kreatur 
dienen, 3. B. Vileams Cfelin, 4 Mof. 22,28—30. GHerode3 mufte den 
Weifen aus dem Morgenlande den Weg gum YCjusfindlein zeigen, 
Matth. 2,8. Hier in unferm Text gebraucht Gott den bifen Gohen- 
pricfter, Tert, BV.51. Raiphas meint natiirlic) etwas gang anderes, 
aber Gott lenft die Bunge diefes bijen Priejters und lakt ibn etwas 
fagen, twas wirflich fiikeS Coangelium ift. Wuch heute noch gefchieht 
foldje3. Auf vielen KRangeln ftehen Modernijten als Prediger. Gie find 
weinde Des RKreuges Chrijti. Doch verlefen fie oft herrliche Schrift- 
abjchnitte, legen die Schrift mancdmal notgedrungen auch recht aus. 
Gott lenft auch da oft alles zum bejten. 

B. B.51b.52. Der Changelijt zeigt uns die rechte Bedeutung der 
Worte de3 Hobhenpriejter3. YBEfus follte fiir das Volf jterben. Nicht 
um da3 Volf bor Aufruhr und Krieg gu bewahren, fondern um Frieden 
gu maden mit Gott. B.52 zeigt uns deutlid, dak SEfus aller Welt 
Seiland ijt. Der Metter der Yuden und der Grieden, Joh. 10,16; Eph. 
2,183—16. Go tounderbar hat Gott gum bejten gelenft, was die Feinde 
Vijes gedachten. 

C. Gott leitet das Leben feines Sohne’, V.54. Seine Stunde tar 
nod nicht gefommen. Darum wandelte SEfus zeitweilig nicht unter den 
Subden. Aber als die Stunde gefommen war, Yoh. 12,11.12, ging 
SEfus freiwilligerwweife nad Yerufalem. Leiden, Sterben, Wuferjtehung. 
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D. €8 ijt fiir un3 ein groker Troft in diefer fchweren Beit, zu 
twijjen, DaB Gott auch heute noch alle3 lenft und leitet. Miogen Feinde 
nod fo febr wiiten, Gott fiihrt und lenft alles nach jeinem Rat. Gerade 
durch den Tod de3 Heilandes bringt er un und alle Glaubigen in das 
Himmelreid. ee &. & Rojdte. 


Judica. 
Yoh. 12, 27—33. 


Cine oft twiederholte Kritif der Feinde der chriftlicen Religion ijt 
die, DaB wir Chrijten einen Gott verehren, der am Kreug geftorben ijt. 
Sie halten dies fiir eine Schmacd und Sdhande. Gerade dadurd wird 
ibnen das Chrijtentum verhakt. Diefe Leute verjtehen e3 nidt, da wir 
uns mit bollem Rechte de Kreuges Chrijti riithmen. Gie haben nie 
Chrijti eigene Worte iiber feinen Tod gu Hergen genommen. Bu den 
Griechen fagt Chrijtus: Yoh. 12,24. Bon feinem Leiden und Sterben 
redet er zu Dem Volfe in unferm Lert. 


Die herrlidhe Wirkung de3 Leiden3 und Sterbens3 Chrijti. 
Dadurd wird 
1. Gott verflart; 2. Der Teufel geridtet; 
3. Die MenfHeit erlott. 


1. 


B.27. E38 geht ein Kampf vor fic in der Seele FEfu. Er ift er- 
jdrocen bet dem Gedanfen an fein beborftehendes Leiden und Sterben. 
Er, der fiindlofe Menfch, beladen mit der Siindenlajft der Menfdjen, mup 
in den Tod gehen. Der Stachel de3 Todes ijt in feinem Falle nicht 
Herausgezogen tie bet fterbenden Gottesfindern. Doh fdaut er dem 
Lode mutig ins Angeficdht. Und twas foll ich fagen?” Goll id den 
Vater bitten: ,Vater, hilf mir aus diefer Stunde”? Mein; dadurd 
tviirde mein LebenSgiwec vereitelt. ,,Darum bin ich in diefe Stunde ge- 
fommen”, um an Stelle der Menfdjen gu leiden und gu fterben. Co 
fonnte BCfus noch etiwa am DienStag der Kartwode reden. Und er 
fart fort: ,,Bater, verflare deinen Namen.” Yeh will nichts anderes, 
alZ dak Gottes Name bverflart werde. Water, tu irgend etwas mit mir, 
was diejem Bived dient, und tenn e3 mein Leben foftet. 

B.28. Gott hat feinen Namen verflart, hat Ehre ecingelegt durch 
das, twas Chriftus bis jebt getan hat. Die Geburt, das heilige Leben 
und die offentlide Wirkfamfeit JEfu Hatten da3 Volk beranlaft, Gott zu 
preijen. Gott fiigt hingu: ,und will ifn abermal verflaren”. Da 
nimmt er Bezgug auf das bevorftehende Leiden und Sterben YEfu, auf 
feinen Tod am Kreuz. Diejes Wort ijt widhtig fiir den HErrn. 8 ift 
das dritte Mal, daB Gott fein Erlifungswerk sffentlid) gutgeheifen hat. 
Widhtig ijt eS auch fiir die umftehenden Yiinger und da3 Volk: e8 jtarkt 
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ihren Glauben an feine gottlidhe Gendung, BV. 30. Den Fiingern twar es 
ein gottlides Amen gu dem Werke YEfu; das Volf merft wenigitens, 
da bier eine gottlide Wnttwort gegeben wird, V.29. Aus diefem allem 
ijt flar: teit entfernt davon, dak Chrijti Tod ihm und dem Vater 
Sdhande gebracht hatte, gereicdht er vielmehr gur Verbherrlidung des gott- 
lien Namens. Diefer Tod war Erfiillung der Weisfagung, der Vor- 
bilder, deS gangen Ratfdhlujjes Gottes gur GSeligfeit. Denn Ddiefes 
Leiden und Sterben JCfu betwirkt die Uberwwindung Gatan3 und das 
Heil der Menfden. 
2. 

Durch Chrijti Sterben wird der Teufel geridtet, V. 31. Won 
Natur find alle Menfdhen in der Gewalt des Teufel’. Yn maflofer 
tiberhebung bietet Satan felbjt SCju alle Reiche der Welt und ihre Herrz 
lichfeit an. Wber 1 Yoh. 3,8. Diefer Bwed de3 KRommens YEfu wird 
jehon im Paradies angeZzeigt. Und gerade durd jein Sterben follte er 
den Gatan itberwinden und ifm den Kopf gertreten. Durd) feinen Tod 
an Stelle der Giinder hat er die Menfden mit Gott verjshnt; dadurcdh 
hat er fie aus der Getwalt deS Teufel befreit, Hebr. 2,14. Go fonnte 
Chriftus fagen: Yoh. 14,30. Der Fiirjt diejfer Welt follte ausgeftoken 
werden aus feinem Reich, worin er fdeinbar ungeftdrt waltete. Nach 
feinem ode und Vegrabni3 wurde Chrijtus wieder lebendig, fubr hin- 
unter in die Holle und geigte dem Gatan, dak er gerichtet, dak feine 
Macht auf immer gebrocjen ijt. 

nxebt gehet das Gericht iiber die Welt.” Bjt der Fiirft diefer Welt 
gerichtet, fo find damit auch alle gottlofen Menfden gerichtet, Gatans 
Reich ijt gerftort. Debt ijt die entjcheidende Stunde fiir alle Menfden 
gefommen, jebt, nachdem Chrijtus fiir die Siinder geftorben ijt. Yun 
miiffen die Menfden fich entidheiden entweder fiir Satan, den Fiirjten 
der Welt, oder fiir Chrijtum, den HErrn und iiberiwinder de3 Satans. 
Sit das nicht eine herrliche Wirkung de3 Kreugestode3 BEfu, dak jebt 
die Macht de Satans gebroden ijt, dak die Menfden jebt befreit find 
aus der Getwalt de3 Teufels, dak fie jebt dDurd den Glauben Glieder 
ded Reiches FEfu werden fonnen? Ya, durch Chrifti Leiden und Sterben 
find die Menjehen erlojt. 

3. 


B. 32.33. Wie wurde FEfus von der Erde erhoht? Wuf die aller- 
{himnachvollite Weife; am Fhuchholze de3 Kreuges tourde er erhoht von 
der Erde; da hing er gwifden Himmel und Erde, gleidfam von beiden 
bverjtopen. Wher das war nicht das Ende; am dritten Tage ftand er 
fiegreich auf und fam aus dem Grabe herbor; triumphierend fubr er 
gen Himmel und fibt jebt gur Rechten Gottes de} Vaters und nimmt 
auch alS Menfd Teil an der Weltregierung. 

Dur feine Erhohung von der Erde, durd fein Leiden und Sterben 
an der Gitnder Statt gieht er nun alle Menjdjen gu fic. Denn durdh 
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fein Leiden ijt da3 Erlofungsiwerk bollendet, wie er andeutet durch feinen 
GSiegeSruf ,€3 ijt vollbradht!” Und Gott der Vater ftimmt dem zu, 
indem er diefen Ruf gleichfam twiederholt durch die WAufertwecung FECju 
Chrifti bon den Toten. GSeitdbem er erhoht ijt von der Erde, find die 
Menfden verjohnt; jest find die Siinder geredht gefproden; jest ijt 
Vergebung der Siinden fiir alle vorhanden. Und diefe Vergebung wird 
nun den Menfojen angeboten in dem Wort von dem am Kreugze erhihten 
Heiland und durch die Saframente. Rechte Prediger mifjen nichts ohne 
allein §$Cjum Chrijtum, den Gefreugigten. Und diejfe Predigt ijt nicht 
ohne Frudt; das Cvangelium ijt die Kraft Gottes zur GSeligfeit, 
1Ror. 1,18. Man hat verjucht, durd die Predigt bon der Werfgered- 
tigfeit die Mtenfdjen felig gu machen; man hat Menjchentwweisheit vor- 
getragen; man hat die dem natiirliden Menfden anjtopige Botfdaft 
bon dem gefreuzigten Heiland ausgefdaltet aus der Predigt; aber ver- 
geben3. Golche Predigt hat in jedem Fall das Herg de3 Sitnders leer 
gelafjen, ohne Trojt, ohne Gewikheit der Gnade und Vergebung, ohne 
Hoffnung de$ Himmels. Das alte Evangelium allein fann Herg und 
Ginn der Menfden andern, fann aus Gobendienern, Lafterfnechten, Unz 
glaubigen fromme, bupfertige Rinder Gottes machen. Man denfe nur 
an die Siege de Changeliums auf den Miffionsfeldern. Und mie fteht 
e3 mit dir? Bift du nicht ein lebendiges Beugnis fiir die Kraft de3 
Cvangelium3? Sein Kreuz ijt heute noch cin madtiger Magnet. Mil- 
Yionen und aber Millionen bon Giindern haben die Cinladung gebort, 
haben fie angenommen, haben ifre Siinden zu SEju gebradt, haben im 
Kreugze Heil gefunden. : 

Lah dir durch nichts den Glauben und die Freude an dem Tod de3 
gefreugigten Erlojers nehmen. Méogen Menfden noch fo fehr das alte 
Evangelium bverjpotten, wir twiffen, dak c3 die herrlidfte Botidhaft if, 
die Den grogen Gott im Himmel! verflart, die uns ergahlt von dem herr- 
lichen Sieg itber alle unjere Feinde, iiber Sitnde, Tod und Teufel, und 
die uns Gewifbeit der Vergebung und GSeligfeit gibt. Hire diefes 
Wort! Breite diefes Wort aus! Lade andere ein, dak auch fie gur 
Kirche fommen, tvo fie das Wort bom Kreuz vernehmen! Mur auf diefe 
Weife fonnen Menjchenfeelen fiir den Himmel gewwonnen werden; nur 
fo fonnen fie gum Heilande gegogen werden, dem treuen Erlofer, tweldem 
fei Preis, Chre und Ruhm von nun an bis in Ewigfeit. 

Kaul KRinig. 
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Miscellanea. 








Miscellanea. 





Palm 90, 10. 


Aus dem Uufjak von PF. WAlthaus (Theologifdhe Auffabe, Il, S. 150 ff.) 
iiber das Pjalmiwort ,.Wenn das Leben foftlic) gewefen ift, fo ift e3 Nriihe 
und Arbeit gewefen“, jet folgendes mitgeteilt. Der hebraifde Urtext fagt 
in wortlider Hberfebung: unferes Lebens ,,Geprange” (oder ,,Stolg”) _,, ift 
Miihfal und Nichtigkeit” (oder ,,Cnttaufdung”). Dagu fejreibt Otto Scheel: 
, Was wird aus diefem tritben und miiden Riiclblice [des Hhebraifmen Tertes] 
unter Der Feder de3 tberjeber3? ... Luther machte aus der miiden Lebens- 
betracjtung ein tapfere3 und frohes Befennini3 gum Werte der Arbeit. Gie 
ijt der fojtlide Ynhalt eines langen Leben3. Dies Befenninis fdspft aus 
dex jchaffensfrohen, tatendurjtigen deutfden Geele und fingt mit twenig 
Worten ein hohes Lied der Arbeit.“ Thomas Leutfart fdreibt in HSauer3 
Beitichrift ,Deutfdher Glaube”: ,,C8 ijt ergreifend, gu fehen, wie in Luther, 
der in Diefem Falle doch fider finngemafer Crflarer der Bibel fein twollte, 
feine nordijdh-arijdhe Subjtang durchbricht mit einer Wudht, dak er die Wahr- 
heit dDeS TexteS opfert der metaphyfifden Wahrheit feines Raffeempfindens 
und feine3 nordifden Seelentums, das in diefem Falle anders fpricht und 
denft als dasjenige, wovon die Bibel der Miederfdlag ijt. .Das Leben ift 
mehr als ein Micht3, und die WArbeit ijt nicht nur Miihfal und Plage, fon- 
dern ettvas Noftliches.£ Co proteftiert Luther an diefem WAngelpunk nor- 
difher Lebensfrommigfeit nicht nur gegen Rom, nein, in diefem Falle gegen 
das Chriftentum. ... Diefes Vefennini3 Luthers gu Arbeit und Tageslaft 
und Leiftung ijt echt nordijdhe Lebensfrommigfeit, die das Leben nicht hei- 
ligt Durch Pjalmenfingen und Kirdhengehen, jondern bor allem durd twerk- 
tatige3 Schaffen.“ 

Singt Luther wirflich aus feiner deutjden Geele heraus ein hohes Lied 
Der WArbeit? Davon fann feine Rede fein. CGdhon da3 Iateinifde Wort 
labor (Vulgata) bedeutet nicht nur ,Urbeit“, fondern ,Not”, ,Orangfal, 
»ibfeligkit”, ,BVefdhwerlichfeit”. Ym lebteren Ginne hat Luther das 
lateinifde und {pater da8 bon ihm twiedergegebene hebraifde Wort in feinen 
Univerjitat3vorlefungen iiber die Pfalmen ausgelegt. Das Wort ,,Urbeit” 
hat den gleichen Doppelfinn tie die lateinifde Entfprechung ,,labor“: e3 
fann ,Urbeit” in unferm Ginne und ,Miihjal”, Not” begeicnen. Die 
Grundbedeutung de3 Wortes ift ,Miihfal”, ,mithfeliges Werk’. Beide Ve 
Ddeutungen fommen auch bet Luther in feiner Vibeliiberfebung vor. Go gibt 
Luther Sef. 53, 11 die hebraifdhen Worte, die, genau itberfebt, bedeuten: 
»miibfal feiner Seele”, mit der herrlicen Wendung wieder: ,,darum dap 
feine Geele gearbeitet hat”. Hier ift gang deutlicdh, dak nicht bon Arbeit 
im engeren Ginne die Rede ift, fondern einfach bom Leiden der Geele, dad 
freilic) gugleid) Tat, namlich Tragen und Dulbden, ijt. Cbenfo meint die 
Stelle Offenb. 14, 18: Qa, der Geift fpricht, dah fie ruben von ihrer 
Arbeit”, nicht nur die Arbeit in unferm Ginne, fondern alle Miihjal de3 
Leben8. Gang aufer Biweifel fteht die Bedeutung ,Meiihjal” vor allem an 
den Stellen, die ,Miihe” und ,WArbeit” im Parallelismus bieten, aljo bei 
Sef. 48, 24; ebenfo in Pj. 55,11 und Gir. 51, 35. Qn die Meihe diefer 
Stellen gehort unfer Vers. Luther mill fagen: Das Leben ijt aud in 
feinem beften Gehalte ,.Miihe und UArbeit”, das heipt, Meiihfal, Mot. 
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Aud) die Geftalt de3 Sages und der gange Zufammenhang fiihren auf 
alle3 andere al auf ein ,hoheS Lied der Arbeit”. Der Pfjalm handelt von 
der Vergdinglidfeit und Nidhtigkeit des Leben3. Go ift e3 unmédglid, dak 
Die bittere RKlage ploglich in VB. 10 durch ein ,tapferes und frohes Befennt- 
ni3 gum Werte der Arbeit“ unterbroden und freundlid) temperiert fein 
follte. Zubdem: der Sak miigte dann ja genau umgefehrt gebaut jein: 
/Wenn das Leben Meiihe und Arbeit gewefen ijt, dann ift e3 fdftlid) ge- 
twefen.“ Bei der Revijion der Pfalmeniiberfebung bon 1531 driidte Melanz 
thon den Sinn unjer$ Verjes fo aus: ,,Wenngleid) Kinige madtig und 
gewaltig find, dDennoc ijt eitel Miihfal (Clend).” Luther lehnte dies Ver- 
ftandnis ab und gab jeine uns befannte itberjebung. Gdfeel deutet da8 fo, 
al8 habe Luther damit die ,miidbe LebenSbetracdhtung” de3 Texted, die 
Melanchthon wiedergab, fiir feine tiberjfepung abgetviefen und an ihre Stelle 
das ,tapfere und frohe BefenntniZ gum Werte der Arbeit” gefebt. Aber 
Davon fann feine Rede fein. Der Unterjdied giwifdhen Mtelandthons und 
Luthers Verjtandnis ijt nur diefer: Melandhthon twill unter dem ,,Beften”, 
Der Hohe deS Lebens, die Herrlicdfeit der Fiirften verjtehen; Luther 
Dagegen Ddenft an das, twas in jedem Menfdjenleben ,,£5ftlich” ift. 

Nuther verfiindigt allerdings die ,,Urbeit um der Arbeit tillen”. Gott 
hat die Arbeit geboten. Cr will durch fie den Mtenfchen feinen Gegen geben. 
Luther la aber auch in feiner Bibel das Wort von dem Acker, der Dornen 
und Difteln tragt, und bon der Arbeit im SdhincifR de3 WAngeficht3, die dem 
vielfach unfrudjtbaren Wefer die notiwendige Nahrung miibfelig abringen 
mug; und er toupte mit dem alten Theologen von 1 Moj. 3, dap diefe 
Miihfal und vielfache Crgebnislojigkeit der Wrbeit gittlider Fluch ift. (CE. 
Genefisvorlefung, 1 Mof. 3, 17 ff.; 5,29.) So ift fiir Luther die Arbeit, 
tvie twir jie jebt tun miifjen, boll Segen und Flucdh Gottes gugleich. Gie 
gefchieht mit Freuden um de$ Gegens willen, mit Geufgen um der bon 
Gott un3 Siindern auferlegten Miihjal willen. Nicht Luthers de ut {de 
Seele adelt das, twas andern ,als Fluch galt“, gum Gegen, jondern fein 
Chriftenglaube lapt ifn in dem, was Flu ift und bleibt, gu- 
gleich Gottes Segnen erfennen und ergreifen. 

Die Wrbeit als folche ift nicht Fluch, fondern Gottes Ordnung fojon im 
Paradiefe, 1 Moj. 2,15. Wenn eS dann in dem Liede bon der Schipfung, 
Yj. 104, heipt: ,Geht die Sonne auf .. ., da geht der Mtenfch an feine 
Wrbeit, fein Wderiwerf bis gum Whend”, fo ift das im Bufammenhange de3 
Hymnus alles andere alZ refignierte Kage, fondern twie alles Borige ein 
Bug froher BVetrachtung gotilider Schipferfiille und -ordnung, dem dann 
auch gleich der Preis Gotte3 folgt: ,,Wie viel find deiner Werke, Gott! Gie 
alle hajt du tweife gejdaffen.” Cin Gegenfab befteht nidjt giwifdjen der 
biblifmen und der germanifden Schabung der Arbeit, wohl aber 
aiwifden der biblifm-hriftlidhen, wie wir fie auch bet Luther finden, 
und der modern-idealiftifdmen. ene weik von der Wiirde und 
bon dem Fluche der Arbeit, diefe will nur von der Wiirde und Freude der 
Arbeit wiffen. Wber fie fann fich nicht halten mit ihren fchinen Worten 
angefichts der Wirklicfeit. Bm Beitalter weit vorgefdhritiener WUrbeits- 
teilung twifjen tir vollends davon. Das idealiftifdhe Menfdentum mu fich 
Diefe Nachtanjicdht der menjfdhlicjen Kultur moglidft aus den Augen und aus 
den Gedanfen fdhlagen, e3 midhte fonft das Hohelied der Kultur auf den 
Lippen erjterben. Ym Lutherifden Chriftentum wird die deutfde Art gu 
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ihrem eigentlidjen (?) Wefen wiedergeboren. Was ,deutide UrbeitSgejin- 
nung” ift, fudjen und finden tir im Iutherifden Rirdenliede. Georg Niege 
jdGliebt fein Morgenlied ,,Aus meines Hergens Grunde“ mit den Worten 
der Urbeitsfreudigfeit : 

Und ftred’ nun aus mein’ Hand, 

Greif an das Werk mit Freuden, 

Dazu mid) Gott befdheiden 

In mein’m Beruf und Stand. 


Wher gugleich fingt lutherifdes Chriftentum mit Paul Gerhardt3 WAbendliede: 
Das Haupt, die Fiif’ und Hinde 
Sind froh, dak nun zum Ende 
Die Urbeit fommen fei, 
und im Geufgen unter der Miihfal und vielfaden Vergeblichfeit unfers 
Urbeitens blict e3 aus nach Gottes Cwigfeit: 
Dort in der ew’gen Rub’ 


Sft Gottes Gnadengabe, 
Die fchleupt all’ Wrbeit gu. 


Nudism and the Bible. 


“According to the Bible the race began as nudists and did not become 
nudists by discarding their clothing. In Eden, temperatures did not de- 
mand protective clothing. Also there seems to be an inference that it was 
pleasing to the Creator, for no word of censure attaches to the original 
pair. Not until sin cast its shadow over their Eden home did the thought 
of clothing enter. But when disobedience to the divine command became 
an act in the eating of the forbidden tree, then immediately a realization 
of nakedness and shame swept over them. ‘And the eyes of them both 
were opened, and they knew that they were naked; and they sewed fig- 
leaves together, and made themselves aprons’ (or girdles). 

“The nudists of to-day being right, here was a mistake, a twofold error. 
In the first place, they should not have been ashamed; and in the second 
place, they should not have shielded their bodies from the beneficent rays 
of the sun. Here also was an opportunity for an all-wise Deity to correct 
an error by teaching the two that nudity was the divine will and mode. 
Strange to say, He did nothing of the sort. Rather He stamped the cloth- 
ing question with Heaven’s approval by providing them with the skins 
of slain animals to replace the fig-leaf girdle. Was the all-wise God mis- 
taken? Was this an error on His part so deep rooted that six thousand 
years have been required to rectify it? 

“But this was not the only slip of the Deity in the matter, granting 
the truth of the nudist position. The only visible appearance of the Al- 
mighty, or ‘theophany,’ to speak theologically, where clothing is touched 
upon is in the Book of Daniel. There it is recorded that Daniel saw the 
Deity seated on a throne like the fiery flame, and ‘His garment white as 
snow.’ Why did not the King of the universe teach by example that 
nudism was according to the divine will? Can we escape the inference that 
clothing is the habit and example of the Infinite? 

“David in a descriptive mood sings concerning Jehovah: ‘Thou art 
clothed with honor and majesty, who coverest Thyself with light as with 
a garment.’ 
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“Also head and shoulders above the best that mankind has ever at- 
tained stands the solitary figure of the Man of Galilee. As to clothing, 
we should reasonably expect a word of disapproval from His lips in the 
matter of barring the violet ray from its essential action on the entire 
epidermis. But we search in vain for His slightest intimation that cloth- 
ing is superfluous. It certainly seems that the Teacher made a serious 
omission in leaving out such an essential having to do with the health and 
happiness of mankind when one word from His tongue would have saved 
humanity so much. 

“The Example of Christ. 

“It may surprise our nudist friends to observe further that, when 
Jesus was transfigured before His disciples, ‘His face did shine as the sun, 
and His raiment was white as the light.’ This transfiguration, Peter tells 
us, was a picture of His coming again, which, as we all know, is yet 
future. So with our eyes on the future appearing in glory of the Son 
of Man, we discover that He even then has not advanced, in what the 
nudists would have us believe is the truth, to the place where He has 
ceased to wear raiment. 

“And not only in the transfiguration scene does He appear clothed, 
but some sixty years later John, the seer of Patmos, envisioned Him 
‘clothed with a garment down to the foot.’ Once more John in prophetic 
vision sees Him, militant, on a white war horse, the armies of heaven at 
His back, as He faces the awesome battle-field of Armageddon. On His 
regal head are all the crowns of earth, and He was ‘clothed in a vesture 
dipped in blood.’ 

“We gather, then, that Christ wore clothes on all occasions when 


walking the earth as a man, that in all His resurrection appearances He 
still was clothed, and that in His future revelation of Himself as King of 
kings and Lord of lords He yet deems clothing fitting for the divine person. 


“The Example of the Angels. 

“Furthermore, the Book speaks of appearances in human form of 
heavenly beings other than God the Father and Christ. The angels were 
clothed. Mary Magdalene and the other Mary stood without the sepulcher 
of Christ shortly after His resurrection. There had been a great earth- 
quake. An angel of the Lord had rolled the stone from the door of the 
sepulcher and was sitting upon it. ‘His countenance was like the lightning 
and his raiment white as snow.’ 

“The disciples walked with Jesus on the fortieth day following His 
resurrection until they were opposite Bethany. A last word with them 
and then, as their amazed eyes saw Him rise from the earth and disappear 
in a cloud, suddenly they became conscious of an addition to their com- 
pany. Two angels ‘stood by them in white apparel.’ 

“Cornelius, a Roman captain and a devout man, saw in a vision about 
the ninth hour (3 P.M.) an angel of God. Telling Peter of it afterwards, 
he said he was praying at the ninth hour, and ‘behold, a man [an angel] 
stood before me in bright clothing.’ 

“John the apostle from the isle of Patmos, looking far into the future, 
saw ‘a mighty angel come down from. heaven, clothed in a cloud.’ Again, 
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in the same Patmos revelations, he saw seven angels ‘clothed in pure and 
white linen.’ 

“We are led again to the unavoidable conclusion that clothing is the 
rule of heaven; for we never hear of nude angels, and every reference 
describing their persons speaks of the wearing of raiment. And we must 
concede that the angelic beings of all the created living personalities have 
the least reason to clothe themselves, since they are sexless and from 
a frostless country, where the tree of life ever blooms. 


“The Teaching of the Scriptures. 

“It has been noted in the reports of nudist aggregations that there 
are ministers of the Gospel in their ranks. This would raise the question 
of the teachings of the Church regarding the clothing question. Do the 
teachings of Christ and His apostles admit nudism or condone it among 
Christians? 

“Paul, the most prolific writer of the teachings of the Church, rules 
‘that the women adorn themselves in modest apparel,’ by which we learn 
that the Church taught not only that its members should be clothed, but 
modestly so. In the Book of Revelation one of the high rewards of the 
future life is declared to be to ‘walk with Me [Christ] in white. And 
again, ‘He that overcometh shall be clothed in white raiment.’ 

“Once more, the prophet of Patmos, looking in vision upon a scene 
in heaven, sees twenty-four elders round about the throne of God ‘clothed 
in white raiment.’ After this the seer beheld a great multitude on the 
other shore of all nations, and kindreds, and people, and tongues ‘clothed 


with white robes.’ Yet again, John is given a vision of a triumphant host 
of cavalry from heaven, riding white horses as they follow the victorious 
Christ coming as world-conqueror. And John notes that they were ‘clothed 
in fine linen, white and clean.’ 

“Once more we are driven to the conclusion that the teachings of the 
Church, recorded in the New Testament, provide no excuse for the phe- 
nomenon of nudism. 


“Shameful Illustrations. 


“That the Bible treats nakedness as shameful cannot be questioned. 
Beginning with the first pair’s sense of shame and first attempts to clothe 
themselves, down to the end of the Book, clothing is seen as essential, and 
to be unclothed disgraceful. Noah, who became intoxicated, perhaps in- 
nocently, not knowing the properties of fermented grape-juice, is an early 
case in point. He was ‘uncovered’ in his tent. His son Ham saw him 
and told his brethren, many think mockingly. So serious was this offense 
that it brought a curse upon the irreverent Ham and his line. His two 
brothers showed a proper spirit of reverence, and also illustrate the 
attitude of the time as regards nudity, by taking a garment on their 
shoulders, and, walking backward, covered their father. 

“The New Testament position is perhaps nowhere better illustrated 
than in the case of the demoniac of Gadara. The extremity of his dementia 
is emphasized by the declaration that he ‘wore no clothes.’ Later, when 
the evil spirit had been cast out by Christ, those who had heard of the 
miracle and came to see found the man sitting at the feet of Jesus, ‘clothed 
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and in his right mind.’ The deduction seems inevitable — crazy, a nudist; 
sane, a wearer of clothing. 

“When the Spirit of Christ would emphasize the depths to which the 
Church in Laodicea had sunk, He declared that she knew not that she was 
‘wretched, and miserable, and poor, and blind, and naked,’ and in the same 
paragraph He counsels her to ‘buy of me gold tried in the fire that thou 
mayest be rich, and white raiment that thou mayest be clothed and that 
the shame of thy nakedness do not appear.’ 

“It will not be necessary to go further to demonstrate the Bible atti- 
tude as to nudism. Naked is classed with such adjectives as ‘wretched, 
and miserable, and poor, and blind’; and as though the sacred writer 
were reaching for a climax in his word picture of spiritual sorrowfulness, 
he adds: ‘and naked.’ Then he admonishes that she purchase white 
raiment ‘that the shame of thy nakedness do not appear.’ The ‘shame of 
thy nakedness’! 

“Nudism in History. 

“History has its own story to tell in the matter of nudism. Only the 
most abjectly degraded of peoples have shed their clothing. Where civili- 
zation and intelligence have ranked high, clothing has been the order. 
Does this present movement justify the presumption that humanity has 
begun to trek back to the jungle? that the race is sliding crazily into 
the slough of utter grossness which is the final goal of the followers of the 
flesh? True, its promoters now present a moral front; but when the 
pressure of outraged decency is relaxed, when the audacious newness has 
worn off — then what? 

“Let us hope that this thing is but a foolish fad of what has been dis- 


cerningly called ‘the lunatic fringe’ of society, the crackpot corps, and that 
these queer mental twists will soon tire of their childish attempt to shock 
the sane, realizing that, instead of achieving notoriety, they have only 
reaped disgust.” Rev. WItt1AM C. Favucerte, in Moody Monthly. 


Corban. 


This word, found Mark 7,11 (cp. Matt. 15,5), is an Aramaic term sig- 
nifying a special gift or offering devoted to God. Originally, Ex. 28, 38, it 
designated a holy gift, some special offering presented to the Lord for 
a specific reason and purpose. There seems to be a reference to such a gift 
also in Matt. 23,18. The peace-offerings of the Old Testament evidently 
included offerings of thanksgiving and votive offerings, Lev.3 and 7. They 
were free-will offerings, not included in the stated sacrifices of the people. 
Their purpose was, among other things, to establish closer fellowship be- 
tween the donor and Jehovah. It is in this sense that Matt. 5, 23.24 speaks 
of a gift brought to the altar. Such a gift was to be brought in a spirit 
of true consecration, without reservations conflicting with other stated 
duties. It was because the Pharisees at the time of Christ had added an 
anti-Scriptural interpretation that Jesus found it necessary to take them 
to task. For according to their teaching a person consecrating a gift to 
God might thereby be relieved from using it for his parents, thereby set- 
ting aside the Fourth Commandment. No professed service of God can 
be acceptable if it conflicts with any duty prescribed by His commandment. 

P. E. K. 
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I. Amerika. 


Aus der Synode. Die verfdiedenen Diftriftsblatter der Synode bringen 
ermutigende Berichte von neuem Leben auf den Miffionsfeldern. Gelbjt in 
Den nordiweftliden Gebieten, two die furcdhtbare Diirre von 1934 fo biel 
Elend gur Folge hatte, werden Kapellen und Pfarrhaujer gebaut. Cin Mif- 
jionar berichtet, dDaB er in den Monaten Juni und Suli 2,318 Meilen gu- 
riidgelegt habe, ein gtweiter fogar 3,256 Meilen. C3 find dort oben alfo nod 
twirflihe Neifeprediger. Yn Oflahoma geht die Arbeit auf der Station 
Lutherhoma riijtig weiter. Cine Kaffe bon Crtwachjenen ijt durch Taufe 
und Konfirmation in die Kirde aufgenommen worden. Und man redet 
davon, die Mifjionsarbeit unter den mehr als 90,000 Yndianern Ofla- 
homas ausgudehen. Wuch im Wrgentinifden Dijtrift dehnt man die Geile 
lang. Gin fitrglicher Bericht bejchreibt eine MtifjionSreife nach Formoja, 
einem Lerritorium, das weiter nodrdlich liegt als der Chaco. 8 find dort 
iiber 100,000 Seftar Land der BVefiedelung erdffnet worden, und unter den 
Unfiedlern finden fich auch Lutheraner. Yn Vrafilien unternehmen eingelne 
Miffionare abhniliche weite Reifen, wie ein neuerer Bericht iiber cine Reife 
nach Wrarangua im Staate Sta. Catharina geigt. Cine folche MifjionSrerje 
bedeutet fiir den Miffionar etwa 500 Kilometer, die gumeift auf einem 
Reittier guriicdgelegt werden miifjen. — Wiele der Diftriftsblatter bringen 
intereffante Nachrichten bon Gemeindejubilaen, die gum Teil, wie in Nord- 
Nisconfin, auch mit Sdilderungen aus den Anfangsjahren der betreffenden 
Gemeinden vberbunden jind. %uch twas Hin und twieder itber die Verjammez- 
fungen bon Ronferengen gefagt wird, ift mehr al3 ein fabler Beridt. So 
bringt unter anderm das ,Rirdhenblatt” von Brajilien einen [angeren Bez 
richt iiber die Porto-Wlegre-DiftriktSfonfereng, die auch den geiwdhnlicjen 
Lejer inftand febt, die Wichtigkeit und den Segen der Pajtoralfonferengen 
3zu erfennen. — Das Dijtriftsblatt bon North Dafota und Montana bringt 
Wusziige aus einem Briefe P. E. Biegler, der die furdhtbaren Crdbeben in 
Helena, tie fie im Oftober und November vorigen Jahres jtattfanden, bez 
{fhreibt. C3 war dies augenfdeinlic) eine fdredlide Heimjuchung Gottes, 
und aud) unfere GlaubenSbriider find fdiwer betroffen worden. — Das 
Atlantic Bulletin fat fiiralich einen furgen illuftrierten Xrtifel iiber die 
»€rfte Vutherifhe Synode in WAmerifa” gebradht, die im Wuguft 1735 in den 
Watchung-Bergen in New Yerfey organifiert tourde. Auch tourde fiirglid 
beridhtet, Dak eine fpanifde Miffion in New York in3 Leben gerufen twor- 
den ift. — Unter den goldenen Qubilaren de3 Spatjahrs finden fich die 
Pajtoren C. H. Beer von Seward, Nebr., Wm. Hagen von Detroit, Midd., 
Y. W. Meher von Yonkers, N.Y. (der langjahrige Direftor vom St. John’s 
College in Winfield), Konrad Engelder von Liberty Corners, N. B., und 
&. Holm von Columbus, Nebr. K. C.K. 

Verbal Inspiration and the Lutheran Union.— There are men 
within the Christian Church who abhor the doctrine of the verbal inspira- 
tion. They consider it a dangerous doctrine; and when they engage in 
negotiations for church union, they voice their fear of this doctrine. Mem- 
bers of the Episcopal Church have recently been conferring with represen- 
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tatives of the Lutheran Augustana Synod in the interest of church unity, 
and naturally the doctrine of inspiration was discussed. The report of the 
conference, published in the Living Church of January 4, 1936, under the 
heading: “Anglicans, Lutherans Confer on Reunion,” contains this para- 
graph: “The Episcopalians expressed preference for the statement that the 
Bible ‘contained the Word of God,’ in order to avoid the pitfalls of a pos- 
sible theory of literal, verbal inspiration. The Lutherans preferred the 
simple statement that the Bible ‘is the Word of God,’ qualified by the 
understanding that all parts of the Bible might not be of equal significance. 
Both agreed that the Bible was the basis of all Christian doctrine.” These 
Episcopalians feel that they must warn all Christians against the doctrine 
of the verbal inspiration of the Bible: it contains pitfalls; it endangers 
the faith. They insist on the formula “The Bible contains the Word of 
God,” meaning that not all parts of the Bible are inspired and that no 
part of the Bible is literally inspired. 

There are men also within the Lutheran Church who abhor the doc- 
trine of the verbal inspiration. The A. H. L. K., the organ of the conser- 
vative Lutherans in Germany, has been assailing this doctrine these many 
years. Here are some typical pronouncements: “Karl Barth straeubt 
sich gegen den Vorwurf, er fuehre das Gespenst der Verbalinspirations- 
theorie wieder herauf” (1935, p.987). And: “Damit waere der Verbal- 
inspirationstheorie bald der Boden entzogen” (1935, p. 1042). Verbal 
inspiration, these Lutherans say, is a fearsome ghost, a foul spirit that 
troubles the Church. Men must be warned against the “Gespenst der 
Verbalinspirationstheorie.” There is no room for it in the Christian 
Church: der Verbalinspirationstheorie muss der Boden entzogen werden; 
it must be cast out of the Church. They do not want verbal inspiration 
mentioned in their presence. It produces an uncanny feeling in them. 

And there are men within the United Lutheran Church of America 
who abhor the doctrine of verbal inspiration. Prof. E. E. Flack has re- 
cently stated: “Is not the inspiration of Scripture too high and holy 
a reality to be defined in terms of stenography? Does one exalt the Word 
of God by dehumanizing it? ... The achievement of closer unity among 
Lutherans in this country, and indeed throughout the world, will require, 
for one essential, a higher view of Scripture than is represented by the 
theory of inspiration by dictation” (Lutheran Church Quarterly, 1935, 
p- 417). The Lutheran Church Quarterly has set out to exorcize the ghost 
of the verbal-inspiration theory. It has again and again voiced its abhor- 
rence of this doctrine. It declares: “The idea of verbal inspiration and 
the practise of literal interpretation may destroy the reality of the Bible’s 
message” (1935, p. 255). It attacks “those literalists who have constant 
recourse to the words infallible and inerrant,” who say “the Bible is an in- 
fallible book” (p. 260). Again: “I found that I could not meet these [men 
of a modern Weltanschauung] by falling back on the claim that this Bible 
was the literal Word of God.” (1935, p.117. Cf. Conc. THmot. MTHLyY., 
1936, p. 149.) 

The Lutheran Church Quarterly feels that it must warn its readers 
against the pitfalls of the “theory” of verbal inspiration. And these 
writers feel that the warning must be sounded also in the Lutheran. Not 
only the pastors, but also the laymen of the United Lutheran Church are 
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being told that the doctrine of the verbal inspiration and all that goes 
with it must be cast out of the Church. Four issues of the Lutheran 
(Dec. 12; Dec. 19; Dec. 26, 1935, and Jan. 2, 1936) contain a series of 
articles on “Lutheran Scholarship—the Need of It,” the series being 
headed by the editorial caption: “Dr. T.A.Kantonen, Professor of Sys- 
tematic Theology in Hamma Divinity School, Springfield, Ohio, Writes 
about ‘The Canned Goods of Past Theology,’ ‘Faith that Cannot Express 
Itself,’ ‘Living Off Borrowed Capital,’ etc.” In this essay Dr. Kantonen 
declares that there is no room in the Church for the doctrine of verbal in- 
spiration. It must be exorcized and cast out. After making the fine 
statement that “the Church of Luther must never deny its future leaders 
the opportunity of becoming Biblical scholars,” he continues: “But let 
it also be said in all seriousness that Lutheran exegesis will be seriously 
handicapped unless it abandons once and for all the unpsychological and 
mechanical theories of inspiration and unhistorical views of verbal in- 
errancy which the application of scientific and historical methods to the 
study of the Bible has rendered obsolete.” According to Dr. Kantonen and 
his party the students at the seminaries must be told that the idea of 
the inerrancy of the Bible based on the verbal inspiration is obsolete. The 
pastor must refrain from telling his people that this or that doctrine is 
divine truth because it is so written in the Bible. The laity must be dis- 
abused of the idea that all the words of the Bible are verbally inspired, 
actually spoken by the mouth of the Lord. 

Dr. Kantonen further insists that, when the doctrine of verbal in- 
spiration is cast out, other things must go with it, such as “The Canned 
Goods of Past Theology” (see editorial heading). That means the “repris- 
tination theology.” And that means that there must be development of 
doctrine, of theology. The Church needs “new truth.” The essay does in- 
deed state that, “if Lutheran scholarship is to emerge from its doldrums, 
it needs, not a change in the contents of its message” (italics ours), “but 
a change in its methodology.” However, the last paragraph of the essay 
contains the statement: “I am convinced that the highest kind of scholar- 
ship can flourish only in such an institution as the Lutheran Church, a fel- 
lowship of believers not content with ready-made doctrine or institution, 
but ever searching the Scriptures for new truth and ever receptive and obe- 
dient to the Spirit of the living God.” “New truth” does not mean the 
old truth in an up-to-date form of presentation, but it means new truth. 
The theology that presents the same doctrines that Luther and the Con- 
fessions and the dogmaticians taught has been stigmatized in Germany and 
America as the ”theology of repristination.” Repristination here means 
the revival, the reproduction, of the old Lutheran doctrines. That has no 
place in modern Lutheran theology, they say; what we need is a develop- 
ment of doctrine, a readjustment of the old truth. And that certainly 
amounts to the same as “new truth.” Dr. Kantonen is calling for new 
truth when he writes: “The value of men like C. P. Krauth, H. E. Jacobs, 
Pieper, and Lindberg, to mention but a few, must not be underestimated. 
But their theology was either that of scholastic orthodoxy or of ‘repristina- 
tion,’ approaches which served well in the period of ecclesia plantanda, 
where the chief concern was to preserve intact and immune the heritage of 
the fathers. It was more or less an immigrant theology, quite in keeping 
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with the rest of the immigrant outlook.” The “new truth” must take the 
place of “the heritage of the fathers” — that is plain language. And here 
is some more plain language: “Its pastors dare not be satisfied with feed- 
ing souls hungering for the Bread of Life with the canned goods of past 
theology. Its theologians dare not use the Confessions of the Church as 
Gorgon heads upon which to stare with such fascination as to become pet- 
rified.” The meaning of this is clear. When a pastor declares that he will 
abide exactly by the doctrines presented in the Lutheran Confessions, the 
sneering terms “canned goods” and “petrified” are applied. Again: “If it 
[a Church] holds to an erroneous pre-Kantian conception of truth as a 
static quantum, it will soon find the precious ‘heritage of sound, pure doc- 
trine’ becoming moldy in its hands. It needs to interpret the eternal ver- 
ities of God in the terms of the age.” If we understand common English, 
this means that the doctrine handed down to us out of the Bible by Luther 
through the Confessions needs to be developed, readjusted, improved, to 
conform with the Kantian and the related and the opposed philosophies. 
Pure doctrine — this is how the essay speaks of it: “If half the weal that 
has been spent on preserving the letter of reine Lehre had been focused 
upon the production of such scholarship, the Lutheran Church would in 
actual leadership and not in hollow boasting prove itself to be the Church 
that was ‘born in a university.’ — Just a few more examples to show 
what is meant by “new truth.” “The narrowness of Luther’s horizon is 
betrayed by his contemptuous references to ‘the heathen and the Turks,’ 
implying that these people and their religions may be quite disregarded.” 
“Our people know, for example, that the Lutheran Church in the past 
has condoned war, but they do not know whether it should still do so in 
the changed modern situation, when even the State, through the Kellogg- 
Briand Pact, has formally outlawed war.” “Corresponding to the social 
changes which challenge Christian scholarship to-day are the equally rapid 
and thorough intellectual changes. Just as the Church has had to ungear 
itself from the Ptolemaic world and adjust itself progressively to the 
Copernican, Newtonian, and Darwinian worlds, so it must now define its 
relation to the Einsteinian world.” “Our leaders are beginning at last, 
many decades after Rauschenbusch, to speak about Christianizing the social 
order, but with much of the overhopeful naiveté of the early advocates of 
the social gospel.” We now know what the term “new truth” means. It 
means just that. Just read the statement once more and note the con- 
trasted terms: “not content with ready-made doctrine, but ever searching 
the Scriptures for new truth.” There must not be a fixed body of doctrine. 
Since Scripture is not inerrant, the decisive word has not yet been spoken. 
There must be progress in doctrine. 

We fully agree with the general thesis of the essay: “Lutheranism can 
never and nowhere dispense with scholarship.” And there is room for 
great improvement in this field. But there is no room in the Lutheran 
Church for a scholarship which can be bought only at the expense of the 
verbal inspiration and the absolute inerrancy of the Bible and which 
demands that not the Bible alone, but also science and philosophy must 
shape the doctrine of the Church. That would mean ultimately the loss of 
every doctrine. And that learning, scholarship, science, philosophy which 
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requires for ‘ts existence and growth the sacrifice of the inerrancy of the 
Bible is of no use to the Church. 

What are the prospects for a Lutheran union in the face of this per- 
sistent attempt by leaders of the Lutheran Church to rid it of the doctrine 
of verbal inspiration? To put it another way: how much peace and good’ 
will would prevail in the body which formed an alliance and fellowship 
and left the question of the verbal inspiration in statu quo? One party 
bases the certainty of the saving doctrine — and all that goes with that — 
on the absolute inerrancy, the verbal inspiration, of the Bible. The other 
party insists on destroying the belief in the verbal inspiration and ab- 
solute inerrancy of the Bible. Will the first party invite a pastor of the 
second party — in order to practise pulpit-fellowship — to occupy its pulpit 
and pour contempt on what the worshipers cherish more than their lives? 
Will the second party spread among its people church periodicals which 
denounce the denial of the inerrancy of the Bible as a fatal error, or will 
they warn against such publications as the CoNcorDIA THEOLOGICAL 
MontHLy? They must take the second alternative. Then what becomes 
of the union? 

Two final remarks. First, in view of the sharp disagreement on the 
vital doctrine of inspiration {and other doctrines) we cannot understand 
the statement in the Savannah Resolutions: “It is our sincere belief that 
we already possess a firm basis on which to unite in one Lutheran Church 
in America and that there is no doctrinal reason why such a union should 
not come to pass.” Second, we never could understand how Lutherans 
could characterize the matters separating the synods as mere “trivialities.” 

E. 

The Modernism of Kagawa.— Toyohiko Kagawa, the well-known 
Japanese Christian (?) socialist and reformer, has come to the United 
States for a six months’ lecture tour, purposing to make clear to the 
churches of our country his mission in Japan and his views on the Gospel. 
Kagawa is extremely popular both in Japan and in America. His work 
in the slum settlements of Tokyo, Osaka, and Kobe, his testimony to the 
insufficiency of Shintoism in redeeming souls, and his unselfish devotion 
to his missionary activities call for high praise. Up to this time he has 
written over fifty books, and through his literary earnings he has largely 
supported his social work in the slums of populous Japanese cities. But 
Kagawa is not an orthodox Christian, as the Sunday-school Times (Novem- 
ber 16, 1935) points out. Quoting from Kagawa’s outstanding book, Love 
the Law of Life, the Times cites the following unchristian, modernistic 
statements: “Love knows no death. This is the meaning of the cross.” 
“The atonement means a reaction in which self is melted in the perfect 
crucible called Christ.” “There exists a Being in the universe, great be- 
yond our power to imagine. Whether this Being should be called God or 
not I do not know.” “Belief in evolution is faith in the progressive en- 
trance into an ever-expanding freedom — from seed to shoot, from bud to 
flower, from anthropoid to human, from man to son of God. What a coura- 
geous faith!”—In his book The Religion of Jesus Kagawa writes this: 
“The true, deep meaning of redemption is that Jesus apologized to God 
for all the failures and sins of mankind, taking responsibility for them on 
Himself.” Again, “We do not know in what form the resurrection [of 

15 
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Christ] did come. Whether it was in the flesh, as the gospels teach, or in 
the spiritual body, as Paul tells us, it makes no difference. Anyway 
Jesus was truly revived in the hearts of His disciples. Here is the be- 
ginning of Christianity. From this as a starting-point the Gospel of 
Jesus has spread over the whole world. The disciples believed that 
Jesus revived in the flesh, when they themselves revived spiritually.” The 
situation of Christianity in Japan is at present extremely critical, as Prof. 
Enkichi Kan of Tokyo points out in a well-written article published in 
the Evangelisches Missionsmagazin (November, 1935, Basel Missionsver- 
lag). Both Shintoism and Buddhism are now being revived in Japan and 
are taking on socialized forms to counteract the Christian socialism cham- 
pioned by such men as Kagawa. The greatest peril now threatening Chris- 
tians in Japan is, as Professor Kan shows, the almost unavoidable syn- 
cretism which recent developments force upon them. Japanese Christians 
themselves are demanding of the mission boards the return of the old-style 
missionaries and are asking for up-to-date missionary advisers. In Chris- 
tian Japanese circles there have been in recent years three manifest ten- 
dencies: one decidedly communistic, seeking to Christianize the commu- 
nistic leaven that came to Japan from Russia; another, a liberalizing 
tendency, represented by Kagawa, who finds himself in hearty accord with 
the notorious Laymen’s Commission’s Rethinking Missions and who seeks 
to stress Christian socialized activity without emphasis on the doctrinal 
truths which the old-style missionaries inculeated; and finally, a more 
positive religious tendency in the direction of German Barthian theology. 
Professor Kan writes: “Htwa Ende 1932 fing der Kommunismus an, an 
Einfluss zu verlieren und die dialektische Theologie Oberhand zu gewinnen. 
Seither hat sie in zunehmendem Mass die Aufmerksamkeit der Studenten 
gefesselt. Es sind schon viele Buecher darueber in Japan erschienen, ins- 
besondere die Uebersetzungen der Werke von Karl Barth, Brunner, Gogar- 
ten, Thurneysen und Bultmann. Auch die wichtigsten Werke von Kierke- 
gaard befinden sich im Druck.” Again: “Die christlichen Missionen haben 
die andern Religionen nicht bekehrt; im Gegenteil, sie haben die andern 
Religionen belebt.” And: “Das eine ist sicher, dass Japan gegenwaertig 
an einem Wendepunkt in der Geschichte der Missionsarbeit steht. Wir 
brauchen Missionare neuen Stils, solche, die bereit sind, Ratgeber zu sein 
fuer die eingebornen Arbeiter, nicht als Vaeter, sondern als Brueder und 
Freunde.” Certainly, the leaven of unbelief is working ceaselessly and 
potently in Christian circles everywhere, both at home and abroad, and 
our own spiritual and moral reaction can be only that of greater and more 
devoted missionary witnessing to the old divine truths. Barthian the- 
ology certainly can save neither the West nor the East. J.T. M. 


Father Divine. — Slowly the population west of the Hudson is ap- 
prized of something the New Yorkers undoubtedly have known long ago, 
that in one of the sections of the great metropolis, called Harlem, a strange 
religious phenomenon is to be witnessed, the deification of a living Negro 
preacher called Father Divine by his followers. In the Christian Century 
Rev. Edwin Buehrer writes at length about the blasphemous show in Har- 
lem and gives this information on the past of the so-called Father Divine: 
“Father Divine, formerly known as Joe Baker, spent his boyhood in Ala- 
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bama. For a number of years he preached in Sayville, Long Island, and 
attracted a considerable following. Then, arrested for maintaining a nui- 
sance and released on bail, he journeyed over to Harlem and became an 
instant success.” Concerning the present work of this false prophet our 
informant says: “He does not openly boast that he is God, but he so de- 
clares himself by implication in every address he makes to his adoring 
worshipers. He cheerfully forgives all those who confess their sins. He 
urges them to relax their ‘conscious mentality’ and to trust and obey him. 
He encourages them to pray to him and assures them that, although he 
may be elsewhere ‘in the body,’ he can nevertheless hear them and answer 
them. He promises peace and brotherhood and material abundance to all 
those who will renounce everything for him. His followers hang on his 
every word and respond with vigorous handclapping and joyous exclama- 
tions. When he finishes, he turns around abruptly, strides through the 
door, up the steps, and into one of his high-powered limousines to be sped 
away to some other meeting-place. The way is clear as he moves along, 
but many worshipers follow him for a final glimpse or, if possible, to touch 
him as he passes.” 

The meetings which this colored leader conducts are called “peace mis- 
sion” meetings, so we are informed. In one of the meeting-places inscrip- 
tions were displayed, reading: “Father Divine has brought peace to the 
nation. He is God. If you keep his saying, you will never taste death.” 
“Father Divine, the most high God, is also creator of the universe. All 
glory and honor be unto his regal majesty, world without end.” Dr. Buehrer 
finds the explanation of the success of this man, for one thing, in the sex 
appeal of his mission. He tells us that in the large audiences meeting the 
Father in the afternoon about eighty-five per cent. of the worshipers are 
women. “Mayor La Guardia’s commission to investigate conditions in Har- 
lem reports that of sixteen hundred families interviewed seven hundred 
had been broken up, with at least one of the parents missing. To these 
poor, exploited, unromantic lives, frustrated, disappointed, unhappy, and 
enslaved, Father Divine is the great father and lover and husband and 
friend.” A second factor explaining why thousands of colored people flock 
around this preacher, Dr. Buehrer finds in the emphasis of this man on 
social equality. Father Divine stresses the brotherhood of man. If it can- 
not be found outside, it can at least be found inside the places where he 
conducts his meetings. There all meet on a plane of equality and brotherly 
love. In the third place, according to our informant, Father Divine offers 
material abundance to his devotees. It cannot be denied that the lot of 
Negroes in Harlem is pitiful. Not only is ninety-five per cent. of the prop- 
erty in that section owned by whites, but seventy per cent. of the Negroes 
have no jobs and are living in quarters and conditions which are miserable 
beyond description. One can understand why starving people are willing 
to become his “angels,” because as such they are likely to get bountiful 
meals. And why should not a man have a numerous following who “sells 
chicken dinners with ‘all the trimmings’ to the public for ten cents each”? 
Where Father Divine obtains the money for thus providing for his fol- 
lowers Dr. Buehrer says neither he nor any other reporter is able to tell, 
and the mystery surrounding the income of the leader makes his followers 
all the more staunch in their conviction that he is divine. What is offered 
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in the meetings in point of songs, testimonies, and confessions is the 
veriest trash, we are told. When one reads Dr. Buehrer’s description, one 
almost feels as though in Harlem conditions of ignorance obtained such as 
we are wont to associate with darkest Africa. May God have mercy on 
these poor deluded people! The note sounded by Dr. Buehrer accusing the 
white people through their exploitation of the Negro to be largely re- 
sponsible for this sad spectacle is not altogether unjustified. A. 

Lutheran Chaplaincies.— The record of Lutheran chaplains in the 
Army and Navy as of November 5, 1935, is as follows: Regular Army, 10; 
Navy, 4. For the Regular Army chaplaincy thirteen men have been ap- 
proved, and for the Army Chaplains Reserve sixteen men have been ap- 
proved, of whom six have been appointed. There are now twenty-four Lu- 
theran Reserve Army Chaplains on duty in the Civilian Conservation Corps 
Camps. — N. L. C. B. 

The Oxford Group Movement and the United Norwegian Lu- 
theran Church. — Under the heading Oxfordgruppene the editor of Folke- 
bladet (September 25) reports a lecture which Dr. G. T. Lee, editor of the 
Lutheran Herald, delivered on the Oxford Group Movement before a group 
of pastors attending a summer course given under the auspices of Augs- 
burg Seminary, the college and theological seminary of the Norwegian Free 
Church. To the Norwegians, Buchmanism just now is of special interest, 
since the response which the movement has met in Norway has been rather 
favorable. In his lecture Dr. Lee very correctly exposed the Oxford Group 
Movement as one which is both un-Lutheran and unconfessional (uluthersk 
og bekjendelsesloes), especially in the doctrines of sin and grace, since it 
teaches salvation by works instead of by faith. In opposition to Dr. Lee, 
Professor Wesvig, instructor at Luther Seminary, contended that the Ox- 
ford Group Movement is a great spiritual awakening (en stor aandelig 
retning), which has gripped the whole land and shows signs of ushering in 
a world awakening (en verdensvaekkelse). He expressed the opinion that 
it is both Lutheran and Christian and that it places due weight upon the 
Word and the Confessions. True, Buchmanism employs a new theological 
language, differing from the customary terminology; but also in this re- 
spect it is necessary to meet the demand of the times. But after all, Buch- 
manism stresses the necessity of the confession of sin and trust in the 
guidance of the Spirit of God in daily life. Hence, if Norwegian Lutherans 
refuse to receive it, then, the speaker maintained, Norwegian Lutherans 
might just as well quit singing the old well-known hymn learned in their 
childhood days “Jesus, Guide Thou My Thoughts.” The movement, he con- 
tended in conclusion, changes men and makes them disciples of Jesus. 

Upon this notorious defense of Buchmanism, Dr. Vigness, editor of Lu- 
theraneren, arose and spoke in the same vein as did Dr. Lee, pointing out 
in particular the modernistic tendencies of the Oxford Group Movement. 
“Against Buchmanism,” he said, “we must be on our guard. We must cling 
to the old paths and not stray from Lutheran principles.” So far the re- 
port on the discussion of the Oxford Group Movement at the summer-school. 
The editor of Folkebladet then discusses the movement in a general way, 
stating that many were against it, but making it clear also that he him- 
self is favoring it. In Lutheraneren (September 18) Dr. Vigness, under the 
heading “Buchmanism,” makes his own report on the discussion of the Ox- 
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ford Group Movement at the summer-school. Pointing out the fact that 
many in the Norwegian churches are championing the movement, he writes: 
“At the same time there are men also who have the insight to see the 
Modernism in the movement. A man such as Dr. Hallesby will have nothing 
to do with it, for he calls it a “crossless gospel.” A gospel without the 
cross of Christ! It is really a civility to call it a gospel. In the strict 
sense of the term it is not a gospel at all. Dr. Hailesby is right in his 
designation of the message of Buchmanism as a “crossless gospel.” Refer- 
ring to Harold Begbie’s book Life Changers, he quotes Begbie as saying: 
“These doctrines, viz., that Christ came into the world to bring about a 
reconciliation between God and man and that on the basis of Christ’s 
sufferings God is now willing to receive our heartfelt conversion from 
sin [?], may be true or false; but their acceptance is not essential for 
the attainment of this wonderful experience of conversion.” Now, Buch- 
manism has promoted the sale of this book and thus stands behind its 
statements. Moreover, Buchmanism follows this principle in its practise. 
It produces its “change of life” not by the Gospel of Christ’s redemptive 
work, but by “sharing,” “confession,” “life-changing,” “guidance,” ete. For 
the adherents of the Oxford Group Movement these factors serve as their 
“means of grace.” So far Lutheraneren. Evangelisk Luthersk Tidende, 
from which we have quoted these various reports, uses the occasion to 
point out the “terrible fruits of unionism” (hvilke skraekkelige frugter 
unionismen baerer). It says: “In the Norwegian Lutheran Church of 
America the editors of the church-papers and at least one theological 
professor stand in opposition to each other in the doctrine of conversion 
and justification before God, or, in other words, in the doctrine of the 
way to salvation. It is just this that counts in the condemnation of 
Buchmanism. Now, we see that the editors are united in rejecting 
Buchmanism, but, as we have pointed out before (in previous numbers of 
the Tidende), they are not united in the doctrine of conversion. The one 
teaches that natural man has the ability and power to help along in his 
conversion, which the other denies. And if Folkebladet is correct in re- 
porting, as it probably is, then the theological professor teaches that 
a sinner is converted without the means of grace which God Himself has 
instituted and is saved without faith. What confusion! All these are 
leaders and teachers in a church-body that should teach and defend the 
way to salvation. But each has his own doctrine, and all point in different 
directions. What a delusion is not practised before the people! Luthe- 
raneren is very cautious not to mention that one of the theological pro- 
fessors of the church-body has, in a public meeting, defended the error 
salvation without faith in Christ. The Lutheran Herald is silent on the 
whole matter, so far as we know. With such a practise of the teachers 
and leaders of the Church, is it to be wondered at that the people are 
trained to complete vagrancy [fuldstaendig loesgjaengeri] in spiritual 
matters? And upon vagrancy follow unbelief and denial [vantro og 
fornegtelse].” J.T. M. 
Facing in the Right Direction. — The editor of the Living Church, 
in commenting on the meeting of the house of bishops of the Protestant 
Episcopal Church held recently in Houston, Texas, and in enlarging on 
the vexing questions confronting that body, says: “It is noteworthy, how- 
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ever, that, in spite of these important matters to which the bishops had 
to give consideration, they began their sessions by devoting the better part 
of the first day to meditation on spiritual matters, led by Bishop Hobson, 
chairman of the Forward Movement Commission. It is always a great 
temptation for any church synod to be so occupied with administrative 
and legislative details that little or no opportunity is provided for the 
more important spiritual matters with which the Church is concerned. 
The house of bishops has set a splendid example to all of us in this re- 
spect.” Let us hope that the grand old custom bequeathed to us by our 
fathers to spend a good portion of the time at our synodical conventions 
on doctrinal discussions and contemplation of divine truths, will not die 
out and that, where it has become somewhat of a shadow, the former prom- 
inence will again be accorded to it. A. 
Deaths. — When in December, 1935, A. T. Polhill died, being seventy- 
three years old, one of the famous “seven” of Cambridge who went to China 
in the eighties of the last century passed on to his reward. We are told 
that Mr. Polhill, who became a missionary of the China Inland Mission, 
in his youth was a famous athlete. The field in which he worked was 
Western China.—In Germany Prof. Reinhold Seeberg of the University 
of Berlin died late in 1935. He had studied at Dorpat and Erlangen. After 
having served as professor at Erlangen, he, in 1898, came to Berlin. The 
works by which he is best known are his History of Dogma and Christian 
Dogmatics. In his theology he was of the mediating type.— On Decem- 
ber 2, 1935, Dr. James H. Breasted, the well-known Egyptian scholar and 
director of the Oriental Institute of the University of Chicago, died in 
New York, having just returned to this country. The cause of his death 


is said to have been a streptococcus infection which came upon him during 
the homeward voyage. He was seventy years old. A. 


II. Ausland. 


Volfsfirde oder Freifirde? Prof. ©. C. Fendt von der Capital Uni- 
versity in Columbus, der einen langeren Bejuc) in Deutfdhland gemacht 
hat, fagt in feiner Schilderung ,der religidjfen Lage in Deutfchland” unter 
anderm folgende3: ,Mehr als drei Viertel der deutjchen Pajtoren jind fic 
Darin einig, DaR die Lehre der Kirche fich eingig und allein auf die Heilige 
Schrift und die Befenniniffe der Reformation zu griimbden hat... . Dod 
gehen ihre Wnjichten iiber die Organifjation weit auSeinander. Cinige der 
Reiter, 3.B. Niemsdller, ecifern fiir eine .Freifirche’ ohne Wufficht, Schub 
oder finangielle Unterftiikung bon feiten der Megierung. C8 find ihrer nicht 
viele; doch ftehen fie meiftenS an jtarfen Stadtgemeinden, two ifr Plan 
durchfiihrbar fein diirfte. Wuf dem Lande findet diefer Plan weniger An- 
flang, teil die Paftoren fiirdten, da ihre Kirchen ohne ftaatlide finan- 
gielle Unterjtitbung nicht beftehen fonnten. Diefe twollen die Volfsfirdhe 
beibehalten, eine Kirche fiir alle BVolfsgqenoffen und von allen unterftiibt. 
Gie lajjen fich den Schub und die Unterjtiibung von jeiten des Staats 
gefallen, twollen jich aber in Lehre und Predigt nicht dreinreden [afjen. 
Gie fdharen jich um die drei Vifdhofe, Marahrens von Hannover, Meifer 
bon Miinden und Wurm bon Stuttgart. Gie nennen fich ,befenntnistreu‘ 
oder die ,.Vefenntnisfront’. hr Fiihrer ijt Bifdof Marahrens. Yn jet- 
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nem Gtand gur Mehre wird er bon mehr alS drei Vierteln der Paftoren 
und von fajt allen Profefforen der Theologie unterftiit. Collte er aber 
fiir eine vom Staat vollftandig unabhangige Freifirde eintreten, was er 
nod nicht getan hat, fo twiirde fein Unhang fofort auf einen geringen Brudz 
teil gufammenfdrumpfen. “ (Stirdenblatt, 2. November 1935.) The Chris- 
tian Century vom 9. Oftober 1935 fagt: “The most immediate threat of 
the ‘Reichsminister of Church Affairs’ (Kerrl) touches the income of the 
Church. That is the weakness of the opposition’s position. It is still 
a State Church. It still depends upon the state for the funds for its sup- 
port. So long as this remains true, its struggle for independence from 
state control may be heroic, but it is hopeless. There is only one remedy: 
cut loose from state support.” D. Reu berichtet: ,,PBrofejfor D. Gaffe, Ere 
fangen, fonnte nicht am Weltfonvent (in Paris, 1935) teilnehmen; ihm 
wurde bon der deutfden Regierung die Wusreifeerlaubnis vertweigert, weil er 
die Kirdenverfaffung bon 1983 gu ftarf angegriffen hatte.” (Rirchenblatt, 
16. November 1935.) Ob ihm die Wusreifeerlaubnid veriweigert worden 
tware, auch wenn er Glied einer Freifirde getvefen ware, wiffen wir nid. 
&. 

Heidnijde Heirvatsangeigen und anderes! Nach dem Bericht de3 ,,Reichs- 
boten” (15. Geptember 1935) finden fic) in Ludendorffs Beitfdrift aller- 
hand Angeigen, die gu denfen geben. 

Gin noch nicht elfjahriges Madel fragt an: ,Heiho! Wer nimmt mid 
Heidin wahrend der Ferien unentgeltlid in Pflege?” 

Gin Vater midhte feine achtjahrige Todhter nur von einer ,blonden 
nordijden GHeidin bejter Herfunft" betreut wwijfen. 

Cine HeiratZangeige lautet: ,,Deutfdh-volfifher Antichrijft, dreipig Sabre 
alt, fucht gleichgefinntes Madel.” 

Gine Heiratsluftige inferiert: ,,.Weldher deutfchglaubige Heide hat Luft, 
ebenfolde Seidin auf Radfahrt gu begleiten?” 

Cine GeburtSangeige hat folgenden Wortlaut: ,,%m 3. im Heuert 1935 
bermehrte fich unfere Heidenfippe um einen fraftigen und gefunden Sungen. 
Heiho!“ 

Von Heiden fann man nichts anderes al3 Heidnifches ertwarten. C3 ift 
gut, dDaB dad Tangft in Deutfdland vorhandene Heidentum jebt offener gu- 
tage tritt. %reilich macht das Heidentum alle feine RKrafte mobil, um fiir 
das Heidentum gu ,miffionieren”. itr jedermann Viegt e3 nunmehr Har 
bor Augen, dak man gang gu Unredht vom deutfden Volk al von einem 
hrijtlicjen Volk redet. Das deutjche VolkE ijt meithin heidnifd. Daraus 
ergibt fich fiir unfere Nirde die erhihte Verpflidjtung, da3 Wort Gottes 
laut erfehallen gu laffen. (Cv.-Luth. Freifirde. ) 


The Oxford Group Movement in Denmark. — Writing on this sub- 
ject in the Journal of the American Lutheran Conference, January, 1936, 
Rev. John M. Jensen says: “The year of 1935 may truly be described as 
the ‘Oxford Year in Denmark.’... This paper is an attempt to discover, 
if possible, the reasons why the Oxford Group has made such an impres- 
sion upon a country which is Lutheran and where ninety-five per cent. of 
its population belong to the Lutheran Church. ... The Primate of Den- 
mark, Bishop H. Fuglsang Damgaard, a man of great learning and piety, 
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in welcoming the Groupers gave them the key of the church. The Dean 
of the Diocese of Copenhagen, Dr. Theol. Paul Brodersen, was quickly 
‘changed,’ and he became an ardent advocate of the movement.... In 
nearly every town of Denmark there now is one or more local ‘groups.’ 
A large number of pastors and Christian lay workers have been converted 
to the movement. ... It should also be noted that the reason for the 
success of Buchman in Denmark was the fact that so many influential 
churchmen endorsed his work. Bishop Damgaard says that ‘the Oxford 
Movement emphasizes life and tries to be a living faith.’ That does not 
mean that it has no doctrine. The Group builds upon the completed 
work of Christ as it is presented to us in the New Testament. Once 
I asked Dr. Buchman what he deemed the most essential point in his 
Christian faith. Immediately he answered: ‘Justification by faith.’ The 
Oxford Group has united the Lutheran doctrine of resting securely in the 
justification by grace with the aggressiveness of the Reformed Church and 
its strong desire for activity. It has acquired and absorbed into its life 
valuable parts of the different confessional views that have arisen out of 
the Reformation. Finally the bishop recommends ‘guidance’ as it is prac- 
tised within the Group. <A long list of names of Danish pastors could be 
given. Their testimony would run parallel to that of the bishop. Yet we 
are somewhat perplexed that the Oxford Group is so uncritically received 
by these men. The message of Dr. Buchman is, to say the least, very 
peculiar if looked at from a Biblical point of view. ... A number of 
leaders think that even though the Group has many defects, it has so many 
good points that may be acquired, and then we shall try to change the 
Group to get a clearer vision of the atonement. However, this attitude 
seems somewhat naive. In effect it means: Let the Group first swallow us; 
then we shall swallow the Group afterward. ... The more conservative 
Lutheran leaders, such as the men from the ‘Centrum’ wing and the 
men who have been influenced by Karl Barth, generally hold that the 
positive contribution of the Group is its emphasis upon a man’s personal 
relation to God. The ‘quiet hour’ is a valuable help to live a surrendered 
life. And they hold that the church-members have learned anew that ‘ye 
shall be my witnesses.’ ... One of the clearest analyses of the situation 
has been given by the young professor N. H. Sie. In a little book, Luther 
and Oxford, he states that the Lutherans may learn a few things of ‘Ox- 
ford,’ but he finds that the movement on the whole has very little use 
for the cross of Christ, and that the Christian hope has little or no place 
in the message of the Group.... Even though I personally hold the same 
view as Professor Sée, I believe that the stir created in the Church of Den- 
mark will bear fruit. It is not the direct work of the Group that I be- 
lieve in. I am afraid of that. I am afraid of a Christianity that does 
not go deeper than the Oxford Group does. But the valuable work of the 
Group in Denmark is that it has caused the Church to rethink its 
problems.” E. 


_ 
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New Biographical, Chronological, and Geographical Pictorial Chart 
of the Life and Journeys of Jesus Christ. 22X36 inches, litho- 
graphed in six colors on heavy stock. Marquette Lithograph Co., 
Chicago, Ill. Price, $1.50. 

It is axiomatic that every parish-school and every Sunday-school room 
ought to have at least one good map of the Holy Land, since it is quite 
impossible to teach the Bible-stories in a satisfactory way without such 
a map. The map to which the attention of our readers is herewith called 
is a most interesting and valuable piece of work. It is a map of the Holy 
Land, with special reference to the days of Jesus, giving the names of all 
parts of Palestine and of all the cities and towns that are associated with 
the life of our Savior. On the margin of the map are twenty-three colored 
pictures of the life of Jesus, from His birth to His ascension. Below the 
map is a complete harmony of the Savior’s life according to the four gos- 
pels. A special feature is the connection of this list with the map; for 
the numbers placed next to the names of the towns on the map correspond 
to those in the list, so that every pupil in Sunday-schools, Bible classes, etc., 
will be able to obtain a good mental picture of the historical geography of 
Christ’s life. The roads traveled by Jesus are also plainly shown, and 
there are other color embellishments on the chart which will appeal to 
young and old alike. — The company has also printed a smaller reproduc- 
tion of the map, 9X14 inches in size, which is suitable for framing and 
can be used by the individual student. The smaller size sells at $1.20 per 
dozen. Our readers are urged to examine the excellencies of this map for 
the purpose of introducing it in all their religious classes. 

P. E. KRETZMANN. 

Epochs in the Life of the Apostle John. By A.T. Robertson, A. M., 
D.D., LL. D., Litt. D., late Professor of New Testament Interpreta- 
tion, Southern Baptist Theological Seminary, Louisville, Ky. Flem- 
ing H. Revell Company, New York, London, and Edinburgh. 253 
pages, 5144814. Price, $2.00. Order through Concordia Publishing 
House, St. Louis, Mo. 


It is with a melancholy feeling that one takes up this book, remem- 
bering that its author no longer is among the living. All conservative 
scholars will be grateful that Dr. Robertson was able to finish this work 
before death terminated his astounding literary activities. As he says in 
the preface: “This volume completes the Epochs series (Jesus, Paul, Peter, 
John), though the volumes on the Baptist (John the Loyal) and Luke the 
Historian could well be included.” The book is a noble production and 
deserves to rank with the other important works of the author just 
mentioned. We have here a strong defense of the old view of the Church 
that the “beloved disciple” and the Apostle John are identical and that 
this person is the author of the fourth gospel. The author thoroughly 
disposes of the theory which would make the so-called Presbyter John of 
Papias a different person from John, the son of Zebedee, and fasten author- 
ship of the fourth gospel on him. The authorship of the Apocalypse and 
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of the three epistles bearing the name John is likewise vindicated for John, 
the son of Zebedee. As in his volume on Peter, Dr. Robertson not only 
discusses the historical facts pertaining to the Apostle John, facts gleaned 
from the gospel narrative and the Book of Acts and the epistles, but he 
likewise discusses the doctrinal contents of the works which John wrote. 
Thus 1 John is treated in a chapter which has the heading “John Fighting 
Gnosticism” and the subheading “The First Epistle’ and which comprises 
thirty pages (110—140). Necessarily detailed exegesis can seldom be 
attempted. The chapter on Revelation has the heading “Seeing Visions 
in the Isle of Patmos” and covers pages 199—237. To give an idea of 
the author’s style and manner of treatment of his material, we quote 
a paragraph discussing the first verses of Rev.20: “The temporary binding 
of Satan and the martyrs’ reign (20,1—6) are the occasion of endless 
controversy to-day. Those who take the thousand years literally overlook 
the fact that the Apocalypse is a book of similes and that it is perilous to 
insist on that point, either in favor of the post- or the premillennial view. 
Peter’s comment (2 Pet.3,8) is pertinent. It is also uncertain how the 
first and the second resurrection are to be understood. Certainly the second 
death (20,6—14; 21,8) is the lake of fire and brimstone (hell), spiritual 
death. The first resurrection can be spiritual, not of the body. But in any 
case it seems confined to the martyrs in v.4 and has nothing in common 
with Paul’s language in 1 Thess. 4,16 or 1 Cor. 15,23. Special honor is to 
be given to the martyrs. The general resurrection for all the rest comes 
later, 20,5.12. ‘To infer from this statement, as many expositors have 
done, that the ezésan of v.4 must be understood of bodily resurrection is 
to interpret apocalyptic prophecy by methods of exegesis which are proper 


to ordinary narrative’ (Swete)” (p.234). Altogether we have here a work 
which it will pay every minister to own and study. W. ARNDT. 


The Early Sermons of Luther and Their Relation to the Pre-Refor- 
mation Sermon. By Eimer Carl Kiessling. Zondervan Publish- 
ing House, Grand Rapids, Mich. 157 pages, 544X734. Price, $1.50. 
Order through Concordia Publishing House, St. Louis, Mo. 

Dr. E. C. Kiessling is a member of the Wisconsin Synod and professor 
of English and History at Northwestern College, Watertown, Wis. His 
book is the dissertation he submitted to the faculty of the Divinity School, 
University of Chicago, in candidacy for the degree of Doctor of Philosophy. 
It is an able presentation of an important and interesting phase of the 
development that took place in the formative years of the great Reformer’s 
life from 1512 to 1522. The material is divided under the following gen- 
eral heads: I. The Pre-Reformation Sermon. II. The Formal Side of 
Luther’s Early Preaching. III. The Theological Content of the Sermons. 
IV. The Content of Sermons as It Reveals the Character of the Age and 
of the Preacher. 

In his historical survey of preaching in Germany during the Middle 
Ages the author shows that preaching, though not the work of the average 
parish priest, but of men especially called for this work because of their 
preaching ability, was quite common in the period before Luther and that 
sermons, when delivered before congregations, were usually in the ver- 
nacular. For example, in Westphalia, between the years 1378 and 1517, 
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there are “sermon collections of 70 preachers whose names are known; 
an equal number of anonymous collections; at least 100 manuscript vol- 
umes of sermons, 10,000 different sermons printed in incunabula, to say 
nothing of the manuscripts which had come down from the previous cen- 
turies and collections from the neighboring provinces.” While the preach- 
ing was mostly done by Franciscan, Dominican, and Augustinian friars, 
the end of the period saw the rise also of the professional preacher. At- 
tempts were made to lay down definite standards for preachers. “Every 
member of the clergy licensed to preach had at least been exposed to 
a theological education, which was sometimes given only by the parish 
priest, in his parsonage, but more often probably by trained teachers in 
a cathedral or cloister school or later in a university.” The traditional 
length of the fifteenth-century sermon was one hour, and sermons were 
delivered mostly in the chief Mass, at nine or ten in the morning. The 
regular Sunday sermons were usually based on Gospel- and Epistle-lections. 
Sermon series during Lent or on the Catechism (Ten Commandments, 
Creed, Lord’s Prayer, Seven Deadly Sins, Seven Sacraments) were not un- 
common. “The New Year’s sermon underwent an interesting development. 
Its contents gradually shifted from the circumcision and the naming of 
Christ to thoughts connected with the beginning of the new year.” There 
were various types of sermons, but the thematic was most common. “Con- 
trary to the opinion formerly held within the Protestant churches, the late 
medieval preacher was well versed in Scriptures”; but “broadly speaking, 
the content of the medieval sermon was ethical rather than doctrinal or 
polemical.” 

In presenting his study of Luther’s early preaching, the author covers 
about 290 sermons which Luther preached in this pericd. He shows that, 
though Luther was a slow speaker, he was popular even before 1517 and 
that he preached ordinarily on the pericopes for Sundays and festivals. 
As to his preparation and delivery, it cannot be determined whether or 
not his early sermons were written out before delivery. In his later career 
he worked out only a Konzept, “which often vanished into thin air when 
he came upon the pulpit and involuntarily became the mouthpiece of a mes- 
sage he had not originally planned to utter.” “Often he was vexed in 
his sleep by dreaming that he had to preach and had no Konzept.” “For 
studied rhetorical effects, either in diction or gesture, he had an absolute 
aversion.” Luther denounced long-windedness in the pulpit and once left 
the church “during one of the interminable sermons of Bugenhagen” (who 
preached two hours and more), “but was aware that he himself was not 
always so concise in sermonizing as he might have been.” As to the 
homiletic character of his sermons, John Gerhard described it well when 
he spoke of its “heroic disorder.” “Luther’s style of preaching was a com- 
bination of expository and topical methods. Rarely is there a really ex- 
haustive textual exposition even in his homilies.” Sometimes the text is 
peripheral in his treatment. At the end of a long sermon for Epiphany 
he says: “You will see from my Geschwaetz how immeasurably greater 
God’s Word is than man’s word.” His introduction and conclusion are 
abrupt and matter-of-fact: “What the spittle means, we shall save for 
another occasion.” “But of this I have a sermon in print. Therefore I will 
omit it now. Read it there.” His sermons are unusually full of illustra- 
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tions, and their language is popular, racy, and colorful. As to his illus- 
trations, “some of them are exaggerated, some not in good taste, but all 
vibrate with life.” His sermons are full of enough “winged words” for 
a small anthology. 

In Luther’s sermons up to 1516 Dr. Kiessling finds evidence of his 
scholastic heritage; in those of 1517, the influence of mysticism; and 
from 1516 to 1522 the signs of the “new theology” (justification by faith) 
are more and more apparent. “He began to proclaim from his pulpit a new 
way of salvation, grounded in the Scriptures, illuminated by his own in- 
sight, and adapted to the needs of the hour and the hearts of his hearers.” 
“The sermons he thus evolved were as different from those of the later 
medieval preachers as the plays of Shakespeare are different from those 
of his predecessors.” 

“What, then, did Luther contribute to the sermon and to the genera- 
tion of sermonizers after him? . 

“First, he enhanced the position of Christ within the sermon... . 
Secondly, he made the sermon Scriptural in a sense it had never been be- 
fore. ... Thirdly, he revalued and deepened the ethical teaching of his 
time. ... His last contribution was to enhance its position in the service 
and in the life of the Church in general.” 

We have purposely quoted at length from the book in order to give 
our readers a taste of its contents. We recommend the work whole- 
heartedly to our pastors. We personally enjoyed reading it from cover 
to cover and feel certain that others will appreciate it as well. 

W. G. Potack. 


Luther’s Large Catechism. Translated by Dr. Lenker. With a fine 
picture of Luther and “Readings in Luther and the Bible.” Augs- 
burg Publishing House, Minneapolis, Minn. 188 pages, 514 x8. 
Price, $1.00. Order from Concordia Publishing House, St. Louis, Mo. 


Dr. Luther’s Large Catechism requires no introduction in Lutheran 
circles, at least not in theory; for every Lutheran knows that the great 
Reformer published not only the Enchiridion, but also a commentary on 
the Enchiridion, to show pastors and parents how properly to teach the 
Enchiridion. To this day this commentary, or Large Catechism, as it was 
called in the course of time (Luther simply called it the “German Cat- 
echism”), is a rich storehouse of valuable information on the important 
Catechism truths, and it is a downright shame that we Lutherans do not 
regard it more highly and use it more extensively. The Augsburg Pub- 
lishing House is therefore to be congratulated on the reprinting of this 
great, good book in so handy a form. The translation is that of Dr. Lenker, 
which is as simple as it is excellent. Since the Augsburg Publishing House 
used the plates of the Luther Press and omitted the Small Catechism, the 
reprint begins with page 35. The value of Luther’s Catechism has been 
enhanced by “Readings in Luther and the Bible,” prepared by Dr. Lenker, 
which richly supplement the information given in the Large Catechism. 
We hope that many Lutherans and other Christians in our country will 
study this precious book and thus deepen and increase their knowledge 
of the five Chief Parts of our Christian faith treated in the Large 
Catechism. J. T. MUELLER. 
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Synoptifdes YuhaltSverzeidnis der gebriudlidften Lutheransgaben von 
Rudolf Pofer und Wegweifer in Sudwalds Luther-RKalendariun 
pon Bernhard Wirner. Me. Heinfius Nachfolger, Leipzig. 1935. 
103 Seiten 542X8%. Preis: M. 3.60. 

Dies ift ein fleines, aber fehr wertvplles Buch fiir jeden, der Quther lieft und 
mit Luther arbeitet. €8 wird mir perfinlic) manden Gang von meiner Studier- 
ftube und Amtsftube in die Seminarbibliothet fparen. eder, der mit Luther 
atbeitet oder auf Vutherzitate in feiner Leftiire ftdift, macht die Erfahrung, daf 
Luthergitate nad) verfchiedenen Wusgaben gegeben twerden. Jn Deutfdhland wird 
jegt meiftenS nach der grofen, teuren Weimarer WuSgabe jzitiert, hier in Umerifa 
pielfac) nach der alten Walchfden oder der neuen St. Qouifer oder der deutfeh- 
landijdhen Erlanger WusSgabe. Dann entfteht oft die Frage: Jn welder Schrift 
Quthers fteht das betreffende Lutherwort, und wo fann id) c3 in meiner 
Uusgabe finden? Da leiftet diefes fleine Werk ausgezeidnete Dienfte, indem e8 
in nebeneinanderftehenden Rolumnen die Lutherfdriften in jeitlider Neihenfolge 
nach der Weimarer Wusgabe, die diefe Reihenfolge darbietet, nennt und angibt, 
auf welder Seite und in weldem Bande der Weimarer, der Erlanger und der 
beiden fleineren Bonner und Braunfdhweiger Ausgaben diefe Schriften fic) finden. 
Diefe Ungaben, die fonft in vielen Banden zerftreut find, find hier gufammen- 
getragen auf 73 Seiten. Dann folgen weitere twertvolle Lutherregifter auf Grund 
deS in Diefer Beitfchrift (1, 237) befprodenen Luther-RKalendariums. Luthers 
inhaltreiche Briefe find hier geordnet nad) den Ortfdhaften, in die fie gefandt 
twurden, und nad) den Perfonen, an die fie gerichtet find. C8 wird ein Reife- 
regifter Luther8 angegeben, nad) tweldem man fchnell finden fann, wohin Luther 
gereift ift und two er fid) aufgehalten hat. 8 wird ferner ein Regifter der Per- 
fonen gegeben, die Luther befudten oder bei ihm verfehrten. Dann folgt ein 
Predigtregifter, worin alle Stellen de$ Wlten und Neuen Teftament8, iiber die 
Luther Predigten gehalten hat, angegeben werden und jugleic) der Lutherband, 
wo Ddiefe Predigten fic finden, und f{chlieplic) auch ein Regifter 3u den Disputa- 
tionen und Borlefungen, die Luther gehalten hat. Bn Verbindung mit Budhwalds 
Luther-RKalendarium fommt diefeS Buch dem praftifden Bediirfnis aller Luther- 
lefer entgegen und wird ein unentbehrlices Handwerfszeug. Wenn dod nur auch 
nod mehr auf UWmerifa Bezug genommen und unfere St. Louifer Lutherausgabe 
mit hereingezogen worden wire! Q. Firbringer. 


The Cross. By Edwin C. Munson. Augustana Book Concern, Rock 
Island, Ill. 172 pages, 5X74. Price, $1.00. 


These are Lenten addresses which not only employ the speech of 
present-day America, but make pointed applications throughout to the 
moral and economic conditions of our day. The Christian doctrines of 
the atonement and of justification by faith form the background for these 
meditations on Christ’s sufferings and death. Emphasis is on sanctifica- 
tion. The doctrinal discussions sometimes lack depth, as when a parallel 
is drawn between the vicarious suffering of Christ and that of parents, 
soldiers, etc. The author’s reference to “vested interests,” to the principle 
of a “fair return” for labor, and to war as “wholesale murder,” are not 
inappropriate in a modern sermon, but will be helpful only if it is made 
clear that the implications are social and not socialistic. The cross of 
Christ as the controlling power in the faith and life of the Christian 
is the theme carried through the book. Tu. GRAEBNER. 
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The Netherlands Indies. World Dominion Survey Series. By Joh. 
Rauws, H. Kraemer, F. J. F. Van Hasselt, N. A. C. Slotemaker de 
Bruine. World Dominion Press, 156 Fifth Avenue, New York. 
186 pages. Price, 5s. 

This is a very fine contribution to missionary literature and introduces 
as no other English book known to me to the large missionary work done 
in The Netherlands Indies. The authors did much original research work 
in order to produce this informative volume. The maps and exhaustive 
statistical appendices are noteworthy and serve their purpose well. Thirty- 
seven societies and churches are enumerated as doing Protestant and eleven 
organizations as doing Roman Catholic missionary work. 

In reading this volume, I was again impressed with the magnitude 
of the task to evangelize the world that still confronts the Church of God. 
Much that is proclaimed in missionary lands under the title of the Word 
of God is anything but that and cannot serve to lead to God and life 
eternal through Christ. What a great responsibility, then, do we have to 
whom has been entrusted the undimmed light of the Word! 

FREDERICK BRAND. 


The Gospel of Christ. By Jerome O. Williams, D.D. Fleming H. 
Revell Co., London. 160 pages, 514X734. Price, $1.50. 


These are religious addresses which stress the deity of Christ and the 
vicarious atonement and throughout strike the evangelical tone. Of course, 
we must always expect that a preacher of the Reformed churches will 
preach reformed doctrine, as, for example, when the author of this book 


speaks of “the symbol of baptism” (p. 18). J. H. C. Fritz. 


Christian Art. By C.R. Morey. 120 pages, including 48 half-tone plates, 
6xX8Y,. Longmans, Green & Co. London, New York, Toronto. 
Price, $1.75. 

We have a sufficient number of books on the various arts, also the 
ecclesiastical arts, as, for example, the fine monograph by Gradmann, Ge- 
schichte der christlichen Kunst. But this book is different. It is not 
a volume of mere historical and descriptive information, but of a most 
sympathetic interpretation of the principles and factors which influenced 
the art of each period, from the Byzantine to the present day. The pub- 
lishers state that “this book was prepared by Professor Morey for the 
Liturgical Arts Society, an organization of which leading church architects, 
a large number of Catholic clergy, and many patrons of art are members.” 
The author is one of the most distinguished of living American archeolo- 
gists and art historians. He has been professor in this field at Princeton 
since 1918 and is at present head of his department. In this monograph 
he lays more stress on painting and sculpture than on achitecture; but 
his striking definitions characterizing the periods and his philosophy of art 
offer most delightful and informative reading. The fact that the volume 
must be studied with constant reference to the splendid half-tone illustra- 
tions enhances the value of the book for the lover of Christian art. The 
purchase and the study of this book will prove eminently worth while. 

P. E. KRETZMANN. 
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The Road Back to God. A Series of Self-searching Devotional Talks 
by O.P.Kretzmann. The Walther League, Chicago. 1935. 120 
pages, 544X714. Price, $1.00. 

This is a fascinating book, for the author, executive secretary of the 
International Walther League, has the gift of talking to the heart of young 
people. The talks which are here presented were delivered at one of the 
Walther League summer-conference camps, which have brought such rich 
blessings to numerous young (and old) people in our circles. They are 
charged with emotion, although they are based throughout on the fact of 
the atoning power of Christ’s blood. The imagery throughout is beautiful, 
lofty, chaste, the examples and stories well chosen, the poetry appealing. 
We should like to recommend the book to all our pastors, especially to 
those who find some difficulty in addressing themselves to the particular 
needs of young people. The Introduction, by Prof. E. J. Friedrich of Con- 
cordia Seminary, St. Louis, really introduces the author and the book. 

P. E. KRETZMANN. 


Training for Church-Membership. By A. Harl Kernahan, D.D. Fiem- 
ing H. Revell Company, London. 125 pages, 514,X7%4. Price, $1.50. 
The purpose of this book is good. In his introduction Dr. Kernahan 
says: “A conviction has been steadily growing, during the years of my 
work as a pastor and as the National Director of The Directed Survey 
and Visitation Evangelism Campaigns, that no adequate course of training 
has been furnished for those who seek admission into the membership of 
the Church. A little formal preparation, a short catechetical course, 
a presentation of miscellaneous material, a meeting or two for memoriza- 
tion of questions and answers, a series of prayer-meetings, or indeed no 
training at all have too often been the methods pursued in the sacred 
work of preparing individuals to enter the most practical and at the same 
time the holiest community relationship on earth.” We are sorry to say 
that the author has miserably failed in presenting a book to prepare in- 
dividuals for church-membership. From his viewpoint the author was 
compelled to fail, for he says in his preface: “It has been our wish to 
avoid any denominational bias and to help all who use the text to become 
Christians first and then to become intelligent members of their respective 
churches. I have directed as many as eighty-four denominations in one 
campaign. I know them all, intimately. The emphasis given in this book 
therefore will be universal and imperative. I wish to express my sincere 
gratitude to the representatives of the various communions whose state- 
ments appear in the first section. This book will be used in the prepara- 
tion of individuals for membership in all of these churches, and these 
statements from my friends will be of interest and help to the thousands 
who will use it.” Also the Lutheran Church is given two pages in this 
book, and although the article is written by a Lutheran pastor, no one 
can by reading it tell how the Lutheran Church distinguishes itself from 
other denominations and what is really required to become a member of 
the Lutheran Church. The whole book bespeaks the religious indifferent 
attitude of our day. J. H.C. Farrz. 
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Der Vegriff ser Seelforge bet Claus Harms und Lohe. Herausgegeben von 
Mathias Sdhuly. C. Bertelsmann, GiiterSloh. 83 Seiten 5% X8%. 
Preis: Kartoniert, M. 2.40. 

Gs ift dieS ein iiberaus intereffantes und lehrreidhes Biichlein, das fein 
Prediger auc) unferer Synode ohne Nugen lefen wird. Wohl ift 8 gunddft fiir 
Deutfde Verhaltniffe gefdrieben; doch treten Lofalbeziehungen guriid, und die 
Grundfike der Seelforge werden in durdhaus objettiver Weife dargelegt. Der 
Verfaffer weift nach, dak fowohl Harms als Lihe die drei Elemente, die fiir jeden 
Begriff der Seelforge al fonftituierend angufehen find, alS ,da8 Wort Gottes, 
die Perjon deS Seelforgers und die Gemeinde” beftimmt. Er verivirft mit Recht, 
dag man, wie eS in unferer Beit fo haufig gefchieht, irgend ettwa8 an die Stelle 
deS Wortes Gottes jeken will und dah e8 Pflicht des Seelforgers fei, folche Mittel 
gu finden, die dem ,der Erginzung bediirftigen” Wort Gottes gur Seite gefegt 
oder iibergeordnet werden miiften. tiber das Verhiltnis der Pfychologie jur 
Seelforge fagt der Verfaffer trefflid: ,Der Seelforger mus von diefen Dingen 
etwas wiffen; er mug die Methoden und Feftftellungen der Tiefenpfydologiec 
fennen. Seine Diagnoftifdhen Gabigteiten diirften dadurc ganz wefentlid 
gefirdert werden. Nicht fo in gleidhem Mafe feine Therapie... . Ymmer 
deutlicer erfennen wir heute, dak der religivs-chriftliden Seelforge die Wufgabe 
gufallt, die profane Pfychotherapie — die Liefenpfydologie eingefdloffen — 3u 
erginjen, 3u forrigieren, 3u vertiefen. Diefe wird immer die Neigung haben, 
im Relativen fteenzubleiben, wenn nist gar im fraffen Naturalismus, tie das 
heute bet der Pfychoanalyfe von Freud der Fall ift. Sie wird die Begriffe von 
Sdhuld und Siinde nur zu leicht auflifen. Sie wird immer nur von Krantheit 
reden und in Dem Sak endigen: Wiles verftehen heift alles verzeihen. Hier hat 
Die chriftlide Seelforge die Uufgabe, an Hand de8 gittliden Wortes die Whfolut- 
heit der Normen 3u wahren, wirflid) von Siinde und Sduld gu reden, aber dann 
auc) weiter an Hand deSfelben gittlicen Wortes den Troft und die Kraft der 
Erlofung Chrifti gu zeigen.” (S. 35.) ES ift in Dem Biichlein deS Vortreffliden 
fo viel, dak man gelegentliche irrige Behauptungen gerne iiberfieht, wenn 3. B. 
behauptet wird, Dah die dialeftijde Theologie fid) mit befonderem Ernjt um Gottes 
Wort befiimmere, oder wenn von Luther§ ecclesiola in ecclesia geredet tvird, 
waihrend dod) dDieS Ynftitut nist auf Luther, fondern auf den Pietismus juriid- 
sufiihren ift, der e8 gerade al8 ein$ der Mittel, dem Wort Gottes aufzubhelfen, 
anfah, die doch der Verfaffer mit Recht veriwirft. Theo. Latfad. 
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